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Das liberale Chriflusbild der tekten Dezennien. 
Von Pajtor W. EC. MN. Wiijtenberg. 

Das ewige, unerjdhatfene Wort, o Adyoc , , caps éyévero — cf, So 
hannesevangelium 1, 14 — d. fh. der Logos trat aus dem Infichtba- 
ren ins Sidtbare, aus der Cwigfeit in dte Beit, aus der Praevifteng, 
die ifm von XWnfang an eignete, in die irdijhe Crijteng; den ,,foK7re- 
cev ev jpiv," er zeltete unter uns, er, Der Logos, der cage Trager 
der gottlicen HeilSoffenbariung, diejer nunmebhr, d. §. nach Gottes 
heiligem Liebeswillen und Heilsratidlug — ,,da 2 Beit erfiillet 
war" (cf. Gal. 4, 4—5) — in die Erfcheinung getretene Logos war 
und ijt niemand anders als ,der Cingiqgeborene bom Vater voller 
Gnade und Wahrheit,“ als unjer Seiland und Erlofer ,Sejus Chri 
jtus, gejtern und heute und derfelbe auch in Cwigkeit” (cf. Sebr. 18, 
8). So war der lebendige Gottesjohn Wenjc) geworden, in die Ge- 
ichichte eingetreten, cine hijtorijdhe Berjonlidfeit qeworden — ungiwei- 
. felhaft und unieugbar. Gein Wefen, jeine Cigenart tritt uns am un- 
aiwetdeutigiten, am flarjten immer noch entgegen in den Worten der 
Erflarung de3 aiweiten Artifels unferes Or. Martin Luther. Verjtand- 
ficher, einleuchtender fann uns fein Wefen nicht aufgezeiqt werden, 
al8 wenn wir fefen: sch alaube, daR Sejus. Chriftus, wahrbaftiger 
Gott bom Vater in Ewigfeit geboren, und auc) walrbhajftiger Menjcdh 
pon der Sungfra Varia geboren.” Was will dies befagen? Nichts 
anderes alS dak unjer Erlojer und Seliqmader an beiden teilhaben 
mu, fomobl einestetls an der itberweltliden himmlifden Serrlich- 
feit, al8 anderntetls am irdifch-freatiirliden Leben. Wollte Yejus 
Chriftus wirklich der in Siindenbanden [ebenden Menjdbeit Exrlofung 
bringen von Giinde und ewigem Vode, fo war e§ Naturnotwendigfert, 
DaB er ,,Gottmenfdh” (deus-homo) jein mute, 5. 6. — mit andern 
Worten — ,in Chrijto mufte die ewige und wabhrhaftige Gottheit 
des weltidopfertiden Wortes fic) verfniipfen mit der wahren Menjd- 
heit be8 Davididen Nefu gu perfonlicer Cinbeit.” Rraft jciner 
,Sottmenfdheit” und ausfehlieslich fraft dicfer vermodjte \Sejirs 
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Chriftus feinen irdifehen Meffiasberuf, fein Erldjungswerk gur Krs- 


nung, 3ur eigentliden Vollendung 3u bringen, vermodhte er feine MWuf- 


gabe als sweiter Adam, namlich die durch des erjten Wdam Sduld 
. unboltendet, qleichjam auf balbent Wege ftehen gebliebene Entwicklung 


deS Menjdhheitsgeldlechts der vendgiiltigen und jehliepliden Bollen- - 


dung, die im Kern und legten Endes begriindet liegt im perjonlidjten 


Herzen8verfehr, in der Veben3gemeinfdajt, im innig}ten LebenS- und_ 


Wejenssujammenhang mit Gott in Chrijto entgeqengufiubren. Der 
Subelrut de3 Gefreugigten ,,€3 ijt vollbracht!” fann unmoglich ver- 
ftanden werden bon dem Tode3jdhret eines in all jeinen Hoffnungen 
und Crivartungen fdhmablicsh getaujchten Schwarmers, — nein, und 
abermal nein — jondern bvielmebr. ijt e8 ein StegeSruf, ein Lri- 
umphesfhret deS nunmebr erloften ,,lebendigen Gottes- und Yten- 
Adenjobnes,” der fein irdijches Berufswirfen, feine CrldjungStat ein 
fiir allemal vollbracht bat. ,,€r ging ein 3 jeineS Herrn Sreide.“ 
Wer, gottlob, auf Rarfreitagsdunfel folgte Ojterglan3z, Ojterfieg, 
Ojterherrlidfeit. Cr blieb nicht im Grabe. DaS Grab vermodte 
ibn, den Geredhten, nicht zu halten. Das leere Grab in der Frithe des 
Oitermorgens verfiindet aller Welt die herrliche, befeliqendDe — nur 
—flir Biweifler und Wthetjten unverjtandlide — Ojtertatfache, Oftere 
funde: ,,Chrift ijt erjtanden — er ijt wah rhaftiq auferjtanden.” “Die 
Ofterfonne lewchtet uns. Sefus lebt! Wie flar und wabhr, mutvoll 
und glutvoll reden von diefer Tatfache, dem growten Wunder, da$ je 
gefdhehen, die biblijden Berichte. Vergleichen wir hiergu Stellen wie: 
1. Ror. 15; Act. 18, 80; Wet. 17, 82; 1. Bhelf. 4, 18—17; 2. Tim. 
2,18: 1. Ror..15, 17; Rom. 4, 25; Rom. 1, 46; Yoh. 14, 19. Wie 


iibergeugend fabrt dann unfer Dr. Martin Luther fort: ,,MXufaefah- 


ren gen Simmel.” Bur Gentige flieben auch zunt Erweis der Sim- 
melfabrtstatjadhe die biblifehen Onuellen. Wir modcdhten hier die 
Hauptitellen citieren: Vuk. 24, 51; Wet. 1, 10; 1. Petr. 3, 22: Eph. 
1, 20; Hebr. 1, 32 Sebr9 24> Se. oe 19; Eph. 4, 8—10; Wj. 110; 
i PGRN ce Maes Lm Ro Yoh. 6; 62; Sebr. 4,414. Mei}terhaft zeugt Luther 
weiter : Sikend aur Pedjten Gottes, de8 allmadtigen Vaters.” (Cf. 
Cut: £333: Mtatth. 28,-183 ph. 1,225 2° Sint. 4 Ses Soha 
15.) Wrdh fiir die sarentiae Latfache der Barujie fehlen die bibli- 
me eH qottlob, nicht. Si vergleichen ware biersgu: Wet. 1, 11: 
21; 1. Petr. 1, 7; Soh. 14; 1. Vheff. 4, Ihe 1. Sheff. 
ena: 9. Lhelh, 23 at..5, 822. Petr Sad. 

Das foeben Dargeleqte bildet cinen furzen, fnappen Umi des 
biblifhen Chrijtusbildes. Defer aufgrund der biblifehen Beridte 
uns erwachjende Chriftus ift allein fahiq und imftande, die Welt gir 
erobern, die Menfdenherzen mit dem Sammer der Liebe 3u zeridjla- 
gen und ibnen wahrbhaft reine Sergzen cingupflanzen, dite Sitnder, die 
reuevoll und bubfertiq ihre Sitnden befennen, felig 3 machen, fte 


: 
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sind das Band der tmigiten Liebe unaufloslich an fich 3u fetten, fie 
gu befeligten Gottesfindern und gu Erben der Seligfeit 3u madjen. 
Diejer biblijdhe Chrijtus war nun feit jeher vielen ein fdwerer Stein 
deS Unjtopes. Dtejer Chriftus — wie uns jein heiliges Bild fo iiber- 
waltigend und jo mild aus den Cvangelien entgegenleudtet, — ijt 
wiederum gerade in der Gegenwart fo ungemein vielen ein Dorn im 
— Muge, ein Gegenftand der Geringfdhagung, der Xbneigung, ja fogar 
DdeS Hohnes und Spottes, ein Winmenmarden, eine fangjt abgetane 
Sache, ein iibertwundener Standpuntt, eine Torheit. Bndes, man ijt 
nod) weiter fortgefdritten. tit raffiniertem Cifer, mit geradegzu fie- 
Gerhafter Begier ijt man im liberal-radifalen-ager eifrig{t bejtrebt, 
dem biftorifch-biblijden Chrijtus den Mbichied 3u geben, Nefus CHrt- 
jtum darguftellen alS etwwa8, was nie exijtiert hat. tar fudht fete bi- 
jtorijde Erifteng einfach 3u jtreidhen. Wik-Oberlin, jener Wiener Do- 
zent und Oberfirdenrat, bat vollfommen Recht, wenn er angejichts 
der chrijtusteindlicden Welt in einer ,,Ojterpredigt” jagt: ,,dort und 
fort finnen die Feinde de3 Kreuzes Chrijtt anf neue Nittel, auf nere 
MWrten, Sejum gu verfleinern, gu erniedrigen, 3u fallen, fein Wort 3u 
fdmabhen, fein Werk gu bejudeln” — ja, wir fonnen hingufiigen, ,,ibn 
al8 unbijtorijd und al8 nie gelebt Habend hingujtellen.” Biele, ja jo 
viele Huldigen der Zheje, daz folch ein Chrijtus, wie die Bibel ihn 
3etcynet, uiberhaupt gar nicht gelebt habe. Sie und da hort man in 
der Gegenwart Stimmen laut werden, die ,,cine neue Religion, etien 
neuen Chrijtus” proflamieren, Stinmmen, denen dte fchlicdte Brediaqt 
tom gefreuzigten und atferjtandenen Chrijtus eme Torbheit, ein 
PNergernis ijt, dte unfern biblijdhen Chrijtus einfad iiber Bord ver- 
fen, furgerhand abtun als ein Phantom, cine Bhantafievorjtellung, 
eine vollig mythtide Geftalt. 
Der erjte, der fich in diejer Bahn bewegte und damit der ee 
- fiche Urheber diefer modernen fritifden Wrbeit ijt, tit David Hriedrid) 
Stranh. Straug (1808—74) war der erjte, der den Stein ins Rol- 
fen brachte, der erjte, der fic) unterfing, den bhiftorijdhen Chrijtus als 
folden gu ftreicen und dafiir einen andern aufgrund feiner {pefula- 
tiven Setradtungsweife fonftruierten Chrijtus gu jubjtituteren. Sn 
feinem , Leben Yefu” fuchte er dargutun, dal; die bibltjde Gefdhichts- 
erzablung vorwiegend an Stellen, die durd) Wundertaten de8 Herrn 
beftimmt find, wie dite Geburt8gefdidte Sefu und dte Xuferftehungs- 
beridte Iediglic&h Phantafiegebilde find. Mtag Strauf jich auch wirt- 
Tich und ern{tlich bemiiht haben, ein moglidft flares und allen etn- 
leuchtendeS Chriftusbild 3 entwerfen — die ganze Weife feiner twif- 
fenfdaftlidjen Urbett berrat in mehr al8 einer Begiehung auf Sdhritt 
und Sritt feinen geiftiqen Vater, den Gejchichtsphilofophen Hegel. 
Rein Wunder daber, dak da8 Strauf’ fhe Chrifiusbtld wefentlic be- 
-ftimmt und beeinflukt wird bom Segel’jdhen Standpunft. Seqels 


oe 
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Syjtem gipjelte in dem Gage: ,,Das Wbfolute ijt Geijt and es ent- 
faltet fic) in dialeftifdjen Gormen: Theje, Wntitheje, Syntheje.” 
Daraut baut nun Hegel fein Syjtem und feine Cingeldisgiplinen auf. 
Diefem Syftem hat auc) Strauk in feinem Leben Sefu Recdnung ge- 
iragen. Wes ijt bet Strauk — auch fein Chrijtusbild — mehr oder 
minder an Segel orientiert. RKurgum, der Straup jhe Chrijtus rt 
weder ,,bijtortid” noc ausgefproden ,,mythifce,” jondern er ijt ,,fpe- 
fulativ.” Gr trug in fein Chrijtusbild aujgrund der ifm eigenen 
fpefulativen Betrachtungsmeije mancerlei Hinein, dent er anderer- 
jeitS mwiederum aufgrund feiner fritifchen Woder den Wbichied geben 
mupte. Min beften fcheint mir der Strauk jhe Chrijius von Gerhard 


Ublhorn (gejt. 1901; 1855 Nonjijtorialrat; 1878 Wht 3u Locewm) ge- — 


{ehildert gu fein, wenn U. auf S. 78 jeines ,,Leben Yeju" aupert: Cs 
tritt un8 entgegen in Renan Chrijtus da8 Bild des Leichten, getjt- 
reiden, bald liebenSiwiirdigen, bald frivolen Srangojen, in Scenfels 
Chriftus das Bild des firdliden AXgitators und mun was fonder= 
lich un8 angeht — in Straus Chrijtus das Bild de$ doftrinaren Ge- 
ehrten, der die gange Welt auf eine Schlubtolgerung erbaut.” Der 
 Straug’ fhe Chriftus ijt gwar cin Chriftus — wenn auch fein bibli- 
iether — fondern ein fpefulativer Chriftus. 
Gin rein mythifhes Chrijtusbild juchte Brano Baner zu scicdjnen 
(geft. 1882; 1884 Dogent in Berlin; 1839 in Bonn). Er verftieg fich 
{hlantweq 3u der Behauptung, dap der Nefus der Evangelien iiber- 
 haupt niet gelebt habe. Mit diejem Sak jdlug er allen bibliiden 
Beridjten direft ins Gefidt. Qn feinent Geijtesproduft, dem Buche 
/,Shrijtus und die Cafaren” ijt Bauer rajtlos befliffen, den Urjprung 
de8 Chriftentums herzuleiten ans dem romijden Griedhertum, ihn tit 
Beziehung gu feben mit dem Stoigismus. Modgen nium tmmierhin hte 
und da gewijfe Verithrungen siwifchen Chriftentum amd Stowismus 


ftattgehabt. haben, eine , Uusqeburt” der ftoifden Borlofophte war das - 


Chrijtentum nie und ninmer. Gin Yomerntt iiberragt alle — wenn 
auch noch fo chriftlich) anmutenden Clemente der manniqfadjten philo- 
fophifdhen Syfteme — da8 ift ba8 gerade dem Chriftertiuin eigene aits- 
gepragt fittlid-reliqidfe Moment. Dies Moment qerade verleiht der 
Hriftlimen Religion eine Separatitellung,qibt ihr die raft, alle 
Stiirme der Beit gu itberdauern. Gerade dies eine Moment fpeindet 
dem Chriftentunte dauernden Gebalt, bleibende Werte, Cwigqkeits- 
wwerte. Das Bentrin de8 Coangeliums, Sefus Chriftius, den einge- 
borenen Sohn vom Vater voller Gnade und Wahrheit, wir, den Le- 
bendigen Gottes- und Menfhenfohn, jucht Bauer herszuleiten wie- 
derum von der Stoa. Nach Bauer ijt der Chrijtus der’ Evangelien eit 
Phantafieproduft, das nicht ettwa die Volfsfage, nod die chriftliche 
Gemeinde aus fic herans qefhatfen, fondern da8 dem Geijte de8 phi- 
lojophiebegabten Urevangeliften Markus jeine Cinthtehing verdante. 
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Diejen ,,Urmarfus" jucht er als hijtorifeh angunehmen zur Regie- 
rungszeit des romifden Naifers Hadrian. Nett diefer feiner Theje 
_ fudt er dargulegen, daz der Urevangelijt Markus hie und da widjtige 

€lemente des damals herridenden Quden,- Rimer- und Griedhen- 
~ tums int fic) gu einent geijtesgewaltigen Gangen verfeymolzen habe. 
€s mar damals die Bhitezeit deS auSgepragten Synfretismus, der 
grobjien ReligionSmengerei. Diejer Urevangelijt habe nun aufgrund 
jeiner philofophifden Schulung da8 Zeug dazu gebhabt, etn Chrijtus- 
Bild gu entiverfen, da3 mehr den unteren VolfSmajjen fich 3u affomo- 
dieren gecignet var. So ward Bauer immer mehr dagu gedrangt — 
infolge diejer jeiner Wnfchauungen — die epijtolifden Sdriften des 
Neuen Lejtaments in da8 gweite Jahrhundert hineinguverleqen. Mett 
diefer Ronfequeng, die er 30g, mubte er aud) notiwendigeriweije den 
Mutor dicfer Schriften, den Wpoftel Paulus ftreichen. Wabhrend der 
Libinger Serdirand Chrijtiam Baur wenigitens nod die vier groBen 
Nehrbricte de3 WMpojtels Paulus anerfannt hatte, erflarte Bauer auch 
jelbjt diefe fiir unedjt. Damit aber hatte Bauer nicht blok Paulus, 
fondern auc) den Kern und Stern der Baulinen, Sefum Chriftum, - 
liber Bord geworfen. Sie waren 3u Gedanfengebilden, 3u_,,sdeen,” 
die einmal im Sirn etlicer fpuften, geworden. Gein Chrijiusbild ift 
zujammengejdrumpft zu etnem Bhantalieqebilde, 3u einem vollig 
»moythijden” Chrijtus. (CF. hiergu Bauers tatjaclic) romanhatt an- 
mutendes Werk ,, Chrijtus und die Cafaren.”) 

Ss analogen Btaden wandelt auch der Bremer Pajtor und Radi- 
falijt Wert Kalthoff (gejt. 1907). Nach thm ijt Chrijtus eine if 
tion. Fir un fommt aus Kalthott lediglich daS in rage, was dite 
Perjon de Weltheilandes angeht. YMtach ihm find nicht die Cingel- 
perjonticfeiten die etgentlichen Trager der Entwicklung, fondern das 
Gros, die Mafien, der foziale Verband. Daraus folgt naturgemap, 
dap Ralthotf die Cingelindividuen einfach iqnoriert und im flaffend- 
jten Gegeniak dagu die Wajfenbewequng auf den Schild hebt. So 
wird Kalthojf durch feine cigenen Crorterungen 3u der Sdhlubfonfe- 
auenz actrieben, dak Sejus feinesfallS Trager deS Urchrijtentums tit, 
fondern vielmebr die fozialen Bewegungen des ronifden Simpertums. 
Ralthotf jucht in feinem ,,ChrijtuSproblem” wid dem wijferjdaft- 
fiden Xusbau ,,Die Entftehung des Chrijtentums” anjtelle de _,,tn- 
Dbidualiftifehen Mtoments” das ,,fozialijtifehe” 3u jeben. Iicht der 
einzelne ijt Sttiter der Religion, fondern die ,,Waffe,” dte ,,Gefell- 
fchaft.” Snfolgedejjen leugnet er den Stifter der criftlidjen Relt- 
gion, die hijtorifdhe Erijteng Chrifti und ijt bejtrebt, das Chrijtentum 
herzuleiten aus der Wurgel der religtds-jogtalen Mafjenberwegung der 
1. und 2. nachehriftlicjen YWera, eine Bewegung, die ihren Einflup leb- 
ten EndeS im gefamten MoSinos geltend gemacht hat. Seine WAn- 
fchauung bon Chrijtus erhellt am flarjten aus einer Bhefe im ferner 
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Brojfdiire ,Die Entitehung de8 Chrijtentums.“ Cbhendort augert er: 
,Dap das Chrijtentum als eine beftimmte Rulturerjdhernung und 
EntwiclungSsform de8 gejelljdaftliden Lebens, nidt als das Werk 


eines indibiduellen Religionsftifters betrachtet, Der Urfprung und das — 
Wefjen des Chriftentums alfo nicht in einem von der rationalijtifden ~ 


Theologie an den Anfang de8 Chriftentims geftellten ,,hijtortjdhen 
Sejus” gefucht werden darf, fteht fiir jeden, der mit den Wethoden 
moderner Gejfdidhtswiljenfdaft einigermapen vrtraut ijt, fo fejt, Dap 
e§ jdon fajt gu viel Mtiibe geivefen fein modchte, die ic) in meiner er- 
jten Brojdiireiiber das Chriftusproblem und den daran fic) anjdjlie- 
Benden Polemif auf diefe Seite der Sache verwendet habe.” Yn abn- 
Ticher Weife tpricht er fic) aus auf S. 17 jeines ,,ChrijtusSproblems,“ 
wenn er fagt: Sn Ermangelung jeder hijtorijdhen Bejtimmtbheit ijt 
der Jame Sefus fiir die proteftantijde Gheologie ein leeres Gefap ge- 
worden, in da jeder Theologe jeinen eignen Gedanfeninhalt hinein- 
giebt.” (Go Ralthoff in fetnem Chrijtusproblem, p. 17.) Sein 
Chriftusbild it herausgeboren aus dem damals dominierendéen Beit- 
geifte und fein Chriftus ijt abjolut nichts andere’ als die joziale Per- 
fonififation jeiner Beit, d. §. der 1. und 2. nachdhrijtlicen Mera. Da- 
mit aber zerfliept die [ebendige Gejtalt des Hijtorijchen Chrijtus vol- 
lig und wir haben einen mythifdhen Chrijins, eine ChrijtuSidee. Wher 
eine Sdee ijt noch bet weitem feine Realitat, feine qreifbare Wirflich- 
_ Feit, feine reale Perfonlicfeit. Von einer dee ijt feine Erldfung zu 
ertoarten, fondern nur von einer bijtorijden Perfonlicdfeit. Darin 
rubt der Rardinalfebler, der Grundirrtum, daB Nalthoff den wabren, 
biblijdhen Chrijtus auflojt in eine ,,\sdee.” 

Cine weitere Megierung der Hijtorijdhen Crijtens Chrijti jtrebt 
der Aijyriologe Yenfjen in feinem , Gilgamejdhepos” an. ier zeigt 
er fic) al8 fcrantenlofeiten Subjeftivijten. Cine grofe dee liegt fei- 
nent Werfe gugrunde, nanilich die Gefchidte des Gilgamejdhepos 31 
fhretben und fajt allerorten Gilgamefchepos 3u fchauen. Cr ijt be- 
miiht, da babylonifdhe Epos bon Gilgamefe) nicht mur in Besgiehung 
gu feben gu Auden- und Griechentunt, fondern felbjt die ganze ur- 
rijtlide Gejdhicte in einen Gilgamefdheposnebel aufsuldfen. So ift 
naturgemag jedem aud) nur entfernt nach Gefchidte riedhenden Stre- 
ben der LebenSnerd abgefdnitten und der weitgehendjten Willfiir 


Oberwafjer geqeben. Mtofe, Xaron, Elias etc. bis hinab au Sonas —. 


alle3 GilgamefdhepoSqeftalten. Murch Nefus findet nad Senfen feines- 
leiden im Gilgamefdepos. Wle$ wird bet Senfen gemejjen an dent 
nad ihm untriiglicen Mapitabe ,Gilgamefdhepos.” Senjen ftempelt 
Paulus gum Betrogenen oder 3um Betriiger. Sefus wird von ihm 
aufgeloft in ein fdier unentivirrbares Gewebe auperdrijtlider Ndecn. 
‘ae nad Senfen gerfliest der hiftorifehe Chriftus in einen mythifden 
Thrifts. 


Ss 
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Das Chrijtusbild, das W. Hausrath, der Geidelberger PBrofejjor, 
in jeinem umfdngliden Werke ,,Sefus wand die nenteftamentliden 
Schriftiteller” entrollt, wird am bejten gefenngeidnet durd) die Worte, 
die er p. 95 f. citiert: Was die Rirde gegriindet hat, ijt die Ueber- 
geugung, der im Cvangelium 3uerft Petrus Wusodruck gibt, day in 
Seu Perjon alles befdhloffen fei, was G8rael von dem Wreffias er- 
warte, und dak feine Lehre die Seguungen fiir alles Volt enthalte, 
die Die Schrift bon dem fommenden GotteSreich in Wusficht ftellt. 
Der legte Grund fiir die Wirkung auf die Menjden ijt und bletbt die 
Perjonlidfeit. Yicht die Ronftellationen einer beftimmten Beitlage 
haben da8 Chrijtentum gebradt, jondern Sefus von Mazareth. Diir- 
fen wir bon dem Reflex einer Perjon in dem Gemiite feiner Freunde 
auf diefe Berfon jelbjt jchlieBen, jo ift diejer Glaube der Siinger an 
den Meijter ein VBeweis feiner Grofe, eingzigartiger Groge. Bon So- 
fanne’ dem Taufer und Paulus von Tarjus haben wir ein deutliches, 
felt umrijjenes Bild, von Sejus nidjt. CS jind in thm der Gegenfage 
2u viele und die Erzahlung hat fich bald an die eine, bald an die an- 
dere Seite gehalten.” Dak SauSsrath nur die men{dlicde Seinswerfe, 
furgzumt den Menjden Yefus ins Muge fabt, geht 3ur Genitge mit deut-* 
“cher Nlarheit herbor aus dent Bitate, das er S. 274 anfiibrt. 
Ebenda heist eS: ,,Der Himmel fiillt da8 Sebhfeld aus,” er fieht den 
_oimmitiden Dtenjden” mit den Siigen Sefu von Nagareth und hort 
ion rufen: ,Gaul, Saul, was verjolg{t du mid? Es wird dir fchwer 
werden, wider den Stachel gu locken.“” Go ift gwar der Hausrath jae 
Chrijtus eine Hijtori{dhe Berjon, aber eS feblen diejem Chrijtusbilde 
tie genuin gottlicden Merfmale und Cigenjdhajten. 

 WUuch die augerdeutidhe Literatur hat gedieqene Werfe qefdatfer, 
por allem jind eS englifde und frangodfifche Theologen, die mit wabh- 
rem BienenfleiZ eine ungebeure Stoftfmenge gufammengetragen ha- 
ben, unt da8 Chriftentum abzuleiten aus den Neligionen des alten 
DOrient8. Und fo haben gerade dieje vorerwahnten Gelehrten beige- 
tragen an ihrem Teil zur Bereicherung der orientalijdhen Religtonen 
1nd Mythologie. Befonders glangen am theologifdhen Simmel drei 
helle Sterne. C8 find dies die beiden englifden Profefforen Yames 
George Frazer und John M. RMobertion. WXuperdem der Brangoje 
&. Burnonf. SGowohl Frazer wie Robertjon benrithen fich in ihren 
Werfen, vor allem Frazer in “The Golden Bough” und Nobertjon in 
“Pagan Christs” dar3zutint, dah: da8 Chrijtentunt ein iunverfernnba- 
rer Bujammenflufy jet von Elementen aller modglichen. ortentalifden 
Religionen, fonderlich von folchen des damaligen Heiden- und VYuden- 
tums. Wenn Frazer in dem 2. Band feines Werfs “The Golden 
Bough” p. 197, auf da8 Leben, fein Erjterben und WXiferftehen gu 
fpreden fommt, fo vergleicdt er diejen Vorgang mit dem Werden, 
Sein und Vergehen der Naturfrafte und darin jah man das Yatium 
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eines jungen Gottes, deffen Tod man mit Lamentationen, mit Tra- 
nenbymmen beflagte, deffen YXuferjteher man. mit der groften Breude 
begriipte. Sntereffant und lehrreicd ijt aus dem dritten Bande fetnes 
Werfes (S. 188—200) die Stelle: Den Evangelijten habe bei ihrer 
Darjtellung der legten Lebensidictfale des Meffias Jejus der Brauch 
deS jidijchen PBurimfeftes vorgefehwebt. Gie fchilderten Befum als 
den Haman, Barrabas als den Mardachai des Jahres, fie iibertrugen 
den Eingug de8 ,,Bartlojen” in Serufalem, fein feindjeliges Gifern 
gegen die Ladeninhaber und Werehsler und feine lacherlide Rronung 
sum Sudenfonig auf Haman-Sejus jtatt auf Ytardacdhai-Barrabas 
und nabimen damit finnbildlich die Begebenheiten voriweg, die fich 
erft an dem Muferjtahdenen, dem Marduf deS neuen Sahres hatter 
vollzieben jollen. 

Burnovuf ijt in jeinent Werf bemiiht (a science des religions), 
au erbarten, daB unjer Heiland und Crlojer, Sejus Chrijtus, die nam- 
iden Siige trage wie eine vorderajtatijdhe Gottheit. Cr meint, wir 
batten in der Gefchichte der Verflarung nur eine andersgeartete Faf- 


_ jung der Geburtsgefdhichte des Lichtgottes vor uns, und eine folche joll 


aud) vorfiegen in der urjpriinglichen Darjtelhing des Taufberidtes. 
Burnout geht noch weiter. Cr identifiziert ohne weiteres den Licht- 
imd euergott, wie er tm vbedifden Wantfult eine qroke Rolle fpielte, 
init Dem ,,Lieht der Menfchen,” mit dem Chrijtus unferer Cvangelien, 
ind er [ebt der Wnificht, daB der Herold deS Herrn, Yohannes der 
Taufer, dent indijden Seuerglauben Zzuerjt in Balajtina Tir und Tor 
geoffnet hatte. 

Analog Robertjon. Wuch er modchte das Chrijtentum herleiten 
aus einer Mifehung von mythologijdhen Bitgen der hetdnijden und jit- 
dtfden Religion. Begeichnend ijt, was Robertfon mit VBezugq bhierauf 
p. 10 ff. feiner Schrift “A short history of Christianity” jagt. Gr 
redet in der angegebenen Stelle von der Moaqlicfeit, day der MXu8- 
druck Nazarder tt irgend einem Nomner gejtanden haben fann mit 
der Vezeicdhnung der Mafirder, jener ,,Gottgeweihten” tm Sudentinm, 
deren Urjprung guritcégufiibren fet auf das Nomadentium der israeli- 
tijden Stamime, denen Schlichtheit amd Reinheit der Lebensweife, 
Nanorierung aller die Hetliqung beeintrachtiqgenden Geniijje und ver- 
imretnigenden Cinfliffe der Welt als bindende PBilicht, als swingende 
Yorn qalten. Bor allem findet Nobertjon manderlei Relationen 
aivijejen Chrijtus und der Withrasgejtalt. Er redet auf p. 315 in fei- 
nent Werf “Pagan Christs” davon: ,,MithrasS gibt fic and der 

Menfehbeirt gum Opfer. .. Das Steropfes ijt fomit ein Sinnbild des 
Gottes, der fein Leben opfert, um durch jeine Selbjthingabe ein neues 
Leben Herbeigutiibren. HSierin Liegt sweifelSohne auch eine Sindeu- 
tung auf das Erlofiungsopfer Chrijti. Der Vater im Himmel ward 
Sletjdh in Chrijto, feinem Eingiqgeborenen, und Chriftus qab fich da- 
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gin als ftellvertretendes Siihnopfer fiir die Siimden der Menfdheit, 
imd aud) er hat durd fein Erlofungsleiden, durd) jetnen Opfertod 
Dem Lode die Vadt genommen und Leben und unverganglides We- 
jen ans Lit gebradt.” So fucht Robertjon das Chrijtentum au re- 
dugieren auf den 3ufammenflug von Seiden- und Sudentunt. 

Much ein deutfcher Gelehrter ware hierher 3u 3ziehen. G8 ijt der 
Leipziger Bhilojophieprofeffor R. Seydel, der da3 Chriftentum fiir 
ungemein jtarf beeinflupt halt vom Buddhisnus. Bor allem modte 

er den Stifter der Hrijtlicjen Religion, Sejus, 3u cinem buddhiftifehen 
wejus fiempeln. Sn der Tat, bet eingehenderer Vefdhaftiquig mit 
Sepdels Chrijtus mug man fonjtatieren, dak unjer Seiland und Er- 
{cjer gu einem buddbijtijd-astetifden Sefus Herabgeriict tft. Go ijt 
eS des YWutors Streben, den Chriftus der Evangelien in enge Besie- 
bung gu jtellen 3u Buddha, und Seydel mobchte dartun, dak dem Chri- 
jtentunt und der Berjon Chriftt viele geradezu frappant iiberein|ttm- 
mende Bilge eigen feten. Geydel meint, daR die Mimahme einer in- 
difchen- VBeeinflufjung der evangelijden Berichte feinesfalls etwas Un- 
wahrideinlides babe. Er jagt: ,Lange vor der Entftehung des 
Shrijtentums (400 a. Chr.) werde bereits in den indifden Quellen 
Der buddhijtijchen Miiffionstatigfeit Ermahnung getan; 200 a. Chr. 
Hande die buddhijtijde Miiffion in folcher Bliite, dak von Wlerander - 
Bolyhijtor von einer Verbreitung von Bettelorden in Wejtperfien ge- 
redet wird. Selbjt auf dem Seewege fei indtfdes Rulturleben nach 
dem Wejten vorgedriungen, wo vornehmlich Wlerandrien eine Wtetro- 
pole deS SdeenauStaujdes ward. We itberaus rege das Ynterejje 
cam indifdhen Kulturleben war, befindet die Tatjache, dafs die gropRe 
Mlerandrintidhe Bibliothef namentlich unter Btolemaeus Cuergetes 
(feit 246 a. Chr.) mit bejonderem Snterejje gerade der indifden Lt- 
teratur den Vorzugq gab. Much foll der mondartige Orden der Effe- 
ner in Balajtina unter buddhiftijdem Cinjlup geftanden haben. So 
fo da8 Chrijtentum befruchtet fein von buddhijtifchem Geijt. Cine 
~ ganze Serie buddbhijtijdher Clemente jollen ibm anhaften. Um ein. 
iberzeuqendes Veifpiel aus Seyodels Werf ,Das Evangelium von Se- 
jus in feinem Berhaltnis zur Buddhajage und -[egende” angufithren: 
, Wie Nejus die Gelehrten bereits in friiher Sugend durch feine Weis- 
beit in Eritaunen fest, fo -befdamt der Pring Siddharta d. h. Buddha 
in Der Schule alle jeine Lehrer durd)fein iiberlegenes Wifjen.” are 
SHhrijtus foll fo eine Menge huddhijtifcher Elemente in fich vereinen. 
Denno — welch groke Must, welch tiefareifender Unterjdied — 
swifecen Sejus und Buddha. Siir Sefus wurgelt da$ tiefjte Letd des 
Menfehen im Simdenbewuptyein; fiir Buddha liegt das tieffte Un- 
qliicé des Lebens im Leid. Gio fucht Buddha das Ratfel des Leides gu 
ergriinden; Xejus hingegen modjte dem Ratjel der SGitnde geredht 
tperden, d. b. er modchte die Menfden befreien von der Siindenfnedht- 
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jcaft, der fie unterworfen, unter der fie fehmachten. Sir Buddha ijt 
alle’ nidtig; citel in der Welt, jelbjt der Tod bringt nod) nicht Crlo- 
jung. ,, Sejus hingegen erblictt bereits hodhjtes Glitcl und vollige Se- 
ligfeit fiir die geqenwartige Welt im Glauben, d. h. im dem findlicen. 
Vertranuen auf die Hilfe de3 Herrn, in der Gewipheit, daz, wenn das- 
eid dadurd auch nicht ausgejdhaltet ijt, dod) die Siindenfduld als 
das ticffte Letd von dem Weltzufammenhange der Chrijten genont- 
inten ijt.” Beeinflujfungen, Whhangigfeiten in diejer Weije find gang 
undenfbar, weil offenfundiq derartig ftarfe Grunddifferengzen reful-- 
tieren, dak eS fiirwahr ein Wagnis ohne Gleichen ijt, das Verjtandnis 
der Lehre Sef und jeiner Perjonlichfeit bom Buddhismus Her gemin- 
nen 3u wollen. Leider iiberjieht Seydel qleichjam die Sauptiache des- 
Whriftentums, jein fonjtitutives Element den andern Reliqionen ge- 
geniiber, da8 e8 gerade Himmelhod) — auch iiber den Buddhismus er- 
Hebt, namlid) da8 jpesififeh ,, fittlich-reliqidje Element,” da8 dem Chri- 
flentum eine eigigartige, nimmer 3u erretchende Stelling verleibt,. 
eine Sonderjtellung ainter allen mogliden andern Keligionen. 

Wes in allem: — Die Chrijtusbilder, die jowohl Brazer und 
Burnouf wie Robertfon und Seydel zetchner, find hochit merfrwiirdige, 
qeradesut wwunderlich anmutende Gejtalten. Wn thnen jpiirt man un- 


* moglid den Saud) der wahren Chrijtusliebe, de8 wabhren Leben, der 


rechten Erfaffung de3 Lebens als einer Vorbereitiungszeit fiir dte fe- 
fige Ewigkert. Nichts von alledem, denn der Hrazer'jde Chrijius ijt 
cit Haman-Sejus, aber durdaus nicht der biblijehe Chrijius; der 
Burnouf’ jhe Chrijtus ijt der Lieht- und Yeuerfult des vedijden MXaqnt- 
fultS, aber durdaus nicht der Chrijtus, den die biblijden Beridte 
uns vor Mugen malen; der Nobertfon’fdhe Chrijtus traqt vielmtehr die 
Blige deS perjijden Mithras al dak er auch nur entfernt die Biige 
des biblifden Chriftus an fich triige. Endlich der von Seydel gefer- 
tigte Chrijtus ijt durcaus ein buddbhiftijd-asfetijdher Chriftus — 
aber bet weitent fein biblijcher. We diefe Chrijtusbilder find hodit 


bfajje, farblofe, mehr oder minder nebelbafte, gang verfchwommene ~ 


®ebilde. 

Riirglidh hat Xrthur Drews, Philofophieprofejjor in Karlsruhe, - 
reinen Tijd) gentacht mit all den Wnfdauungen, die Chriftus now als 
hijtorifde Perfonlichfeit fajjen wollter. Cr hat in feinem Werfe ,Die 
Shrijtusmythe” allen radifalen Muffajjungen die Krone aufaefest, jo- 
fern er alles negiert und Chrijtus al8 ,\Ndee" hinjtellt, dte i dei 
Kopfen der damaligen Sett hHerumngejpuft babe. Seine qange Chriftus- 
anfdauung gipfelt in den betden Nernfagen, die cr p. 1388 und 178 Ff. 
gitiert: ,, Wir wifjen nichts von Sefus, von einer hijtorifehen Perfon- 
lichfeit diefes Namens, auf welche fich die in den Evangelien bericte- 
ten Gejdhehnijjfe und Worte besiehen.” Und weiter (auf S. 178 f.): 
/ eit Lange, und man wird fich gu dent weiteren Siugeftandniffe ent- 
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jhlieBen miijjen, dak ein Hiftorifder Chriftns, wie die Evangelien: 
~ ihn jehildern und wie er in den Ndpfen der liberalen Theologie von 
Heute lebt, iiberhanpt nidjt exiftiert, alfo auc) nicht ecinmal die gang- 
lid) bedeutungsloje fleine Neffiasgemeinde gu Serufalem begriin- 
det Hat, jondern dafs det Chriftusglaube gang unabhangig von irgend- 
iwnelden uns betannten hijtorifden Perfonlidfetten entjtanden ijt, dav. 
er in diefem Sinn allerdings cin Ergeugnis de8 religidfen’ Maijengei- 
{teS Darftellt (bier ijt Drews ausgejprodener Ralthoffianer) und von 
Baulus mit ent{predender Umdeutung und Weiterbildbung nur iw 
den Mittelpuntt der von ihm gegriindeten Gemeinfdatten ceftellt 
worden tit. Der hijtorifehe Sefus ijt nicht frither, fondern jpater als 
Paulus, und hat alS folder jtets nur als ,,Sdee,” al8 fromme Didh= 
tung in den Kopfen der Gemeindeglieder gelebt.” NQurzunt: Drews: 
ijt vollig ,Nadifalijt.” C8 ijt wirfliG unndtig, itber eine folde WXr- 
beit allguviel Worte zu verlieren. HSochjt trefflich ijt die qerade3zu ver- 
nidtende Rritif iber jeine ,,Chrijtusmythe,” die Lic. Ieuberg-Dres- 
den im Septemberbheft der ,,Bajtoralblatter” p. 768 iibt. MNeuberg: 
auert: ,Ote neuefte Theje — Sejus habe gar nicht gelebt — dite vow 
Ralthott mit bedeutender Kraft in die Welt gevorfen worden ift wd 
bon Steudel u. a. mit gropem Gefcic in popularen Vortragen ver- 
breitet wird, ijt jegt bon dem BHilofophen de Wtonismus, Wrthur- 
Drews, aufgenommen worden... .. Seine Thefe ijt ein Nartenhaus, 
funjtvoll genug, aber e3 wird bald wieder jzujammenfallen. Gie ijt 
geijtreich, aber leichtjinnig. tan wundert fich, wie ein deutider Ge- 
fehrter mit den merfiwiirdigiten Galtimortalt umberfpringt. .. . . 
Wie eine Zirfusvorjtellung ijt e$, die fich bor einem abjpielt. Daf 
Xejus in Bethlehem geboren fei, hangt damit 3ufanimen, dab dort eur 
Ndonisheiligtum gejtanden habe. Der Mame der Maria ertnnert ar 
Maya, die Mutter de3 Wqni in den Veden.. Wofe und Clia auf Ta- 
bor find Mond (SanSfrit: mas) und Sonnengott (Selios$!!). Petrus 
ijt der feldgeborene Mithra, der aud) die Schlitjjel des Simmels: 
fiibrt. So geht e3 weiter. Das foll einfach und plaufibel jen? Da- 
au qehért mehr Glanbe als der Glaube, den die cinfade brblifde Pre- 
digt den Menfden zugemutet hat. Wan verjdone uns doc) endficy 
mit folden Makdhen und man gebe fic) darein, da die Lage der alter 
Titbinger Schule endgiiltiq voriiber find. Wir braudjen Tatjadhen 
und nicht weit Hergebolte und gelehrtenhaft gujanunengetragene re- 
ligionSphilofophijde Ronjtruftionen.” Wir miifjen jagen: folch et 
iUrtetl geniigt! 

Wie qeseichneten Chrijtusbilder befunden gur Gentige, — dah 
Sie Hriftusfeindlide Welt fish nit genug tun fann in der Negatiow 
Hefjen, was uns Heilig und tener ijt. Wir hingegen Halten’s mit det 
alten und doch feliqen Weije: Sejus Chrijtus, gejtern und heute und 
Derfelbe aud) in Ewigkeit. Wir halten’s mit dem Befenntnis gu dent 
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{ebendigen Gottesfohn Yejus Chrijtus, der unjer einige Trojt tm Le- 
bew und tm Sterben ijt. Ciner ijt’s, an dem wir hangen. ,,€s ijt in - 
feinem andern Seil, ijt auch fein. anderer Itame. unter dem Himmel 
den Menfchen geqeben, darinnen fie follen jelig. werden” — als dev 
Mame unferes Herrn Seju Chrijti. 


Der Raffen- und der Reidjsqattesqedanke. 
Worgetragen auf dem Miffionsinjtitut in St. Louis, am 13. Oftober 1919, 
pon Sajtor ©. Kugler. 

Unjer Thema ijt mehr als zeitqemak. E8 verweijt auf jenes 
hletbende Reich, das tro dem Babel diefer Welt feiner Vollendung 
zugebt. Weil aber bis heute aus ganzen Rajjen und Volfern gleich- 
jam nur die Erjtlinge fiir Gottes Reich gewonnen find, gilt fir unjere 
Endzeit mehr als je: Halte aus, halte aus: Bion, halte deine Trew’ ! 
Doch der Umfang injeres Gegenjtandes erlaubt fern langeres Zogern 
an der Schivelle. Wir juchen unferem Thema in drei Bunften gerecht 
alt werden: 

1. Rajjen, Sprachen und. Volfer. 
2. Nationale Plane. 
3. Gottes ReichSqedanfer. 

1. Wie der Weltfrieg ohnehin die Ratjentrage verjdharfte, jo ijt 
bet uns namentlich die Megerfrage gu einer fo brennenden geworden, 
dak fie nur noch bet weitgehendem Entgegenfonimen beiderfeits fich 
noc) lojen liebe. Wollten unfere Politifer ihre heilige Prlicht qeqen 
thr Land erfiillen, fie fornten fich durch. Schlichtung diefer diunfeln 
Sache eit bleibendes Denfmal fever. 

Doch wo ftanmmen die Najjen Her? Paulus jagt Qf. 17): 
ott hat eS fo gemacht, dak von einent alle Menfchengejdlecdhter ab- 
ftamunen und auf dent ganzen Crdboden wohnen.” Und jo bezeugt 
Gottes Wort durcdhgehends die einheitliche Serfunft der qejamtern 
Menjehbeit von Mdam und dann nod einmal von Noah her. Bereits 
im deffen Sobhnen veraiweigte jich der menfchlidhe Stammbaum drei- 
fach; doch hat woh! ein engentlicher Rajjenunterfdied erft nach dem 
Wericht iiber dic babylont{dhen Turmerbauer fich herausgqebildet. Wher 
auc) cin fehnellerer qottlicher Cingritf mag dem Vorhandenjein ver- . 
ichiedener Grundtypen 3ugrunde fieqen. Manche fehen ja z. B. die 
warbung der Nadhfommen Sams fiir cin Brandmal an, das fon de- 
ren Stammpbater, infolqe de8 vaterlichen Bliuches anhaftete. Cine tat- 
jachlich weike Nalfe gibt e8 befanntlidy nicht, nur die feltene Spielart 
der W{binos. Die grodkeren Beftandteile der verfchiedenen Rafjen 
wohnen noch heute meij{t raumlich und Flimati}d getrennt und die ge- 
waltfame Verpflangung oder Vertretbung folder aus threr Heimat ift 
cine f&reiende Verlekung qottlicher Beftimmung und menfdlicen 
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Grundredhtes. Obwobhl! die Bibel uns iiber die Cntftehung der Raj- - 
jentypen feinen Muffehlug gibt, verbietet dod) ihr gegenteiliges Zeug- 
mS dte, ohne dasfelbe, gang natiirlice und beredjtigte Wnnahme mel- 
rerer urjpriinglider Typenpaare. Hiir legtere jpracde dann auch die 
gegenjeitige Wutipathie; die uns inmmerhin als Gingergeig gegen Raf- 
wenvermijdung gelten dart. Dagegen deuten jedocd) auf einen ur- 
jprimnaglic) cinheitlitjen Spracjtamm jene Ergebnijje der Sanjfrit- 
jorjdung, die uns gemeinjame Wortivurzeln der verfdhiedenen Spra- 
hei nachiweifen, die trog Babel erhalten geblieben find. 

Siverlich wird die Cthnologie jemal8 die tatfachlidhe Seraus- 
enfivicliung der vorhandenen Wenfdenraffen oder auch nur ihre Bab! 
vollig einwandfrei flarjtellen fonnen; 3umal {chon viel foftbare Beit 
tut dem Durdhfieben des Urfehlammes, verfehlten Lofungsverfucen 
der Weltratiel und dem Suchen verlorener Nettenglieder vergeudet 
iwurde. Dabei haben ja ihrer etliche, gum Beijpiel auch ob der erjchiit- 
ternden UFfenahnlidfeit des Menfden, fehier den Kopf verloren. 

Noch bts gum vorigen Sabrhundert hatte man, neben den, nach 
Noahs Sshnen benannten, urjpriingliden Gruppen, nur den Vton- 
aolen noch einen Blak eingerdumt. Yteuerdings aber, wo man mit 
groperen 3ablen recdjnet, werden jes Rajjen angefithrt, namlic 
Ymerifaner, Ethiopier, Raufajier, Ytalayen, Ytongolen und Semi- 
ten. Doch mag ja, auper den Zigeunern, die auc) al$ Mumanen gel- 
ten, toch mand ander Volflein unter den Sternen arjen, dejjen 
Stammbaum uibefannt, oder auf der Wanderjdatt verloren ging. 

Sollte freilich jene Behauptung berechtigt fein, dak e8 reine Ly- 
pen bon fetner Rajje mehr gebe, dann fonnte allerdings, bei langerer 
Dauner der Weltgejdhiste und trok aller MAnttpathie; die RNajjenfrage 
fic fhlieBlich von felbjt [dfen und eine wieder einbheitlide Menjdhheit 
sujtande fontmen, die dain wabhrjdeinlich auch einerlet Spradje re- 
dete. Mlein fehon die hierzulande jich haufenden Raffenmorde, foiwte 
ber wiederholte Fehlidhlag, den die beabfidtiqten Weltfipraden bisher 
erlitten, fegen bedentlice Frageszeichen Hinter alle derartigen Oypo- 
thejen. 

Mud die Frage, wie die urfpriingliden Rafjen fic) etiva abalte- 
derten und in Volferqruppen mit ver{dbhiedenen Sprachen 3erfielen, ge- 
Hort jdwerlish in den engeren Rahmen unferer Darftellung. Uns ge- 
niigt die Tatfade, dak einft zu Babel die Urjprache verwirrt wurde 
und feitdem dic berfdiedenen Spraden fic) Herausbildcten. 

Spater trat dann, mit der godttliden Wusfonderung Ysraels, 
neben den Rajfenunterfdied jene durdgreifende nationale Wbfonde- 
ruma, die fiir alle itbrigen typifd ijt. CEtwa in derjelben Cpode treten 
ja auch fdjon die nationalen Plane anderer Volfer mehr in den Vor- 
derqrimd. Dagegen Taht fich eine gemeinfame Bewegung aud nur 
qrogerer Teile einer gangen Raffe vielleidt nur gur Seit der Volfer- 
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‘wanderung nadweifen. Sdlieblich werden, bejonders feit dem Welt- 
friege, don sfter auc) blofe Mationen al$ Raffen bezetdnet. So 
hort man 3. B. bejonder8 oft und biel bon einer Bindejtridraje, 
qndmlich der angel-fadhfijdhen, aber aud) von einer germantjdhen und 
fateint}den. 


2. Dod) dantit find wir gum gweiten Puntte gelangt, gee bon 
dent Mationalgedanfen der Volfer handelt. Hier dient un$, wie fon 
angedeutet, da8 alte S8rael zum Beifpiel. Befanntlic&h war dadsjelbe 
canfang$ eine Theofratie. WS aber B8rael einen Konig nach Art der 
Volfer verlangte und auc erbhielt, trat bei thm da nationale Streben 
immer mehr in Gegenjas gu Gottes Bejtimmung. Bereits unter Ga- 
Yomo. hatte daS Reich fetnen Hohepunft erreicht. Gobald es, nach 
ihm, wegen Duldung von Gobkendtenjt, getetlt war, ging e$ auch {chon 
Jeinem Unterqange entgegen. 

Befonders abnlich lag jettdem die Sache bei ‘leer Wolferit, die 
zettivetliq die Weltherrjdhaft ausibten, wie 3. VB. die Afjprer und jpa- 
ter die Homer und andere. StetS verfuchten diefe Volfer irdijche 
Machtreiche 3u behaupten, die mehr oder weniger in offenem Wider- 
Fpruch 3u Gottes Whfichten und fetnem Reiche ftanden, dejfen Birger 
fie zum Teil in graujamfter Weife derfolgten, oder gar auSrotten woll- 
ten. Damit verfielen jie dem Gejchick aller Reiche, die mit. fich felbjt 
‘unetns find. Die Warnungen der Propheten YSrael$ vor verderb- 
lider Expanfions- und triigerifcher NoalitionSpolitif, wie auch ibre 
bringenden Mahnungen gu fittlicher Crneuerung pafjen ja nicht nur 
fiir ihre Seit, fie find fiir alle Volfer geitqemak geblieben. Denn iwie 


fchon der erjte Krieg, bon dem die Schrift berichtet — derjeniqe Redor 


Laomers und jeiner Wiliierten — ein Eroberungsfeld3ug war,-fo find 
feitdem die meijten Rriege, bonfetten ihrer Urheber her, nichts als 


Raubfriege gemwejen, zur WMehrung nationaler Madht. Den Gipfel 


aller brutalen Rampfe um die Serrfdaft der Erde bildete aber doch 
der fogenannte Weltfrieg, in den die meijten Mationen durd) qewif- 
fenlofe Sodjverrater und faufliche Politifer oder durch frembde Xqen- 
ten und gebeime Ver{predungen reider Beute hineingezogen wurden. 
Labei haben fich aber auch gewiffe BevslferungSteile 3u doppelt Mit- 
{huldigen gemacht, indent fie daheim fatantjdhen Raffen- und Srem- 
Ddenbap frohnten, und gwar ungejtraft. 

wit eine andere Rubrif gehsren ja die fogenannten Hreibheits- 
und Verteidigungstriege, wie einjt jene Rampfe gegen die Perjer, 
Mauren, Tiirfen, gegen Napoleon I, unfer Revolutionstrieg, Deutfd- 
ands Rrieq 1870—71, oder auch die Rampfe der Griechen, Tiroler 
und Sdweizer um ihre Hreiheit. Schlieblich bewetjt, neben anderen 
Hiftorifden Tatjachen, don vor allem die geplante politifde und wirt- 
Jdhaftlide Verfflavung und ergwungene, dauernde Bertetlung der 


- 
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Landereien und Bevslferung der friiberen Zentralmadhte, dal, e8 fich 


fiir diefe tatjachlich um einen Crijtengfampt handelte. 


Wher nod) jtetS hatte gottloje Mationalpoliti€f den fchlieblicden 
Sturg und Untergang der Vedriicfer gur Folge, wie da fchon bet te- 
nem ‘Bharao de$ Muszuges und jpater bet Napoleon I der Fall war. 
Weil der WAimadtige feine Ehre nicht den Godgen lat, darum haben 
bereits jo viele Nationen einander in der Oberbherrfdhaft abgelojt. 
Denn der nationale Gropenwabhn etablierte nocd) regelmapig die Re- 
Tigton de8 Sletidhes: Nebufadnegzat lapt fein Bild anbeten, die Caja- 
ren lajjen ihren Biijten Weihrauch ftreuen und die frangdft{den Re- 
bolutionare jegen Gott ab und verehren eine Gottin der Vernunft; 
wohl um ihren modernen Epigonen den Sdhritt gu balnen fiir jenes 
Non plus ultra threr jchamlos bldden TeufelSanbetung. 

Doch wie jon einjt die Suden Barabbam wahlten und Sefum 
verivarfen, da er nicht gewillt war, thre ftolgen Mationalplane 3u ver- 
wirflicen, jo haben auch die anderen Volfer wiederholt die Manner 
ait dem blutigen Schwert als Nationalhelden auf hochjte verehrt. 
Was find dem die modernen Ytationalgalerien, wenn nist Gsgen- 
tempel deS nationalen SeroenfultuS? Oder hat da8 in Nativismus 
berfommiene Xationalbetwuptfern andere, wie Hetdntjde Zujtande her- 
vorgebradht? Wurde etiva nit der gropte der modernen Liigenpro- 
pheten, der durch jetne Zeitungen ganze Yationen geflijjentlic) 3u 
morbderiidem Sap aufitadelte, dafiir hod geadelt? BVerehrt nicht die 
heutige Blutofratie offener al$ je ihren eingigen Gott Mammon; ver- 
traut fie ibm nicht itber-alleS, mit threr famofen Lofung: Die Leste fil- 
berne Kugel entichetdet?! Nur in hetdnifdher Gefinnung fonnten fid 
in den jiingjtbergqangenen QYabren felbjt firchliche Morperfdaften 3u 
feilen Sandmagden willfiirlider Staatsgewalt projtituieren und den 
Ralvinismus jeine haplichjte und perbverfe Rebhrieite zeigen Lajjen. 
Wenn aber im Yamen de$ Mationali8mus gar Chrijti Seugen drang- 
jaliert und ihrer etlicje gar ungeftraft gemordet wurden; tenn ferner 
Sunderte von Miffionaren brutal deportiert und ihre Felder ,,annef- 
 tiert” wurden, jo bat jener anticrijtlide Geift fich eben damit erdret- 
jtet, felbft GotteSs Mugapfel angutaften. Und die jebt — aufgrund 
von Geheimabmadungen, Wortbriidhen und Kartenfalfhungen, vor 
fich qeqangene 1nd nod) immer progreffibe jogenannte ,,nationale” 
Neuordnung — durd Berftiicfelang — der alten Welt, jtellt fie etrwa 
aicdt den altbabylonifden Turm nod) auf den Kopf? 

Xenes unvollendet gebliebene alte Gemduer ijt nod) immer da 
Sinnbild aller vermeffenen Nationalbeftrebungen geblieben. Oder 
follte mob! je der Gréfenwahn nationaler Gewaltherren ftabile in- 
ternationale UUnternehmungen sutvege gebracht haben; hat nicht der 
qierige Wettftrett um die Oberhand fie nod) alle jtetS vereitelt? 
Welch friegerifdhe Buftinde herrjdten dod) 3. B. gerade wabhrend des 
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Haager Weltfriedenstongrejjes!  Tatjachlic) hat der durch Selbjt- 
jucht verblendete Mationalgeijt mur ftetS neue chinefijche Wlauern er- — 
rictet, 1nd gwar Heute mehr, wie je gubor; damit doc) ja die nit 
ottes Sluch belegte Gier nach Cinfreijung und Berengerung der 
Machbargrenzen fic) ins Ungemefiene jteigere und die wirtlicden 
Rriegsherren und Weltbeherrjder vielleicht (2) denen gegenitber ein 
Dejto leichter Spiel Hatten, die jtatt im einen, 11 Duende von neuen - 
Krieqen vermwicelt find. 

Zwar aud) eine Nationalregierung, die wohlmeinend und ue. 
partetife) ibres Mimtes waltete, fonnte Gottes Reichsjache, mindejtens 
durd treué Bejdhiikung der gavantierten Neligionsfreiheit jordern. 
Dow die bisherigen derartigen Regterungen lieBen fic) gumeijt bon 
felbjtfiichtigen, polttifehen Bemeggrimden leiten — gum Schaden des 
Rolfes und jeiner Religion. Within bildet der matertalijtijde Iatio- 
nalgetit nicht mur eine tiefe Kutt gegen Yachbarvolfer, foudern wird 
gugleich auch gu einer bitteren Quelle inneren Saders, Medes und 
Bedriichung des Machjter, vonfetten der Geiwalthaber, Barteten und 
jtarfen Verbande. 

Betanntlich trat ja auch jon int alten Ssrael — trog der durdhs 
Lo§ bejtimmten Landbvertetlung und der darauft besiiglichen Ge- 
jese — doch eine jo grelle jogiale Ungleichbeit ein, dak die Armen zu 
Sculdjflaven der Reithen wurden. Wnderjeits wieder enpfand nody 
gu Seju Seit ein Sude die Veriihrung — nicht nur mit-sremden, jou- 
dDern — felbjt mit jantaritifcen Machbarn und BolfSqenotien, als 
abniice BVerunremigqung, wie heute cin Hindu die Verithring mit 
Gliedern eter niedrigeren Najte. 

Nber ebenfo lakt Heute der Mammon die cingelne Nation unter 
jich jelbjt in feindfiche Nlafjen 3erjallen, oder doch in fonfurrierende 
Stande, mit verjedhiedenen Nechten und Pylidsten. Darum Zeiqt fich 
eine hochgelitetqgerte und jtets anwachfende Verachtung der Gefege: 
wahrend eine inimer dreijtere Willfiirherridaft beim PBobel nur 3u 
willige Nahahmung findet und den inneren Berfall _ befdhleuniat. 
Denn ein folcher ijt bereits eingetreten mit der Verfflavung qanger 
Vilfer durch die herrjdhende Bhitofratic. Diefe iibt niimlich, anftelle — 
der aufgebobenen fritberen Leciberqenfdhaft, cine Stlaveret in erwei- 
tertem Ytape aus ohne Wnjeher der Rajje oder Perjon. Durd 
militarifthe Diftatur verfiigte fie bereits iiber Leben und Fretheit je- 
ner redtlojen Millionen, die fie ihrem Moloch fonffribierte. Bisher 
Hat dieje Vormacht noc ftets legtendlich die Oberhand behalten. Se- 
der, ob dure) Neid oder Not erpreften Lohnerhshung hat fie rod) jtets 
mit Preisfteigerung der often des LebenSunterhaltes geanttwortet — 
gum offenbaren Sohn auf alle Spieqelfedhtercien der Screener 
und Verwaltungsbeanrter. 

Wohl war ja im Witertum a1 ijt nod) heute “— eee vie" 
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Stell: ge Jes Weibes eine bejonders unwiirdige. Sft aber etwa die- 
jenige emer. heutigen Modefflavin, mit Sdokbund und Hundebe- 
grabnisplag, Darin menjdentwiirdiger, day fie bertierter ijt?  Siir- 
wabr, wir ftehen nidt nur in den Hundstagen im Beidhen de$ Tieres. 
Denn wie einjt die romifden Weltherren wilde Bejtien gegen die edel- 
jten der Menfdhen hegten, fo wird auc Heute wieder, und gwar mehr 
wie je, das Tier gegen Gottes ©benbild ausgefpielt. Wenn aud 
gehntaujende von Menjden jabrlid) von Ldwen und Tigern gerriffen- 
Mverden, fo wird man deSwegen doc) nicht gleich diefe edelften aller 
Wappentiere ausrotten; zumal fie ja dent — 0, fo notwendigen — 
edeln Sport der-Herren diejer Erde dienen diirfen! 

Lejen wir nicht deutlich das Brandmal ,,Degeneration” auf der 
frechen Stirn der modernen PBjeudozivilijation, die an denfelben Sebl- 
geburten de8 alten Seidentums zugrunde geht. Wit modernen Bu- 
taten finden fich ja auch diejelben Lajter wieder, die Paulus, in Gal. 
5, nemnt: Gogendienjt, durch fajt ausSnahmSloje Verehrung Vtam- 
mons; Ungucht, welcher durch fare Chegefebe ein tmmer breiterer 
Spielraum gewabhrt wird, und unverfdhamte Vollerei: ein Herausfor- 
dernde$ Brajjen und fchamlojer Lurus, die den Meid qanger Klajjen 
zum Saf fdjiiren, werfen etnen bejonderS drobenden Schatten auf — 
das ganze VolfSleben; 3umal heute, wo namentlic) in Nupland und 
Mitteleuropa zahilofe Viitmen{den aus Mangel am Ytotigiten ver- 
derben. Cndlich noch der landlaufige Sader, in den alle Welt gegen 
cinander und die Volfsfchicdten unter einander verivicfelt find. Me- 
ben deri Rajjenhaf ijt ja, feit Dem Weltfrieqe und vor allem im foge- 
nannten Lande der Breiheit, auch jener ,,patriotijfche Yationalhak” 
qetreten, der fich in der nativijti{den Lojung: ein Land — eine 
Sprache! ungejtort breit macht und fowobl bitrgerliche, alS atch reli- 
qidfe Sreiheit mit Biipen tritt. Denn eben an folcher YUXnardte be- 

- raufdt fic) der moderne Mationaldiinfel noch bor feinem tiefften Fall; 
wofiir ja Rublands Gefdict die flammende Sandjchrift an der grob- 
ten Erdenwand bildet. Doh der Patrioti$smus de3 Pobels begeiftert 
fic) nad) wie vor an gefabrlicen Liigenphrajen und hohlem Geprange 
und ift itolz darauf, 3um Wobhle der Menfdhheit und 3ur unfehlbaren 
Sidherung deS Weltfrieden8, die grokte Ranone, das tddlichfte Mta- 
fchinengewebhr und den vernichtendjten Sollenttotf hergeftellt 3u Haben. 
Nit endlich da8 Gewiffen einer ation fo jtuntpf geworden, dak fie dte 
aiwet gottliden Zeugen, Religion und Gefeb, ihrer qrofen Majje nad), 
verftobt, fo tritt fittlidge Faulnis cin und 3 gabrt in allen Teilen des 
Vol*sforpers. 
Dann aber ergreifen die Wbgrundsmacdhte durd) thre Kreaturen 
die Serrjdhaft, die Wdler de$ Geridhts fhwirren herbet und weder 
Biindniffe nod tyrannifde Macht fonnen Untergang und Verderben 
mehr aufhalten. Sa, nadjdem erft cinmal diejenigen Mationalregie- 
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rungen, die nod fiir Sriede und Gerechtigfeit aufridtig pe 
befeitigt find, mug die Zeit hereinbredjen, wo aud) mander moderne 
Zauberlehriing, wenn er Ddeutjc) verjtiinde, flagen miigte: Die ee 
rief, die Geijter, werd ic) ninmmer los! 

Wohl wird ja noch in allerler Sungen das Heilswort dejjen ver= 
tiindigt, der mehr ijt, denn Galomo oder Nona’. Wabhrend aber {dow 
auf eines {ebteren Wort hin, die Weltjtadt Ninive einft Bue tat, 
Diirfte fdhwerlid fiir unjere Beit ein abnlider Erfolg 3u erwarten 
fein; gefchweige denn die wirflide Chriftianifierung einer gangen Ita- 
tion. Ind dod) fann nur dort, wo die regenerierende Geijtesfraft des 
Evangelitms noch hinreidhend Eingang findet, der {chon eingetretene 
Rerfall eines ganzen Volfes oder gar einer gefamten Generation nod 
aeitweiliq gehemmt werden. 

3. Das fithrt uns nun 3um Legten, dem Hauptpunfte unjerer. 
Ueberficht. Derjelbe hHandelt von Gottes Reichsqedanfen mit den Vol- 
ferrajjen. 

, ott hat es fo gemacht, dak von einem alle Menjdhengejdlechter 
abjtammmen und auf dem gangen Erdboden wobhnen. Cr hat ibnen 
auvor beftimmte Biele und Grengen ihres Dajeins gejtect, damit fie 
Wott fuchten, ob fie thn wohl fublten und fanden.” Wt. 17. — So 
{prach einjt Paulus auf dem W%reopag 3u Wthen. Geine Worte bejta- 
tigen, was wir im vorigen Wbjdnitt als Urjache fiir den Verjall der 
Volfer angaben. Gie verfeblten gumeijt thres DafeinS3weckes, man 
lich Der Geiwifjensjtimme und dem Heitlsworte gemak, Gott zu juchen 
und 3u finden. Gtatt dejfen haben ja die Volfer immer wieder ver- 
fucht, am babylonijdhen Turm cigener Grope und Viacht weiter gu 
bauen. Go unbefiimmert waren jie dabei um Gottes Segen oder 
vlucd, dap fte lebteren vielmebr jchon wiederbholt herausforderten. 
Seitdem die fatanijdhe Liige: Vor werdet wie Gott fein, wenn ihr fein 
Sebot iibertretet! — jchon die Stanmmeltern inn da8 Paradies betrog, 
hat die Menfdheitsfamilie fich wiederholt derart verfiindigt, dak fie 
. Straf- und Vertilqungsgericdte auf fich 30g. Das alte SSrael mute 
gar Wusrottungsfriege gegen verjtodte Bolter fiilhren und der 
Stanim Levi ermal die Todesjtrafe an abgodttifhen Vol*Sqenojjen 
vollziehen. 

Sdhlieplish haben aber alle Beitalter Gottes Urteil beltatiqt: 
,/Eure Gedanfen und Wege jind nicht meine Wege und Gedanfen. 
Denn ich Habe Gedanfen des Briedens iiber cud) und nicht des Let- 
des!“ Und nur folches bringt die Wusfiihrung der eigenen, wider- 
gottliden Gedanfen tiber die Volferwelt, wie wir im iworigen YMb- 
fchnitt faben. 

Sa, Gottes Gedanfen, und der Nationen Wbfiehten ftehen aller- 
dings in getwaltigem Gegenfak. Wabhrend die Propheten Y8raels 
Gottes Seilsplan mit den Volfern immer flarer fdhauten und Chrifti — 
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eriedensreic) aufs herrlichjte bejdrieben und verfiindeten, folgten die 
Nationen ifrem eingefleijdten Grogenwahn. Stets aufs neue mib- 
braudjten fie Gottes Gaben und Giiter, um tm Gegenjas 3u Gottes 
Heiligem Reiche, heillofe Getwaltreice gu grimden, 3u ecigenem Glang 
und Rubm. Und wabhrend in Chrijti Reich Briede, Gerechtigfeit und 
Wahrheit wohnt, verlafjen fich die abgefallenen Herren der Weltreide 
noc) heute auj Lige, Vetrug, Unrecht, Verrat und morderijdhe Ge- 
walt, : 
werael, ein Bolf der fentitijden Najfe, beriey Gott gun erjten 
Zrager jeiner Reidsgedanfen. Doch erjt Salomo, der Fricdefiiryt, 
durfte den Tentpel bauen. LS damn die Suden jehlieplic Chrijtuin 
beriwarfen, lie Gott doch durch auserwablte Zeugen dicies Volfes 
fein Seil berfiinden und durch jener Yadhfolger jein Reich in aller 
Welt bauen. Bortan waren es, mit geringeren Musnahmen, vor- 
nehinlid) Nationen der faufafifden Najje, bet denen Gottes Serls- 
plane Cingang fanden, und welche Herolde fiir Chrijti Meich jtellten. 
Das trat jon in der apoftolijden Zeit und {pater namentlich in der 
Reformationszeit hervor, als ganze Stadte und Lander Gottes erner- 
ter Berufung folgter. 

Seitdem das Chrijtentum Staatsreligion ward, wurde die fa- 
tholijdhe bald zur WHerweltstirde; janf aber damit 3ugleid) immer 
mehr 3 einem voriwiegend politifdhen WSnjtitut herab. Gottes HSeils- 
gedanfen hat die romijde Rirde in Wadjtgedanfen cigener Grobe 
und Serrjdatt verfebrt und im einjtigen Rirdhenjtaat, einem grer- 
lichen Zerrbild politijcher Wipmirticatt, cine denfwitrdige Probe da- 
fiir gelieftrt, wie berrlid) cine rémifeh-fatholifee Welt erjt ausfehen 
muigpte! Doch jtets blieben e8 Rreije und Glieder der jogenannten 
weigen Raffe, die befonders feit dem vorigen Sahrhundert durch Wn- 
fialten der einheimijfden und Heidenmifjion der Wusbreitung de8 
Neiches Gottes dienten. 

Dem gegeniiber haben leider gerade auch Nationen und Vertre- 
ter derjelben Rajje durcd) Berfflavung anderer Bolfer und Rajjen, 
durd) AWufwiegelung oder Swingen derfelben 3u Krieg, Naubmord 
und Mordbrennerei; ja, durch Wusrottung fajt ganger Rajjen, urd 
Najjenhapy und Sremdenbhak, durcd) Raffenjelbjtmord and wiederhol- 
ten milfionenfadhen Majjenmord der Briider, fich himmelfdreiender. 
perfimbdtgt, als alle iibrigen Rajjen gufammen; nod) dagu wahrend 
der chrijtliden Beitrednung. Dabet hat der Opiumbandelsgeijt das 
fogenannte chriftlice Bewuptfein der angel-fadfifden ,,Rafje” derart 
betaubt, dak man fdon auf demfelben Sciffe, mit den Mijfionaren 
sugletd, aud) die fo notwendigen Gsbenbilder 3u den Heiden fandte. 

Wohl jind ja, dem Namen rad, die meiften Volfer faufafijdher 
Rajje Chrijten. MWber doch wird man eS den iiberaus fhweren Verge- 
hen und argen Gerfaunmiffen eben dicfer Volfer 3ufdreiben diirfen, 
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dak bis heute die meiften Glieder der {ehwarzen und gelben Raffe Hei- 
Den und die meijten Suden noch nicht Chrijten jind. Wauch das Ueber- 
HDandnehimen des Sslam in Wfrifa und Wien ijt eine Ynflage gegen 
die abgefallene Chriftenheit, bet welder heidnijde Religions fyjteme — 
immer mehr %Xnflang finden, wabrend bei un zgugleich da8 Lieb- 
cugeln mit den Ytormonen fein Ende nimmt. Ob nicht fehon jekt die 
Gnadenzeitder weiken Rajje und die Bupfrijt unjerer Beriode iiber- 
Haupt 3u Ende laujt? WMtanche wollen ja jon in der geplanten Miicé- 
fehr eines Teiles der Suden nach Palaftina dafiir ein Wngeichen febhen. 

ereilich, fettdem Chrijti Retchsbefehl erging: Wrachet 3u Viin- 
gern alle Volfer, und dann gu %Xntiochien der VtifjionSgedanfe auf- 
flamunte, ijt derjelbe auch im Qeuer der Verfolgungen nicht dauernd 
verzehrt worden. Cinem Baulus abnlich, erjtanden immer wieder . 
neue Bolferapojtel, wie Bonifagzius, Nolumban, Unfilas, Methodius 
und Kyriflus, Pligiehau und Biegenbalg und andere mehr. GSeit 
dem vorigen Sabrhundert ijt dann das Ntiffionswerf erft recht 3ur 
Weltmiffion geworoden, und heute jteht Chrijtt Kreuz auf allen Crdtet- 
fen. Doc) immer noch heimfen nur erjt wenige Schnitter deS Herrn 
qrofe Ernte en. Darum mu jekt lauter wie je der Ruf erjdallen: 
Heraus aus dem Babel de3 Weltimarftes, zur Urbeit.in Gottes Wein= 
berg; fort pom Blutacfer de3 Rajjen- und Parteihaders, in Chrifti 
Sriedensretc) Hine! d 

Soll wirklich nod dem Reiehe Satans unter Seiden und Wbtriin- 
nigen ernjtlic) Mbbrich qejcheben, jo mup die Weltnriffion deutlich 
und ftarf im den Vorderqriund des chrijtliden Vuterejjes geftellt wer- 
den. Wileim auch heute noch dart da8 nur in gottgeordneter Weise ge- 
fehehen: Gottes Geijt allein fann durch die Gnadenmittel alle Ser- 
gens- und LebenSerneuerung bewirfen und damit die jtetS eingiq not- 
wendige Neuordiniung. Ytoch iiberall, wo man Rebeffas Bebler be- 
ging und mit Wleijcheshanden in de8 Geijtes Walter eingriff oder fich 
Wottes Segen Lijtiq erfehletchen wollte, da hat VSrael 3um eigenen 
Scdhaden nur fich jelbjt betrogen. Wie aber fehon das alte Gottes- 
bolf nur 3u bald anfing, nationaler Wacht 3u vertrauen, jo hat auch 
die chriftliche Kirche fchon wiederholt Vleifd fiir thren Arm gebalten 
und fich al$ Herrin oder auch Diencrin mit der Staatsqewalt verbun- 
den. Doch war eS jtets ein Seichen des Unglaubens and WilaB ibres 
Miederganges, wenn die Kirde Plane weltlicer Politi begiinftiqte. 
Bieht man das Verhalten groper foqenannter Freifirden gu diejem 
StiicE in Vetracht, jo bleibt man davor bewahrt, itber friGere enro- 
paijdhe Landesfirden pharijaijd den Stab gu breden. xen pte vor- 
Hherrfdende Signatur unferes eigenen firdlicen Lebens ijt eine arge — 
VerweltliGung und gunehmender Wbfall. WUeberall begeqnet man 
Cinridtungen oder Veranftaltungen, die denen der gottlofen Welt wie 
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ein Gt dem andern qleiden und durdhaus Chrijti Grundjas verleug- 
nen: Wein Reich tft nicht von dtejer Welt. 

Bor allem find es aber doch gewif} alle joqenannten Religions: 
friege und jede getvaltfame Rekerbverfolgung, die jenes Wort mit Fii- 
Ben treten. Gott wollte eS nicht, dab Rreuggiige zur Eroberung de8 
jogenannten beiligen Grabes gefiihrt wurden; am wenigiten, dap 
Behntaujende von Kindern diefem Srrwahn geopfert wurden. Gott 
wollte e3 auc) nicht, dak friegerifde Orden Chrijtt Sriedensreich mit 
dem Schwert und gepangerter Fauft ausbreiteten. Darum hatten 
derartige Unternehmungen fetnen dauernden Bejtand. Wnd wo man 
Heute noc) Waffen weltlicer Ritterfdatt in den Mifj jionsdienjt jtellt 
oder bielmehr Kirche und Nijfion mit Politif verquict, da acdhtet man 
des WMmadhtigen YXrm fiir gu furz und verleugnet Chrifti Sinn. 
Wus demfelben Grunde hatte ja cinjt Kalvins Theofratie in Genf fei- 
nen BVejtand; denn eine Gemeinde der Heiligen lat fich in weltlichen 
Staatsformen nicht darjtellen und durch) irodtidbe Gewaltimittel nidt 
ergivingen. 

: Dod) wahrend unfer Seiland in Gleiehnijfen scigt, daz dem fenf- 
fornartigen Anfang jetnes Reiches ein fauerteigartiger Fortqang und 
eine ebenjo naturgemage Enticing folgen joll, die erjt am Cnde 
Diefer Weltzeit ihre Vollenduing findet, will maw in unferen Tagen 
diefen allgu langfamen Vorgang moglicdjt bejhleunigen. Groke ge 
meinjame Unternebmungen aller Mrt follen, wie getjtlide Treibhau- 
jer, die eriviinfdhte Neufultur fiir Gottes Reich majjenhajt 3ur Reife 
bringen, joie fdnellften und unteblbaren Erfolg fidhern. Wer nian 
denn wirflich nocd immer nicht — mehr wie zur Geniige —- was fir 
geijtlide Eintagsgejdopfe dem gefchajtsmabigqen Befehrinrgstreiben 
{con wiederholt entwachjen find? 

Doh diejelben Geijter, weldje eben noc) die Lojung ausgaben: 
Die Welt fiir Chrijtus in diefer Generation! — verwicelten fic) ja 
qleicy danacd) mit nod) viel qrépercr Begeifterung in die blutigen 

Maiden de Weltfrieges. Und heute nun wollen diejelben wieder, 
durd moglidjt viele Millionen, die ganze Welt gletdhfam im Hand- 
umbdrehen drijtiantfieren — gerade alS ob Geld auch Seelen retter 
fonnte oder da8 ewige Heil von Wetterfahnen abhbinge. %UXlerdings 
mogen ja heute iiberhaupt nur nod) wenige glauben, dafj cingelne 
Manner, die wie Paulus fic) volliqg von Gottes Geijt (citer laijen, 
fiir Chrifti Reich undergleihlid) hHoheren Wert haben, als der gange 
ungeredte Mammon diefer Erde. Sm tiefften Srmern Halten wohl 
nur die allerweniaften nod den alten Dornenpfad der Selbjtverleug- 
nung und Selbjtaufopferung fiir Chrifti Weg. Oder find etwa nicht 
die grégten Gemein{daften unferes Landes jo tweltforntig geworden 
und fo tveit bon Chrijto abgewiden, dak bon heute anuj morgen ihre 
Lofung ebenjo leicht wieder Welttrieg als Volferfrieden fauten mag? 
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Weil jegt der Zeitgeijt arf allen Seiten fofrbiniert und alliiert 
und alle Welt jejuitije)-dentt: Der Bweet heiligt die Meittel, darum 
taudjen jelbjt folde Blane firchlider Vereinigung auf, die nur gro- 
pere Zablen bezweden. Das Sdlagwort heibt eben Erfolg — und 
fet eS auch nur ein ftatiftifcer. WAnderfeits wieder wurde in unjerem 
Lande, wo man fo viel bon Sreibheit Hort, auc) fchon allen Ernjtes der 
Vorjehlaq gemacht, alle firchlidjen Gemeinden unter Staatsfontrolle 
aut ftellen, wohl darum, teil man alfem auslandifden Staatstirden- 
‘tum fo fhonungslo$ und unbedingt den Stab gebroden. Dod) das 
Gejagte mag geniigen, um uns gu zeigen, welche Auslegung Gottes 
Heilsplane unter Volfern und Kirchen finden. 

Dem gegenitber wollen wir uns priifen, ob unfere Gedanfen und 
Wege mit den gottlichen iibereinjtimmen und jofern jie Davon abmwet- 
cen, diefelben modglichjt bald dDemgemap refonftruteren. Goviel ijt 
fier, dak wir als Kirde ein erweitertes Wrbeitsgebiet mit vermehr- 
ter Urbeitsgelegenheit vor uns haben; auch find durdaus hinreidende 
Mittel und Rrafte dafiir vorhanden. Werden fich aber auch geniigend 
Freiwillige bereit finden Lajjen, die die nétige ausdauernde Treue be- 
weifen fiir den Dienjt an den Seelen? Die Wufgabe ijt ja heute 
fdhwiertger denn je. Wllerlet neue Semminiffe find vorhanden, Spal- 
tungen und Lrennungen und moderne Vorurteile aller Mrt 3u uber- 
briicen und manderlet flaffende Rijje gabnen 113 entgegen, die nur 
Chrifti Singer, in de8 Serrn Kraft und getrieben von jeiner Liebe, 
Heilen fonnen. Yhnen allein ift berliehen, ohne Unjehen der Perjon, 
Chrifti Neth 3u bauen. Sie nur vermigen alle Rajjen und Nationen 
unter der Rreugzesfahne gu vberetnen, dem eingigen wabrbaft interna- 
tionalen Banner. Weil einem Chriften alle Menfdhen als Briider gel- 
ten, fann auch er allein auf den bletbenden Weltfrieden pI 
falls ein folder diefer Erde je bejchieden jein follte. 

Vefonders durd) die Hetdennffion vermag die Kirche die abto- 
fute Univerjalitat des CHhrijtentums gu verwirflicen. Noch ftets ha- 
ben Weiffionare ihr Leben zur Seelenrettung fremder Rajjen hingege- 
ben. Bon Chrijti Geijt befeelt, mus Herte jeine Gemeinde, daheint 
und draupen, fic) mehr als je fet und unitberwindlich ertweifen. Midst 
fanger diirjen Rirdhe und Wiffion, die freien Diener de einigen 
Herrn, fic) gu Magden politifher Machinationen herabwiirdigen, um, 
jtatt Seelen gu retten, thr Erftgeburtsredht 3u verfhachern. Chrifti 
Girde darf fich durchaus nicht durch den verlogenen Beitgeijt an der 
eingigartigen Ernenucrungsmadht und gottliden Lebensfraft de3 Wor- 
tes der Wahrheit irre maden lajjen. Sie foll vielmehr dieje bewabhrte 
Geiftesjaat in aller Creue weiterftreuen. Denn nur, wo daraufhin 
das Hriedensband der Liebe Gottes in Chrijto erjtarft und die Glau- 
bigen neu umfdhlingt, fann unter den feindltchen Raffen und Vslfern 
wieder cine britderlide Gamilie erwadfen, die, als Gefreite Chrijti, 
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Dent Vrudermord und allem Giindendienjt erfolgreiden Widerjtand 
u letjten vernidogen. 

Bis Chrijtus fant, galt ja allgemein die Lofung: Du folljt det- 
nen Nachjten lieben und deinen Seind hajjen. Da aber durdhbrad der 
€ingeborene Wiittler den trennenden ZSaun durd fein Kreuz. Obwobh! 
er feine Sflaven befreite, wurden durch ihn Nnechte und Freie 3u 
gleidjberechtigten Gliedern, ja ebenbiirtigen Briidern jeer Ge- 
mretide. sortan jollten Gottes Reidsgedanfen in einer gervifjen 
Guadenordnung allen Volfern fund werden. Darum aud gefdah 
Das Sprachenwunder 3u Pfingiten. Das war eine grope Weisja- 
quitg, jomohl fiir die folgende Mtiifjionspredigt, als auch auf die, al- 
fen Erldjten wieder gemeinjame Sprade iin Neich der Vollendiung. 

Seute nun, wo die Todesmacdte iiberhand nehbmen wollen, miif- 
Jen auch dejto entjciedener die verborgenen Geijtesfrafte gewect und 
eifriger al$ je entfaltet werden, zum Kampf fiir Chrijti Reich. Wo 
dann, nad) treuer Wrbeit, des Wortes LebenSfaat wurgzelt, fonnen 
auc) wieder jene Lieblicden Geijtestriichte gedeihen, die der WApojtel 
gleichfalls in Gal. 5 nennt. Diefen allein wohnt die Kraft inne, der 
verderbliden Wirfung der fletfchlicen WAusmiicdfe uberwindend und 
Heilend gu begegnen. Wo das gejdieht, da verwirflichen fich Gottes 
Hetlsgedanfen; denn aus dem ernernerten Hergensqrunde hervor wer- 
en dann aud) alle Lebensverhaltnijje immer mehr umgejtaltet. Sa, 
was die wohlmeinendjten Staatsmanner aller Zeiten nie erreicten, 
in Gottes Garten gedieh eS jon immer. Cin Paulus dar{ riihmen 
(Gal. 8, 28): ,Sier ijt fein Knecht noch Freier, fein Mann nocd 
‘Weib; denn ihr feid allgumal einer in Chrijto. 

Wabrend tm alten SSrael nur die Propheten heiljam national 
und jozial wirften und 3ugleid) international dachten, fand in dem- 
jeniqen Reich, von dem fie geweisjagt, in Chrijtt Gemeinde, fon bald 
Die bon ihnen erjtrebte, umfajjende Uniwandlung jtatt. Denn das 
Chrijtentunt wirft fehon an und fiir fich fogial erneuernd und aufbar- 
end. Autgrund gleidher Rindesrechte und Pjlichten, madt e3 alle 
lieder 3u qleicdgeftelten Briidern, und vor allem auch das Weib, 
aus einer Sflavin, 3ur ebenbiirtigen Gehiilfin de3 Mannes. Schon 
feit aus dem Sudenapoftel, der Weltmiffionar Paulus ward, hat das 
Evangelium in ftets weiterem Make die alten nationalen und jogia- 
fen Unterjdiede ausgeglidjen. Uuuch die bejten Neuerungen aller So- 
atalreformer find ftetS driftliden Grundjagen entlehnt. 

Seute awar haben gervifjenloje Politifer die jdheidenden Sdhran- 
fen hober wie je erridjtet. Seute trennen Raffe, Nation und Stand 
Dte Menjdjen ftarker rie je. Wher auch heute noc) gimmert uns ja 
Gottes Wort die eingiq verlaplide Briicfe, um jene Gegenfake und 
Unterjdiede auszugleiden. Darum mufs aud) heute nod) da8 Cvan- 
gelium, als die heiljamite Ernenerungsfraft, ins Volfsleben Hinein- 
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aetragen werden. Bor allem gilt e3, die Worte der Vergpredigt einer 
von Selbjtjucht erfiillten und von Zmweijel und Unglauben 3ernagten 
Menjdhheit in fclichter Treue vorguleben, wenn auch in unjeren La- 
gen Chriftt Reich bet uns und in aller Welt gebaut werden joll. So- 
viel jteht feft, Weltreligion, Heilsbotfchaft fiir alle, fann nur das 
Shriftentum bieten. Wie eS fich unterfchiedslos fiir jeden Vtenjdyen 
eignet, reicht c3 auch im Evangelium Seilung fiir die zabllojen Sda- 
Den unferer verworrenen Beit und bewirft an und durd) die Glaubi- 
gen die rechte, gottgewollte Umwandhing im Menfdhen- und Volfer- 
leben. / 

Gewif follte da3 Cvangelium nod immer auch an gange Itatio- 
nen appellieren; der dubere Erfolg jedoch wird wohl gunacdhjt und 3u- 
meijt in der Crivecung und Gewinnung der einzelnen Geelen bejfte- 
hen. Diefe follen aber alS Bamilien- und Bolfsglieder jauertetgartig 
auf ihre Umgebung einwirfen. Die bejte Srucht apojtoltjher Wusjaat 
find neue Wpojtel und die gejeqnetite Ernte rechter Evangelijten be- 
jteht in neuen Evangeliften. Wenn aber doch alle Chriften fic) tren- 
lich bewahren wollten als Galz der Erde und Licht der Welt, o, dann 
— Olirften fie fich doch nimmer derjelben ain Verwedhjeln gleich jtellen! 
Cin Singer de3 Herrn wird jchwerlic) dent nativijtijdhen und univah- 
ren Swangswort: em Land — eine Sprache! Vorjdub leijten; ob- 
{chon ja das Nonrmen de8 Gottesreiches von feiner einzelnen Sprache 
abhangt. Wo aber, wie bei uns, jdier alle babylonifdhen Namodarten 
erflingen, diirfte am wenig}ten eine jo ecinbheitlice und vielgeredete 
Spradje, wie e8 die deutjde ift, in AXeht und Bann getan werden. Bu- 
dem ijt dem Nenfden von Gott auch in der Miutterfprade etn unver- 
duperlides Pfund avertraut und da Gebot: Ehre Vater und Viut- - 
ter! fordert mindeftenS anc findliche Wehtung gegen der Cltern 
Sprade. 

Xch mochten wir dod) in diefer treulojen Beit rechte dhrijtliche 
Treue beweijen; ja, mochte dod) unter uns der Saf gegen den Litqner 
von Wnijang jo qlithend werden, dah wir feine eingige der vielen Lii- 
gengeitungen mehr halten, damit unfere evangelijdhen Blatter und 
Hefte mehr allgemeinen Eingang fanden. Seute ftimmt Chrijtus fo 
wenig als je mit Belial und wer eit Serz hat fiir Gottes Vol€ und 
Reich, dent find aud) die Nadhridten der Vorgange in Chrijti Ge- 
meinde in aller Welt je Langer, dejto widtiger und etngiq Lefenswert. 

Soll die Volferwelt nit inmer neuen und qroperen, und ebenfo 
morderifden wie beftandlofen Unmwalgungen unterworfen werden, jo 
miifjen alle Chrijten heiltaen Ernjt madden in jelbftverleugqnender 
Nadften- und Feindesliebe. Ste ntitfjen feft ent}chloffen werden, Tie 
ber die3 Leben git lajfen, als Chrijtum und die Liebe 3u verleugnen. 
WModhte doch der Geift der erjten Zeugen new erwachen! Denn, acd, 
wahrend die gropten Revolutionen auf allen Gebieten vor fic gehen, 
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verbarren die meijten Chrijten wie in einem hypnotijden Sejlaf. 
Modten fie dod) endlich erwachen und von den Toten aufjtehen und 
LebenSwerfe wirfen. Taufend Baden verfuiipfen doch die etngelnen 
mit den Briidern im Wrbeitgeber- und Wrbeiterftande. Dieje Haden 
follten durch unfer felbjtlofes Bemiihen 3u Seilen der Liebe und des 
ariedens werden; anders Labt fic) das drohende Verderben der Levt- 
gett nicht Langer 3uriicfddmmen. Sa, alle, die wir erreichen fornen, 
miijjen wir fiir die Sache de8 Briedefiirjten 3 qgewinnen fuchen, der 
allein ein neues, wabhrhaft menjdlides Herz und einen briiderlider 
Sinn gu verleihen vermag. Denn nur, wenn nod geniigend tatfraf- 
tige Befenner Chrijti fich finden und gewinnen fajjen, die einntiitig 
und mit Heiligem Cifer gegen die Mtachte de8 Haders und deS Todes 
fampfen, fann heute nod) erfolgreidh an Chriftt Friedensreidh) qgebaut 
werden. 

Much wir jtehen ja, fo jagen wir gum Sehliarh, dabeim und tn Se 
dien, in der Heiligen Arbeit, GottesreisSqedanfen 3u verwirflicen. 
Das wollen wir, indem wir, im feften Vertrauen auf die erneuernde 
Rraft der gottliden Gnadenmittel, in dem 1un8 Wnvertrauten ausdau- 
ernde Treue beiweijen; getragen von der feligen Hoffnung: Chrijtt 
Reich wird fiegen iiber alle Reiche der Welt, fieqen durd) das uniiber- 
‘windlidje Schwert deS Geijtes. Oder follte gar Gottes Wort feine 
Kraft verloren haben in unferer ebenjo verworrenen wie rubmrediger 
Beit? CGollte fdlieplich die enge Bforte nicht mehr notiq fein fitr der 
Lebensweg? Und pragen Leiden feinen WMrbeitern nicht Langer de3 
Meijters Siegel ein, oder ijt feine Fahne heute nicht mehr als je das: 
Rreuzesbanner ? 

Sollten wir nun wirklich unjer indifches Mijjionsteld, mit feiner 
fiinfgigiabrigen gefeqneten MXrbeit aujqgeben, weil man unferi WArbei- 
tern Schiwierigfeiten bereitet? Diirften wir deshalb chon die Liebes- 
pflicht gegen die un8 bvertrauecnden indifcen Chrijten verlengnen? 
Oder dringt uns etwa Chrifti Liebe dazu, wenn wir, aus gerechtem 
Unnuit gegen ihre Bedranger, uns verleiten fajjen, den in doppelter 
Notlage befindlidhen Sndiern den erhofften Beijtand gu verfagen ? 

Nein, wir wollen dod) Lieber deutlichere Singerzeiqe abiwarten, 
ehe wir die uns anbertraute und Heimifc) qewordene Cache im Stidy 
fajfen. Werden uns erjt ahnlide BZeidhen guteil, wie jenen freien 
Mannern, denen brutale Gewalt das WXrbeitsfeld entrif, dann atller- 
dings werden aud wir nicht gweeklos an verfdloffene Titren poder. 

Bis dabhin aber ruft da8 gefeqnete Xndenfen unferer Hetmagegan- 
genen Miffionare, wie auch der redliche Cifer der noc) daheim und 
draugen im Dienjt ftehenden Arbeiter, uns die Mahnung gu: ,,Halte, 
was du hajt, da} niemand deine Krone raube!“ Ya, wir wollen, ge- 
rade den duferen Hindernifjen zum Trok, den unterdriteften Chamars: 
und Sindus un als Briider berweifen und als Kinder odes cinen Va- 
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ters aller. GSehwerlich werden twir, um fremder Ungeredtigfeit wil- 
len, gefonnen fein, denen da3 Herz 31 verfdhlieBen, weldjen wir gerade 
jebt, ob ihrer gtviefaden Notlage, herslicdes Erbarmen doppelt fdul- 
dei. 

Wie dabeim, fo wollen wir aud) in Sndien nicht ablajjen, jondern 
sunehmen im Werke de3 Serrn, dejfen jeliger Endgived ja fein ande- 
rer ijt, al8 dak Gottes Netdhsgedanfen mit den Volferraffen herrlid 
offenbar werden i der etnen HSerde unter dem einen Hirten. 


The Community Church. 


By J: J. Braun, TELLURIDE, CoLORADO 

The writer has been pastor of an independent community 
chureh for nearly two years. He has attended conferences of groups 
of community churches; consulted with denominational leaders con- 
cerning the problems of his type of church; read what he could find 
on the subject, including Henry E. Jackson’s remarkable book: “A 
Community Chureh;” and finally he has given much thought to 
‘the matter Arying to define his own relation to the denomination in 
which he preached for eleven years. He has already come to love de- 
votedly the work in which he is engaged and believes that his own 
grasp of a minister’s work is being greatly clarified by his experience. 
Nevertheless he will always love gratefully the Evangelical Church,’ 
the Church thru whose ministries his own religious life came into 
being, weathered its storms, and developed into a consciousness of 
the grace and power of God thru Christ. From its hymnal, its cate- 
chism and its teachings he imbibed a sense and a knowledge of the 
righteousness of the Kingdom. For Pfleiderer was right when he 
characterized the whole trend of our denomination as “einen ge- 
sunden Pietismus.” He was especially, thankful for the spirit per- 
vyading the Synod when he found that because of it, it was not hard 
to re-interpret his religious life in the new terms of social obligation 
when that emphasis reached us. The great question, ‘How can the 
Synod make its distinctive contribution to the religious life of Amer- 
ica without needlessly, foolishly giving up its existence, nor yet 
standing in the light of its own usefulness by its pernicious sectar- 
janism’—this question, he thinks, is being wonderfully answered 
by the rise of the Community Church. Whether he is right, or there 
is any value at all in his contention, only time will show, and per- 
haps not very much time, for community churches are multiplying 
rapidly. He would rather wait with writing this paper. But he is 
urged to write for the Magazin now, and has decided that it cannot 
be amiss to call the attention of our own synodical circles thus early 
to one of the most interesting phenomena of American church his- 
tory. 


Definitions may follow. Let us describe a few concrete examples 
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of the community church. We shall be careful to avoid capital let- 
ters for the community church is‘not a new Church in the sense of 
a denomination. It is rather a new manifestation of the ancient and 
everlasting Church of our Lord, after it has been for God’s own 
reasons divided into many branches for 400 years. The census of 
1916 informed us that America harbored 162 different denomina- 
Ons. 


Take the Telluride church first. A Methodist and a Congrega- 
tional church had been established in town—a prosperous gold and 
silver camp. Spasmodically the churches did well. But usually they 
were in trouble. The difficulties presented to religious work by a 

rapidly shifting’ population of miners, largely foreign-born, living an 
abnormal life in a high altitude, with gambling ‘aud drinking eX- 
ceedingly common vices, were accentuated by the fact that the cle- 
nominations kept their strong men for strategic places and usually 
spared only their weakest men for such an out-of-the-way field as 
Telluride. At all times there were Presbyterians and Baptists and 
others who did not identify themselves with the existing churches. 
The career of the churches was haphazard and the control of them 
vested in persons outside the community. After a brave struggle 
and many sacrifices the few Methodists felt justified in giving up. 
Their church property was sold to the school board for recreational 
purposes. The Congregational Church had no minister and refused 
several whom the state officials recommended. At this juncture, 


daymen in the community decided that one independent Christian 


church controlled entirely within the community would be a far 
safer experiment than anything yet proposed. The Methodists still 
maintained a feeble work. But otherwise 3,000 persons in. town 
and nearby camps were served only by one small Catholic church. 
The laymen concerned had a very deep conviction that the Evangel- 
ical churches thru their criminal sectarianism were failing to per- 
form a sorely needed work in a large community. Without assis- 
tance from any clergyman they conceived the plan of a church con- 
trolled by all interested people in the community. A majority of 
the offices should be held, by professing Christians. No one should 
sacrifice any denominational ideas, or any convictions in which he 
differed from others in order to join the new church, if only he 
agreed to those articles of faith which all the Evangelical churches 
held in common. A pastor was called and given the task of formu- 
lating a statement of faith on this basis. Soon fourteen varieties 
of belief were present in the one church. Each member could spec- 
ify to what Board or cause his missionary offering should go. Grad- 
ually the church’s own conception of itself is becoming ciearer: it 
is to be a church controlled by the community for the community, 
with only subordinate divisions into sects. It is a continual sur- 
prise how much of denominational difference may safely be ignored 
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and how much common ground we have all long ago found. There: 
is a large degree of unity with a very considerable degree of liberty. 
Mayba the free spirit of the west is guarantee against the insipid 
thinning out of convictions for the sake of agreement. The fact 
is that we discover a surprising number of moral and spiritual 
truths in proclaiming which we can be exceedingly positive. 

Wellington and Sargent community churches are in thriving 
agricultural communities. Wellington is using the Congregational 
building while Baptists, Methodists and others work together with 
indeed a fine spirit of open-mindedness and loving devotion. ‘Their 
Gospel team of 30 laymen holds services at smaller centers. At 
Sargent the people frankly confess that two years ago they were a 
typical quarrelsome country folk with five Sunday schools and nine 
day schools. Consolidation of day schools came first bringing a cen- 
tral, commodious building with a good auditorium. Then the Sun- 
day schools were consolidated and met in the central building. Its 
phenomenal growth was so encouraging that a pastor was called and. 
a community church organized. The minister was bidden to help: 
them forget their differences and add together their positive con- 
victions about the Christian life and investigate openmindedly the 
further will of Christ for this present age. This church has suc- 
ceeded beyond the most daring dreams. The writer spent several 
days with the congregation and was deeply impressed b by the frank 
and happy Christian spirit. The former divisions heeause of sec= 
tarianism were so destructive of all that was good in the community 
while the present unity with its successful promotion of sincere 
evangelical Christianity, missionary interest, life-enlistment is so 
strikingly fruitful, that everyone who knows of this experiment is 
full of praise. Roggen is a new community where the community 
idea is growing up lustily with the place. 

In a new section of the city of Buffalo, N. Y., where $10,000 
ready money was about to be invested in a denominational church, 
the people themselves were unwilling that it should be so and de- 
manded that it be made a community chureh. ‘The word “ecommun- 
ity” is not here used as a camouflage, we are assured. It is an hon- 
est community church directed wholly by the community for the 
community. So we could go on and tell about churches in Tennes- 
see, and other states and in New York City as well as small villages. 

A fact not to be overlooked is this that the Community 
churches are springing up! in widely scattered parts of the country, 
in small towns and large towns, and in the open country. Further- 
more, it should be observed that these independent churches are in 
each case born out of about the same kind of circumstances and tak- 
ing about the same form without any general promotion agency 
and without any uniform pattern of organization: A long series of 
uniform phenomena always point to a uniform cause. The next task 
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-of this paper should be to make a statement concerning the uniform 


cause. 


In an able article in the Magazin Rev. H. L. Streich recently 
pointed out a fact which should of course be self-evident; that is, 


that every Christian church is responsible for the christianizing of 


its community. Caring for the poor and the prisoners, the bruised 
and the captives, is exactly what Jesus announced as His mission,— 
an announcement, however, which aroused such bitterness when 
made in Nazareth that his towns-people tried to cast Him over the 
precipice. 

The community church is far freer to set forth this funda- 
mental attitude of Jesus than a sectarian church ‘seems to be. At 


_ present the church is the only institution from which the community 
can expect disinterested service. Above all it will need to be the 


church that shall provide for the religious education for all the peo- 
ple. Splendid is the insistence of our leaders in this field that we 
must cease to educate in the-abstract. The brief Biblical instruction 
on Sunday must be made vital for character development during the 
week by play and work for the children and by social activities of 
value for the adults. The forum, if properly used is a most valuable 
agency for religious education of adults. The whole field of club 
work for boys and girls, boy scout and camp fire activities enters 
here. Nobody should misunderstand here. The experience of God’s 
grace and power thru Christ and the enduement of the Holy Spirit 
remain for every Christian an essential. But we are learning what. 
Christ meant when he said: “For their sakes I sanctify myself.” His 
objective was not the salvation of his own soul. “Whosoever will 
save his life shall lose it, whosoever will lose his life for my sake, 
the same shall save it.” Strange paradoxical truth, that it is all a 
gift of God’s grace and it cannot be achieved by direct effort. This 
was nothing more nor less than what Luther found out. We are 
making the discovery in a new way. Christ-like character is a by- 
product of honest, devoted service. If our direct. objective is the 


achievement of spiritual character, we will miss it. But if we learn 


to yield our lives to the sanctifying, empowering touch of God with 
the enthusiastic objective to preach the Gospel to the poor; heal the - 
broken-hearted; to preach deliverance to the captives and recover- 
ing of sight to the blind and to set at liberty them that are bruised— 


then God by his grace will take care of our salvation. Trusting the 
merits of Christ does not mean centering your whole attention on 


those merits. It means being at leisure from that whole anxious 


situation which Christ takes care of for us, so that we can devotedly 
go and enthusiastically make disciples of all nations. 


Of course it is posisble for sectarian churches to abandon theo- 
logical prejudices and work together for the redemption of their 


less fortunate fellow-citizens. But it does not happen often and it 
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frequently ceases to happen after a union enterprise has been 
launched. Therefore our laymen are arising and demanding that 
we have in a community one church thinking in community terms, 
One of the main reasons why community service has to be dragged 


“with such difficulty into the Evangelical churches is because the 


Synod has been teaching for eighty years: “Man’s chief concern shall 
be the eternal salvation of his soul.” There is not a denomination 
that is not similarly hampered by some unchristian dogma. 


With some irony the aforementioned article of Rey. Streich 
set forth that eighteen Evangelical Churches, numerically perhaps 
the strongest communion in the city of Buffalo, had practically no 
sense of responsibility toward the community. In endeavoring to 
arouse that sense in Buffalo and other places, Rev. Streich found it 
necessary to make a damaging concession to another great weakness © 
of Evangelical churches. He wrote about as follows: Of course, 
other denominations are doing this work, but more remains to be 
done. Besides, we must carry to the unchurched, to the bruised in 
body and character our particular interpretation of the Gospel. The 
article was timely and surely did much good. But how much better 
it would have been, if it had attained to a clear conception of a 
united onslaught upon the evil and misery of a large city. Instead 
it is guilty of the unchristian attitude of carefully guarding “our 
particular interpretation.” Meantime denominations step on each 
other’s toes and waste much energy, while many churches including 
those of our own, find the prospect of doing-community service so 
uncomfortable that they don’t even get into the ranks of practical 
workers for the Kingdom in their city. Our churches like most 
others are operated by a denomination for a denomination, and not 
by. the people for the people. ‘The excuse is that we must first of all 
contend for the faith handed down by the fathers. But that was 
never the attitude of Jesus. Take for example the article of faith 
concerning the Sabbath. Jesus boldly asserted: The Sabbath is 
made for man and not man for the Sabbath. He contended for 
the folks first and secondarily for the faith. Of course, we love our 
Synod so that it really hurts to be told the truth. But that matters 
very little, the truth will go on working whether we open our eyes 
to it or not. When the shortage of ministers, the shrinkage of church 
attendance, the increasing difficulty of proclaiming a convincing 
message, brings us to our feet in despair, we will inquire: “What 
shall we do? haven’t we a good eréed, and a splendid history?” Yes, 
but here 1 is the difficulty : the church’s work is blighted by denomina- 
tionalism. As a denomination we are static instead of dynamic. 
We should get rid of our sectarianism and can’t. The story has often 
been; told of the snake in the New York zoological garden that for 
some strange reason was unable to shed its skin. The new skin 
was well formed underneath, so that it was hoped an operation 
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might help. But nothing would avail. The beast died because it 
could not shed its old skin. . 

At this point we remember another article in the Magazin en- 
titled “Where shall we go?” Here was a writer so keenly aware of | 
certain weaknesses in our Synod that he asked: “Shall the Evan- 
gelical Church become part of some larger denomination, perhaps 
the Presbyterian?” No! came the answer from.all sides. No! 
echoes the present writer, and adds :—even tho the Synod be lacking 
m strong leadership, and hampered in its usefulness by a confused 
and worn-out educational policy, and not exhibiting adequate spir- 
itual force for the mastering of its great tasks, the remedy proposed 
is wrong. Neither the Presbyterian church nor any other existing 

denomination is sufficiently free from the inherent weaknesses of the 
Evangelical Synod to warrant such a violent merger. It would ne- 
cessarily be violent to be carried out at all because the trend of re- 
ligious expression in too many of our German churches is radically 
rent from that of the Presbyterian church. 

Moreover, the same type of high-minded, restless critic whom 
we find in our Synod ready to make thé, supreme sacrifice and give 
up the hfe of our Church that we may find the larger life of the 
Kingdom,—that same type we find also in the other denominations. 
Three Presbyterian churches in the last few years have to the writer’s 
knowledge left the Presbytery and become independent community 
churches. The dissatisfaction with ecclesiastical organization would 
very likely not be relieved thru the proposed shift from our denomina- 
tion to another. The men who are gifted with open-mindedness 
and are able to judge somewhat their church’s lack of attainment 
would soon penetrate beyond the seeming strength of a new denom- 
ination and not being bred to the conventions of the new church as 
they had been to the old, their loyalty could much less stand the 
strain of the newer set of criticisms than it did the original set 
within the Synod. They would soon find themselves exposed to one 
of the strongest church movements of our day—the movement 
toward the independent community church. Better keep the steer- 
ing wheel firmly in hand and keep the glorious heritage of our Synod 
intact until we can make a move in ane we hath know the end 
from the beginning. 

The en is, all denominationalism tik outlived its usefulness.* 
Practical men are trying in a hundred ways to overcome it. Inter- 
national Sunday School Association, Y. M. C. A., Y. W. GocAke. 
Federal Council, Interchurch World Movement, and many other 
agencies are laboring well. But so far no great success has been 

achieved by these means, and sectarianism goes on doing its untold 


*Union churches for different denominations are good in many 
places, but it does not follow from this that denominationalism as such 
has lost its usefulness. Editor. 


192 The Community Church 


damage. It keeps the Bible out of the public school. Wisconsin 
and other states forbid its use in the public schools on the express 


ground that it is a sectarian book. But of course the Bible is no 


sectarian book. There is humor in the mere suggestion that Jesus 
should have labeled His religion perhaps after a mode of washing 
instead of after the abundant life of the Spirit with which he, him- ~ 
self, was baptized; or ‘Presbyterian’ after the age of the men that 
govern the-ecclesiastical units, instead of after ‘the government of 
the divine will which it was his meat to accomplish. The Bible is 
so profoundly and yet so simply human it may well be used in the 
school without any suggestion of sectarianism. In fact Huxley was 
right when he declared it was not known how ethical instruction 
could possibly be given well without the use of the Bible. But evi- 
dently as long as the church is divided against itself, the Bible will 
be banished from the public schools. 


-The sects waste the people’s money. In this section more than 
a dozen denominational leaders cover the same ground, promoting 
exactly the same kmd of educational policy, forward movement or 
what not. At Grand Junction, the writer headed a “religious census 
committee” and ascertained that with a population of 7,500, there 
were 24 sects with 14 meeting places and 12 church buildings. He 
had charge of a Jittle “Evangelical Lutheran Church.” Two blocks 
away, a little “English Lutheran” church held meetings. The best 
laymen in both churches were quite willing to unite, but the union 
was prevented by denominational requirements of satisfaction and 
reparation, and the total number continued 24 instead of 23. Such 
sectarian division is a suicidal policy. The very genius and charac- 
ter of the Christian religion is frequently lost sight of. Men lose 
respect of denominations. Little wonder that, feeling the need of 
religion, they proceed to organize community churches. It is pa- 
thetic to see otherwise dignified church officials belittle themselves 
by coaxing, cajoling and even by threatening the community 
churches in an endeavor to bring them back into the fold. This last 
sentence is based on actual happenings in the West. Of course they 
are surprised to find that their rule is not effective over a church 
four-fifths of whose membership does not and did not belong to their 
denomination. 'The procedure merely serves to reveal to the peo- 
ple a bad principle of “authority” that goes with sectarianism, and 
also to show what can be expected when your churches are controlled 
by vested interests that have their own aggrandisement in view as 
much if not more than the advancement of the kingdom of God. 
Fortunately our laymen are waking up to a full discrimination be- 
tween religion and sectarianism. If the awakening would only be- 
come general more rapidly! Nothing would save the church so. 
surely as a real and thorogoing democracy. Independent community 
churches are being organized as a revolt against sectarianism. This 
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revolt is possible because of the rise in-our day ofa bolder and more 
Christ-like. demoeracy. 


Much could profitably be said at this point. on the new. convic- 
tions concerning democracy. While the extravagances in this direc- 
tion are flagrant and criminal and easily judged, it remains. true 
that our country sees the absolute necessity for a nobler and more 
consistent democracy. Prophetic voices are heard im politics and in- 
dustry, in education and, thank God, also in the church. “Be not 
ye called Rabbi,” said the Lord, ”For one is your Master, even 
Christ, and all ye are brethren.” What could more effectively intro- 
duce us to the democracy of Jesus than this passage? In the light 
of oun recent world-agony we see so clearly that if America, Great 
Britain, and the other. countries could achieve. true democracy, we 
could actually prevent wars. The reason we so profoundly doubt 
whether this can be is because we doubt the possibility of develop- 
ing so virile a democracy that we shall beable to keep small groups 
out of power. We know that Jesus’ plan of brotherhood is right, 
but we are sceptic as to whether our nation shall be able to achieve 
that plan. The question as to whether the church may achieve this 
democracy is different, or should be different. The necessity is more 
apparent. 

Now the contention of this paper is that in view of our be- 
liefs about democracy, the situation w ith regard to the churches in 
America is intolerable. By this is meant that ‘the growing generation. 
simply will not tolerate the divisions. Nor will they tolerate a policy 
by which the community is dictated to from the outside and bidden 
to provide six times more church equipment than that community 
needs, simply because each denomination is determined upon larger 
numbers and greater glory. Nor will they: tolerate a condition by 
which a man in order to satisfy the panting of his soul for God, has 
to go up unto the House of one of a series of denominations and 
make a choice among a list of sects. Of course, it is urged, this 
should not disturb the man. Is not the Evangelical Church broad 
enough in its creed to include every temperament? If we could but 
see the humor of that remark! Recently at an Interchurch gather- 

ing the writer was present at a dinner where several of the great 
men of different denominations each fell to contending that their 
church was the ideal basis for a union of all.sects. The thing was 
done very seriously. and no one smiled. The Episcopalians are 
strong as the Methodists in maintaining that as far as doctrine is 
concerned they offer the best basis for church union. The fact which 
interests the earnest layman is not whether or not there is this or 
that doctrine that is hard to accept. Laymen are far more readily 
led into acceptance of mystical, ununderstandable things than is gen- 
erally supposed. The doctrine they can’t swallow is rather the self- 
ish insistance “We are it. it you want church union, come to us, 
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we are nearest the ideal.” Right there is the dead lock. Democracy 
is breaking it with a sublime faith in religion itself. We need no 
_denominations at all, but we do need religion. Christ is here to 
stay. His cross is emblazoned on the skies. All the sects can be 
swallowed up in the sea and yet precisely the religion that Jesus 
wants us to have will still remain. ; 

But to let matters come to such a dead lock and to the conse-- 
quent violence would be worse than wrong. Denominations have 
arisen one after another as an expression of the newer freedom af- 
ter the middle ages. They, have each done important work. The 
mighty religion of Jesus Christ was quite content evidently to oper- 
ate under many labels. That same religion produces various hym- 
nodies, various liturgies, various church practices, and looks com- 
placently on, when we speak of our debt of gratitude to this or that 
denomination. In all seriousness, however, certain historic trends 
and developments in ecclesiastical matters should be genuinely ap-- 
preciated. More than that, certain successions of persons which 
denominational connections have made dear to us should be kept af- 
fectionately in remembrance. How can we turn our backs upon the 
Synod. and not remember beyond the grave the faces of the Baltzers, 
the Nollaus, the Wobuses. They mean so much to us personally. 


Church union is not coming from above, it is coming from be- 
low. It is coming thru the organization of community chances As. 
Jackson describes the thifig ‘that is actually happening: Christian 
people are finding themselves living in two concentric cireles as far 
as their church relations are concerned. The larger circle, that 
commands their greater loyalty, is the community in which they live, 
withj all the other citizens as brothers. Here they lose themselves 
in the unselfish local and world-tasks of their home community. 
The smaller circle is their historic denomination, if they have one. 
There will be one well equipped church building. There will be 
one well organized force of workers for the whole situation, perhaps 
one consecrated pastoral worker, one man especially trained to super- 
intend, all the religious educational work, one man talented aboye 
his brethren and thoroly trained for all social] service activities. 
There will be a deaconess and a secretary and all the other workers: 
that are necessary. | 

Meanwhile, the smaller circles remain intact as far as they care 
to. The Baptists meet together as often as they wish. So do the 
Lutherans, ete. When a man gets convictions concerning a particu-- 
lar mode of baptism, provide for him. If he wants the Cambelite 
minister to come in and baptize him, he shall have the Cambelite 
minister. That will still be, as far as money is concerned, a saving’ 
over the wasteful method. In Telluride, one group reads the Con- 
eregationalist and Advance. Of the tivelvo Evangelical Lutherans: 
in the community, four take the Friedensbote and two the Evangel-: 
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ical Herald. A fair percentage of offerings go to the Synod. A fair 
percentage also goes to the other denominations. Jackson very 
profitably carries out the analogy between this arrangement and that 
of the United States. First they tried a Confederation, but it proved 
an expensive experiment. The churches, too, are finding the feder- 
ation plan to be of little value, except as a stepping stone to some- 
thing better. Organic unity is as futile in church as it is in politics. 
the states would not willingly give up their existence, nor their func- 
tions in favor of the United States. It would not be right. Neither 
ought the denominations be called upon to give up their several 
talents. It does not need to be. But they should give up their self- 
ish sectarianism. How quickly do the states forget themselves when 
the whole country is involved! The comforting thing in writing at 
this point is the plan over against all the many details that the un- 
sympathetic objector may urge, and for this reason: demonstration 
is vastly better than proof. A thousand fears, will vex the timid, 
but he who has the faith boldly to try the thing finds that the fears 
vanish like the shadows in the morning. Fears even of denomina- 
tional antagonism have vanished. Let me illustrate. Telluride is 
in the midst of 1,000 square miles of unchurched territory, the only 
Evangelical church. Our sister church, the Catholic is the only 
Catholic Church in 3,000 square miles of country. The Community 
plan works so well in Telluride that we speak of it at many points 
where we go out preaching and maintaining Sunday schools. One 
great objection of denominational leaders was from the beginning 
that the Community Church of Telluride would quickly disintegrate ; 
saying it requires the denominational machinery to keep up the 
missionary zeal. No, it does not. The Christian religion once im- 
planted in the human breast is virile as the power of God and takes 
care of the missionary spirit well enough. In the coursef time’ a 
sufficient number of outstations had been established that the 
thought could arise of employing a second minister. We availed 
ourselves of the best thought of the Religious Education Association, 
the Sunday School Association, and determined that the new man 
should be thoroly trained in religious education, and should have 
complete charge of this department for the whole 1,000 square miles. 
The first step was to hold an Institute of Religious Education. The 
severest snow storm of the winter impaired the attendance. | Yet 
we had eight delegates on hand from the outside, two coming over 
Lizzard Head Pass needing two whole days for the trip. So our 
- Community Church simply won over a large territory for the com- 
munity plan of organization. Yet, and here is the point, two very 
prominent denominational leaders, one a Congregationalist, the 
other a Methodist, came all the way from Denver thru the treacher- 
ous Black Canon, where snow slides were daily menacing the rail- 
way, and acted as directors of our Institute and did it enthusiastic- 
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ally. Now that the community churches have demonstrated their 
position, the denominations put all their equipment at their service. 
Do they lose in so doing? No, they gain in every way. 

Many other advantages of the community plan are evident to 
those in the work? But it is too early to write about them. What 
we have written seems to be borne out by at least a five year’s his- 
tory of several-of the churches, including the Telluride church. It 
seems, for instance that the larger organization of all the Christian 
people of one community goes far to prevent boss rule. The slogan 
“by the community for the community” tends to keep religion purer. 
This same slogan rather than any particular view of Christian pro- 
cedure seems to insure against the founding of a new denomination. 
It is, of course, well known that many of the denominations of today 
were founded by men who were determined not to start a new sect. 
But inasmuch as they claimed so insistently that their way of going 
back to the original Gospel was the only right way, they soon had 
a new sect on their hands. The community plan, we think, has a 
surer trust in the cutworking of God’s thoughts thru the Holy Spirit 
as far as interpretation is concerned, and can leave all doctrinal 
matters alone. In matters of life and character and Christian ser- 
vice, it seems quite possible to proceed together. 


The Christian and The Mora Law 


By R. Stave 


Moral Philosophy or Ethics is the science of duty, treating of 
the obligations of man as a social being with respect to his conduct 
toward others. Christian Ethics differs from Philosophical Ethies 
in that it teaches the duty of living well with one another according 
to Christ. ; 

Every act of man is either the performance or the violation of 
some duty. To perform the functions of the body, involves a physical 
duty from necessity, to perform the acts which we feel we ought to 

perform, involves a moral duty from choice. 

In order to understand the reason for, the nature and the merits 
of his moral duties, man is in need of some standard by which he 
may be ginded. This standard is the Will of God, as expressed in the 
written law of Moses and in the unwritten law of conscience. 

The Will of God then is the Supreme Moral law. 

If there be law, there is duty; if there be moral law, there is 
moral duty or moral_obligation. 

Religion and Morals are two inseparable elements in man’s’ 
life; the former is the inspiration of the latter. Schleiermacher 
says “the religious feelings are to be as a holy music which shall 
accompany all the action of man; he should do all with religion, not 
from religion. 
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Since Christian Ethics teaches the duty of living well with one 
another according to Christ a studious effort to follow the lines of 
the ethical teachings of Jesus will enable us to gain the highest con- 
ception of our moral obligations. 

In our relation to our neighbor Jesus demands the fundamental 
spirit of love. “Thou shalt love thy neighbor as thyself.’ This 
He declares to be the law of love as the fulfilment of the law and 
the prophets im the Old Testament, but the characteristic Christian 
‘law of sacrifice is expressed in the words of Jesus to His disciples 
“This is my commandment, that ye love one another, even as I have 
loved you. Greater love hath no man than this that a man‘lay down 


his life for his friends.” Thus the Christian’s self-sacrifice is the | 


test of his love. Not the kind of self-sacrifice which was practised 
by the ascetic sect of the “Flagellants” in the thirteenth century, 
which may truly be said to have had no moral merit, but self-sacri- 
fice in the spirit of Christ which demands self-denial while not 
denying the right and obligation of self-preservation. 

One of the first obligations which love of his neighbor imposes 
upon the Christian, is justice—the twofold duty of acquiring per- 
sonal justness and of furthering the ends of justice in the interest 
of others. 

An imperfectly developed sense of justice tends to disturb the 
harmonious exercise of Christian virtues, while a strong sense of jus- 
tice pervading the Christian’s moral nature helps to envich the fun- 
damental spirit of love which is the source of all virtues. 

Personal justness in thought and action is the fruit of moral 
training, of strict and conscientious self-discipline; the more we 
learn to judge ourselves, the more we shall be able to deal justly 
with our fellowmen. 

An inspiring example of personal justness is that of our 
Saviour who says “My judgment is just, because I seek not mine 
own will, but the will of the father which hath sent me.” His per- 
fect understanding of the will of God—the supreme moral law— 
and His living in absolute accordance with it, qualified Him to be 
just to friend and foe alike. . 

The Christian’s conception of personal justness determines his 
‘line of conduct in all matters. It reduces to a minimum the proba- 
bility of his appearance in a court of justice as a prosecuting party, 
unless his life and honor be at stake, when legal procedure will be 
an. ethical necessity. To go to law for the settlement of a dispute 
which does not involve a question of. self-preservation or morals, 
would seem to be in direct violation of the principles of moral con- 
duct. Practicing the spirit of Christ, “to overcome evil with good,” 
is evidence of progress along true ethical lines. 

The duty of furthering the ends of justice—of seeing that jus- 
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tice is done in the world—presents a subject of far-reaching import- 
ance to the Christian conscience. 

Here the question seems to be, how far is the Christian justi- 
fied or in duty bound to advocate and secure justice in behalf of 
others ? 

Hesitancy or failure to champion the rights of those who may 
be the innocent victims of political or artes persecution or even 
of social ostracism, would constitute an evasion of a plain moral 
duty. ‘The importance of the Christian’s obligation, to see that jus- 
tice is done in the community, is measured by the influence of his 
official, political or social standing. The teacher in the class-room, 
the preacher in the pulpit, the lawyer in the court-room, the phy- 
sician in the sick-room, the employer in dealing with his employes, 
they and others are the natural guardians of justice in a community ; 
they are morally obligated to take an active part in public affairs to 
see that justice reigns supreme; for them to be indifferent to the 
evils of injustice in the body politic, is only one step from being in- 
different to sins in their own lives. 


Another moral obligation of the Christian to his neighbor is 
truthfulness. ; 

His ethical conception of truthfulness is contained in his under- 
‘standing of the personality of Christ Himself. Truth is not only 
in Him, but He is truth itself. “I am the Way, and the Truth, and 
the Life.” Living in the spirit of Christ, therefore, will create both 
inward truthfulness, which is so essential to our personal integrity, 
and. the power of expressing it outwardly. 

Mendacity is generally held to be a social offense, because it vio- 
lates the principles of social order and leads to social dissolution, 
but there appear to be cases where conscience would permit a limi- 
tation of our obligation in expressing the truth to our neighbor. The 
opinions of authorities in ethics differ as to whether the truth is to 
be rigorously adhered to under al/ circumstances, irrespective of conse- 
quences, or whether a falsehood may be told and a clear conscience 
retained. Kant, among other moralists, has claimed that to utter false- 
hood is contrary to the principles of pure ethics from any point of 
view. The language of Christ in His Sermon on the Mount is very 
concise on this point, “but let your communication be, yea, yea, nay, 
nay ; for whatsoever is more than these cometh of evil.” Yet it has 
been held by some that certain exceptions to the law of truthfulness 
must be recognized, such as fiction and fancy, in the form of prose 
and poetry, or even the little phrases of conventionality and polite- 
ness in which society delights to indulge and which do not always ex- 
press the exact truth. Goethe said, “the German lies whenever he 
becomes polite ;” ser upulous moralists should have no trouble in de- 
tecting this to exist in the social character of any nation. 

It would betray a very lax conception of morality, were we to 
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allow this indulgence, when the motives are plainly dishonest; in 
that case our inward truthfulness would be made to suffer and our 
conduct would at once become distinctly immoral and _ therefore 
reprehensible. 

A serious question arises when we consider the socalled lies 
of necessity, to practice deception for the sake of preserving one’s 
own life or protecting the life of another, Generally speaking, the 
apostolic admonition, “speaking truth in love,” imposes upon us a 
positive obligation, which must not be disregarded except in extreme 
cases, where the law of love as a supreme obligation takes precedence. 

A personal experience of the writer may illustrate this point. 
A boy of twelve was drowned while bathing. His mother was pass- 
ing thru the critical stage of a desperate illness. When her boy 
failed to return and she inquired the reason for his absence, it was 

_agreed by those in attendance to withhold from her the truth until 
she should be strong enough to hear the fatal news. To tell the truth 
would have meant to jeopardize her life, to practice deception meant 
to avoid this danger. The occasion seemed to justify the subordina- 
tion of the moral obligation of truthfulness to the supreme law of 
love. 


] 


A third moral obligation to our neighbor is that of honorable- 
NESS. 

The Christian’s sense of honor in dealing with his neighbor, as 
is must be apparent in his reverence for the personality of others, 
springs from the consciousness of his own dignity, from an exalted 
conception of and a profound regard for his own spiritual being. In 
the parable of the Pharisee and the Publican, our Lord emphasizes 
the necessity of the soul’s penitence thru humility as a condition of 
its exaltation thru grace. Self-humiliation of the soul in the spirit 
of Christ is equal to an expression of regard for its honor. This 
reverence for one’s own personality-leads to the all-embracing law 
of love in reverencing others as ourselves, and so important is this 
law of reverence for others, that Christ enjoins us to respect the 
claims and feelings of even the least of our fellowmen. “Verily I 
‘say unto you, ipasmuch as ye have done it unto one of the least of 
these my brethren, ye have done it unto me.” 

The enumeration and discussion of the Christian’s moral obli- 
gations would be incomplete without reference to his civic duties, 
as evolving from his relation as a citizen to the state. 


The obligation of obedience to the government is in conform- 
ity with the express command of the word of God; “be subject to 
principalities and powers ;” “obey magistrates ;” “submit to every or- 
dinance of man;” also the first 5 verses of Romans XITI.—The au- 
thority of government is divine and must be respected by the Chris- 
tian as such, but where a government would adopt and enforce meas- 


ures, which cannot be conducive to the welfare of the people, because 
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conscience does not recognize them to be in harmony with the su- 
preme law of morality, it would seem that the obligation of obedience 
is not absolute and unconditional. The ruling authority must be at 
all times “the power that is of God,” as Paul says to the Romans, if 
absolute and unconditional obedience is to be demanded and en- 
forced. 

The conscientious and just enforcement of the laws of the sate 
constitutes the sacred and sworn duty of-those entrusted with the ad- 
ministration of its affairs, and all good citizens are under moral 
obligations to the state to render every possible assistance in affect-_ 
ing such enforcement; more than that, it is their duty to take an 
active interest in the political affairs of the state to such an extent 
that the power of public opinion assert itself in the cause of civic: | 
righteousness. ‘This may be done by appealing to the public sense of 

honor and justice, thereby arousing public conscience, by enlighten- 
ing the public mind in all matters “pro bono publico” and by em- 
phasizing the necessity of repudiating corrupt party influence, 
thereby preserving independent thought and action of the individual 
free citizen. It may be done further by advocating the election to 
office of political candidates whose private character and public 
integrity stand for civic righteousness, and—last, but not least—by 
fearlessly waging relentless war against political and social corrup- 
tion. 

It is positively contrary to the spirit of Christ, for the educated 
and moral citzen to be indifferent in matters pertaining to exigen- 
cies in the social and civic hfe of the community. We may -assert 
without fear of exaggeration that the culpability of the surprisingly 
large number of indifferent citizens is as great as, 1f not greater than 
that of the hideous element of political and social offenders ; here the 
sin of omission is outweighing the sin of commission. 

It has been contended that Christ’s own ministr y does not show 
his active participation in public affairs ; that imall national questions 
which were agitating the mind of the weufile of Israel, He appeared 
cautious and reticent. We must not forget that “His kingdom was 
not of this world ;” had His kingdom been of this world, He should 
have surely freed John the Baptist who had taken such a decided and 
heroic stand agaist the social and political corruption of Herod’s 
court ; He should have entered Jerusalem:according to the:ambitious 
desires of His disciples ; He should have demonstrated His supreme 
power in the hours of His deepest humiliation. But He strictly and 
conscientiously avoided to further the ambitious, political: plans of 
Israel, His words, “seek ye first the kingdom of God,” represented 
the sum total of His conception of Israel’s most urgent need. 

And not of Israel, but of all future. generations. 


Seeking the kingdom of God, as it actually exists ‘on: east en- 
tering into it, jiviag: in it, enjoying the highest possible good, as 
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part of the eternal life, is the Christian’s ideal conception of life. 
The condition upon which it is possible for men to enter, is that 
of repentance, according to Christ’s words —,,meravoeire yap jyyrnev 
) Baovdeia tov oipavov." Penitence— peTdvora coe our sinful 
thoughts, fashioning our lives after the pattern of Chitist, consum- 
mating the “unio mystica,” is our highest moral obligation, for in 
the person of Jesus Christ we find God’s eternal ideal of man. /He 
is.the true embodiment of the Christian Ideal. 

We find the contents of the Christian Ideal expressed by Jesus - 

1. In His doctrine of the kingdom of God—,,7 Baorreia roi Geo 
évtoc tov eoriv.” 

2. In His demand in the Sermon on the Mount— ,éoeove oiv 
tpeic TéAELoe Oc 6 TaTip buav.” 

3. In His teaching concerning “life eternal,’ as the end and 
the summum bonum of our existence— airy dé gor ij aiévioc Soh iva 
yvookovovoty of Tov povov asydivdv Yedv, Kal ov anéorerdac “Ivooiv yprordy." 

This Christian Ideal, can it be realized, in other words, is it pos- 
sible that the Ideal beconre a realistic and continuous experience in 
the Christian life? 

Realization is possible in a twofold way: First, thru transmis- 
sion in the Church as a primary condition and secondly, thru re- 


production in the life of the Christian. 


Transmission of the Christ ideal began with the work of the 
Apostles, after they had become endowed with the Holy Spirit. They 
were the living eye-witnesses who were commanded and authorized 
to testify of the Master, thus transmitting the ideal in all its origin- 


ality. “That which we have seen and heard, declare we unto you 


also.” Their writings forming the New Testament Canon contain 
the transmission of the ideal life and teachings of Jesus. Trans- 
mission did not cease, however, with the departing of the Apostles 


‘from the field of their labor. According to the positive assurance of 


Christ His spirit was to be present, ,,xa? iod éyo wed’ tuav iui mdoac 
rac jpépac tue tHe ovvreheiac tov ai@voc.” and this presence is respons- 
ible for the principle of continuity in the Christian Church. Thus 
the onward march of the Gospel thru almost two thousand years 
is conclusive proof of the fact that the transmission of the Chris- 
tian ideal, as the primary condition of its final and full realization, 
is a continuous process. 

Reproduction of the Christian ideal is the imitation of the life 
of Christ,—to become perfect, even as our Father which is in 
Heaven, is perfect. Perfection is a gradual process, a continuous 
resistance against temptation, a daily practice of overcoming evil 
with good. It isa fight against the hostile forces of Satan which will 


“not cease until that last day when “at the name of Jesus every knee 
‘shall bow, of things in Heaven, and things in earth, and things un- 


der the earth ; and every tongue shall confess, that Jesus Christ is 
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Lord, to the glory of God the Father,” when the enemy shall be ut- 
terly routed and the words of the dying Julian Apostata shall be 
heard again “tandem visisti, Galilaee!” It is a process of conflict 
involving the idea of sacrifice. : 

A further method of reproducing the Christian ideal thereby 
realizing it, is that of cooperation. 

_ The result of conflict in the individual life of the Christian is 
his gradual perfection in Christian virtues. Thru his association 
with others, the seal of these virtues is stamped indelibly upon those 
within the reach of his influence, in the sphere of the family, the 
state, the church and society, and the Christian ideal is brought to its 
gradual realization in a wider sense in the various forms of life of 
the community, the nation and of all mankind. 

In conclusion we must point to the fact that past and present — 
experiences indicate only a partial realization of the Christian ideal. 
Sin is still a dominating and controlling power in the world. Not 
until the Christians’ hfe has become a “communion of saints,” not 
until a visible Baccdeia rév ovpavdy on earth has been established, 
not until we have become réAevoe o¢ 6 mathe, can there be aaveog Fur, 
and with it the complete realization of the Christian ideal. - 


. 


A Homiletic Discourse Upon Daniel IX, 24-37. 
By Rev. F..C. Scumipt, BARNESVILLE, MINNESOTA 

The “seventy weeks” have been frequently used for a basis of 
reckoning world periods. According to some the “seventy weeks” 
have been completely fulfilled with the death of Christ; according 
to others with the martyrdom of Stephen, and again according to 
others with the destruction of Jerusalem 70 A. D.; and again ac- 
cording to some they are yet to find their complete fulfilment in the 
second advent of Christ. If now we are not to lose ourselves in utter 
confusion, but are to arrive at a definite conclusion, then we must 
abide by the literal meaning of our text; for nothing warrants an 
allegorical interpretation. 

Two facts stand out, which may serve as valuable guide-posts. 
The first fact is: that our text is God’s direct answer upon a very 
sincere prayer; and therefore must be taken upon. its face-value. 
The second fact is: that Daniel intercedes only in behalf of his exiled 
people; and therefore God’s answer directly concerns only the Jew- 
ish people, altho indirectly, as far as the future of the Jewish people 
affects the world at large, it also concerns the future of the world. 

“Daniel understood by the books the number of the years, 
whereof the word of the Lord came to Jeremiah the prophet, that he 
would accomplish seventy years in the desolation of Jerusalem” - 
(Daniel 9: 2). Because of the dark outlook his heart is weighed 
down with sorrow. As the leader of his people he flees to Jehovah 
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for refuge. He acknowledges the transgressions and disobedience 
‘of his people; he prays for God’s mercy and forgiveness for their 
restoration to the land of the fathers and for God’s rule upon earth 
thru them. Now thethrone of David was indeed to be re-established 
as an “everlasting throne,” but Daniel, anxious and zealous for his 
people, believed this event much nearer than it was in reality. God 
must clarify his views for the benefit of his own people; and He does 
that ina remarkable way. Gabriel, “who stands in the presence of 
God,” and whom God more than 450 years later sends to announce 
the nativity of the Messiah to the blessed mother Mary, the central 
event of the kingdom of God.—God now commissions, on the one 
hand, to correct Daniel’s views of the premature coming of God’s 
rule, and on the other hand to nevertheless make real to him the 
final glorious rule of God thru his chosen people. From this point 
of view we must consider Gabriel’s message. 

The first question that presses upon us for an answer is: what — 
are the “seventy weeks determined upon thy people and upon the 
holy city?” Our English version is misleading; for the best transla- 
tion according to the original text is: 70 times seven. ‘Nothing in 
the text determines, whether this is to be taken in the sense of days, 
weeks, months or years. But since Daniel was thinking in terms of 
years (for he proceeded in his supplications according to the second 
verse from the fact of the 70 years of desolations of Jerusalém) , it 
is only reasonable to believe that God here answered him in terms of 
years. “The seventy weeks” consequently are no day-weeks but year- 
weeks; 1. e. 490 years. 

The second question is: what is to be fulfilled during these 70 
year-weeks? Gabriel mentions six things partly in a negative and 
partly in a positive class. The things of the negative sie are: 4. 

““to finish the transgression,” i. e., the tendency to transgress Jeho- 
yah’s commandments will be powerfully checked thru “the divine 
power of grace, so that all who will give themselves up to the power- 
ful imucuee of this divine grace, will be able to resist the temptation 
to transgress ; 2. “to make an end of sins,” i. e., sins resulting from 
a life of transgressions, bad habits, will then be rooted out by this 
all-powerful grace; and 3. “to make reconciliation for iniquity,” 1. e., 
life’s iniquities will then be atoned for by a complete sacrifice. The 
things of the positive class are: 1. “to bring in everlasting right- 
eousness,” i. e., not upon the old foundation of the law because of 
the sinful nature of man, but upon the new foundation of God’s 
grace in Christ Jesus, which man; must accept in humble faith, for 
“the just shall live by faith ;” 2. “to seal up the vision and the pro- 
phecy,” 1. e., the visions and the prophecies are to be fulfilled com- 
pletely and in their deepest meaning once and forever; and 3. “to 
anoint the most Holy,” i. e., the Holy of Holies of the heavenly taber- 
nacle, of which the temple at Jerusalem was but a mere semblance, 
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was to be anointed with the perfect blood of the great. High-priest 
of man, so that man would have free access to the very throne of 
God. These are all kingdom-graces of the Great King, which are to 
be fulfilled in these seventy: ae eee and in the light of history 
we see that these graces have been fundamentally fulfilled. in Christ 
Jesus and have now become great spiritual and moral powers either 
for the rebuilding or judging of hfe and character. 


The third question is: “when do these seventy year-weeks com- 
mence? For only then have we a clue for reckoning. ‘This elue 
our text gives us: “Know therefore and understand, that from the 
going forth of the commandment to restore and to build Jerusalem 
unto the Messiah the Prince shall be seven weeks, and threescore 
and two weeks; the street shall be built again, and the wall, even in 
troublous times.” Jt is the going forth of the commandment to re- 
store and lo build Jerusalem. Thru that event the national life of | 
the Jews was to be restored, altho under a foreign protectorate. In 
the book of Ezra we read of several homecomings of the Jews to re- 
build the temple and to restoré the religious life; but it is only in 
Nehemia IJ. that we read of a decree of Artaxerxes in the month of 
Nisan and in the twentieth year of his reign that Nehemia with a 
band of Jews was to return to build “the city of his fathers.” The 
date according to Arno C. Gaebelein (see his commentary of 1915 
on Revelations, page 183) and B. 8S. Dean, A. M. (see his Outline 
of Bible History, page 99) is pretty well established as March 445 
B.C. This then must be the chronological clue for our reckoning. 

We now observe the fact that these 70 year-weeks, or 490 years 
of special Jewish history (for with such we have to deal. accord- 
ing to Daniel’s prayer for his people and according to Ged’s answer) 
are diveded into three unequal parts consisting in seven year-weeks 
1. e., 49 years, in-threeseore and two -year-weeks 1. e., 434 years and 
in ee year-week i. e., 7 years. The first two are linked together 
chronologically without .a break; for they are mentioned in one 
breath and as a whole; but the chronological connections of the last 
period are problematical. 

The fourth question then is: what took place in the first period 
of 7 year-weeks? Our text tells us that Jerusalem with its streets 
and walls was rebuilded even in troublous times. This Nehemia 
substantiates, who tells us in his book, that the enemies led by San- 
ballat hindered them in their work, but that in spite of all the work 
was finally completed. 

The fifth question is: not what took place in the second period 
of threescore and two year-weeks (for nothing is recorded), but 
what ‘took place immediately “after” the threescore and two year- 
weeks? Our text tells us: “the Messiah shall be cut off, but not for 
himself.” In order to discover this event chronologicaly in history, 
we must reckon from the basis.established, which is March 445 B. C., 
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when the Jews returned to build Jerusalem. ‘The first seven year- 
weeks or 49 years—the second threescore and two-weeks or 434 
years, in total 483 years, deducted from 445 B. ©. would bring us 
to 38 A. D.; but since A. D. overlaps B. C. by four years, it brings 
us to the month of March 34 B. C. What happened then? History 
tells us that Christ was rejected and crucified; and “not for Him- 
self,” for (John 11, 49-51) “Caiaphas, being the highpriest that 
same year, said unto them, Ye know nothing at all, nor consider 
that it is expedient for us, that one man should die for the people, 
and that the whole nation perish not. And this spaké he not of 
himself: but being highpriest that year, he prophesied that Jesus 
should die for that nation.” The consequence of the rejection of 
the Messiah is described in our text as culminating inthe destruc- 
tion of the city and the sanctuary by a prince and in a flood of 
wars and desolations for the Jews until the end. It was fulfilled 
according to Christ’s predictions in his Olivet discourse and that by 
Titus in 70 A. D. (then only a prince, but later a powerful ruler) 
and by the Gentile powers until this very day. 


Now we have come to the third period of 7 years, of which we 
have said before, that its chronological connections are problemat- 
ical. Two questions press upon us for an answer. 


The sixth question therefore is: what are the chief facts of this 
period? Altho the original text of this passage is somewhat uncer- 
tain; and sonsequently the translation and the meaning is somewhat 
obscure, nevertheless’ the following three facts seem to be recogniz- 
able: 1. that the-events recorded in this period did not happen prior 
or during the destruction of Jerusalem 70 A. D., but are to be ful- 
filled after that event; for the events of this period are linked with 
the desolations of Jerusalem; 2.'that a foreign ruler is to establish 
a covenant with the Jews and only for a year-week; for God’s cove- 
nants are everlasting; 3. and that after 31% years he will break that 
covenant, stop the temple-services, profane the temple, and bring 
desolations upon the holy place until after 314 years the consumma- 
tion of things be fulfilled. If we now bear in mind that the intent 
of God’s message to Daniel was, on the one hand to correct Daniel’s 
wrong view, holding that the blessed world-rule of God thru his 
chosen people was close at hand, and on the other hand to make real 
to him that it nevertheless is a distant reality, then we must come 
to the conclusion that this last short period of renewed and revived 
Jewish national life under a foreign protectorate is to lead up to the 
blessed rule of God upon earth thru the chosen people, as Gabriel 
more than 450 years later upon the occasion of announcing the na- 
tivity of Christ to the blessed mother Mary describes it (Luke 1 
32-33) “He shall be great, and shall be called the Son of the High- 
est: and the Lord shall give unto Him the throne of His father 
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David: and He shall reign over the house of Jacob for ever; and of 
His kingdom there shall be no end. 

The seventh question then is: when are these last seven years 
of revived Jewish national life leading up to the millennial age to 
be? This is a very difficult question to answer. I know of no bet- 
ter way to have it answered, then to let Christ, who is the fulfilment 
of all Scripture and prophecy, and who by the Spirit of God knew 
the Scriptures, answer it. Christ in His great Olivet discourse inter- 
prets the pivotal phrase of this 27th verse: “the overspreading of 
abomination he shall make” thus: Matthew 24: 14-15 he says: “And 
the Gospel of the kingdom shall be preached in all the world for a 
witness unto all nations; and then shall the end come.. When ye 
therefore shall see the abomination of desolation, spoken of by Dan- 
iel the prophet, stand in the holy place, (whoso readeth, let him un- 
derstand:)” Understand what? Surely not, that with the destruc- 
tion of Jerusalem 70 A. D. its final meaning was fulfilled; for at 
that time the Gospel. had not been preached for a witness unto all na- 
tions. According to Jesus’ statement a world-wide rule of the Gen- 
ties, where Jerusalem is to be trodden down (Luke 21: 24), and a 
world-wide preaching of the Gospel to the Gentiles, is to be, before 
the last.short period of Jewish national life is to be restored under a 

‘foreign protectorate, which is to blaze the way for the glorious mil- 
lennial age and rule of Christ upon earth. 

Now the last question is: are there any signs that we are about 
to enter upon this last short period of Jewish national history, where 
the history of mankind is to merge with the-history of God? I 
think there are at least two remarkable signs. The first sign 1s 
Zionism, a movement of the unconverted Jews, which has gained in 
vigor since the world-war, to return to Palestine and to re-establish 
a Jewish state with Jerusalem as its national and religious capital. 
The second sign is that the peace conference at Paris has declared 
that such a state may be established, but under a foreign protector- 
ate, possibly under the protectorate of Great. Britain, the greatest 
world power of our time. That would distinctly point to the coye- 
nant of which our text speaks, Whether this cc venant will be broken 
and the sanctuary protaned in the middle of the last vear-week i. e., 
after 314 years 1s a matter of the future, which remains to be ieeteds 
It seems then according to these (and many other)signs that we 
are about to enter upon the last short period of Jewish history, which 
is to-usher in the blessed rule of Christ over all nations. — 

It behooves us to discover the spiritual and-moral obligations 
therein contained for us, and as Christ’s under-shepherds of His 
flock to sound the bugle call: (Matthew 25, 13) “Watch therefore, 
for we know neither the day nor the hour wherein the Son of man 
cometh,” but (Revelations 3: 11) “Behold, I come quickly: hold 
fast which thou hast, that no man take thy crown.” 
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This discourse is the outgrowth of a sermon preached upon that 
text. It was not intended to enter into the technicalities of exegesis 
and text criticism, but rather to bring out the fundamental ideas 
of the text in their bearing upon life. I know but too well that 
opinions upon these matters differ widely ; and I would be very glad, 
if this incomplete discourse would urge someone more competent to 
write a better article. 
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Die : Suterchiteds Bewegung. 

Die ,,snterchurd World Movement” jteht geqemvartig int 
Vordergrund des Vnterejjes. Die Agitation flir dieje Gade hat fic) , 
liber das gange Land erjtredt. Wir felbjt wohnten der Nonvention 
bei, die im Februar in Columbus, O., abgebhalten wurde. Sie dau- 
erte drei Tage und war von ca. 1600 Pajtoren befucht.’.Der Sweet 
der Verjammlung war, die dringende Notwendigfeit cincr viel inten- 
fiveren und umfajfenderen Tatigfeit der Kirde den WXwejenden deut- 
lich gu machen. 3u diefem Bmwece redeten gu uns Leute, die auf den 


‘perjdiedenen Gebieten eine mehr oder weniger fiibrende Molle ein- 


nehmen. Die Heidenmiffion wurde befonders ftarf betont. Der be- 
fannte Miffionar Eddy madhte durch jeinen gewaltigen Ernjt feiner ti 
jtetem gseuer jtehenden Seele den tiefften Eindruc. Doc auch die an- 
dern Biveige firdlider Betatigung wurden gebiihrend beachtet, jo 3- 
%. die KRirde auf dem Lande, die Sonntagjdule, die ofonomijdhe Stel- 
fing und Yotlage der ‘Baftoren, die Probleme der gropen Stadte u. 7. 
ww. Befonders wertvoll war das jtatijtijdhe Material, das uns m praf- 
tijder und in die Augen fallender Weije bildlid) vorgefiihrt wurde. 
G3 tourde feine Schsnmaleret getricben, fondern offen und nachdritcf: 
lid) wurde die Tatjache ausgefproden, da; die Beridte der meijten 
Rirden nidt nur feinen Fortfdhritt, fondern einen Miicgang gu fon- 
jtatieren Hatten. ©8 wurde auch nidt verfaumt gu betonen, da die- 
fem Notjtand nicht fo wohl mit mehr Geld, als vielmehr mit mehr 
Geift und Glauben abgubelfen fei. Doch miiffe die Nirde fiir die Su- 
funft ibre Stele hober ftecten, ein den grofen Erfordernijjen der Welt 
entipredendes Brogramm aufftellen und die Mittel 3u bejdaffen fu- 
chen, um e3 auszufiihren. Cine allgemeine ,Churc) Survey” folle die 
Bediirfniffe der Stunde flar herausftellen und cin gemietijamer finan- 
ateller Drive” Ende Wpril da8 Geld fiir cin Budget vow $1,300,- 
000,000 (fiir fiinf Sabre) aufbringen. 

Sn einer fpegiellen Verfammlung der evangelifden Bajtoren im 
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der St. Sohanni3-Mirde (etwa dreipig. gegenwartig) murde die ganze 
Bewegung vom fynodalen Gefichtspuntt beleudtet. Die Suftimmung 
war eine allgenteine, und der Wuunfeh, dak unfere Synode jid) an- 
feblieke und frafttg beteilige, wurde allfeitig ausgejprodjen.  Dtei- 
mungsverfdtedenbeiten traten nur hervor begiiglic&h der Zeit der Bt- 
nangfampagne. Einige waren fiir den 25. April, die Meehrgabhl jedoch 
war fiir Verfdiebung bis zum Herbjt. C8 wurde uns aud gefagt, 


dah die Synodalbeamten und -behorden diejen legteren Seitpunft ins 


Muge qefakt Hatten. 

Unterdeffen nun ift die Wngelegenheit in unjerer Synode bereits 
in ein weiteres Stadium getreten. €8 find jdon Romitees in den 
einzelnen Dijtriften ernannt worden, ein Leiter hat fic) in der ‘Perjon 
de8 PBajtors %. Sranfenjfeld von MRMochejter gefunden, und, wie es 
jheint, neigt man dem Blane gu, am 25. Xpril mit der Sammlung 
pon Geldern anzufangen. Man mag itber den pajfendjten Zeitpunft 
veridiedener Meinung jein, aber dariiber, denfen wir, wird Einjtim- 
migfeit herrfden, daR eine ,allaemeine Vorwartsbemequng” auch in 
unjerer Synode notig und begehrenswert ijt. Dap fiir die Lehran- 
ftalten bedeutend mehr notiq fein wird als bisher, ebenjo fiir die Un- 
terftiikung der Snbvaliden und der Bajtorenwitiven, wei jeder. Wn 
nere umd YWeupere Wtiffion braucen mehr Gelder, deS8qleichen die 
Wohltatigfcitsanjtalten. CS ware doc wahrlich unbeqreiflid, wenn 


die Synode 3u einer ett, vo beinabhe die gejamte Kirche des Landes — 


mehr tut oder unternimmt als je 3uvor, mit dent bisher Geleijteten 
aufrieden fein wollte. Wher da8 ijt nicht 3u befiirdten. Ste wird, 
wenn in redjter Weife vorgegqangen wird, mit twerjer Riicffieht auf ihre 
Cigenart, thre Prlicht tun. Mur follte man nie auger MXeht lafjen, das 
ein grogeres Brogramm und mehr Mittel allein das Reich Gottes 
nicht wabhrhaft fordern, fondern dah} dag gehdrt Geijt und Rraft des 
Serrn, die nur dem qlaubiqen Gebet und anfridtiqen Gudher qeqe- 
ben werden. 


/Srganic Union.” 

Largere Beit batten wir von den Bejtrebungen fiir ,, Organic 
Union” nidts mehr gehsrt. Mande vow uns lebten de8 Glaubens, 
dats diefelben fanft entfdlafen feien. C8 war auc Fein Wunder, dah 
man fo dadte, denn die ,, Snterdhurd Bewegung” trat fo qewaltiq auf 


den Plan, fie entwarf ein fo umfaffendes Programm, fie ftellte fic. 


vielfad) fo fehr diefelben Siele, dak man annehimen fonnte, die ,,Or- 
qanic Union” hatte da8 Feld qeraumt, wm dte Rirde nidt mit nod 
mehr Orqanijationsapparatus 3u belajten. 


Nebt aciat ¢8 fic) aber, dak diefenigen, die fo dadhten, fid) im Srr- 


tum befanden. Wim 3.—G. Februar fand in der Witherjpoon Sail in 
Pbiladelphia, wo die Bewegung arch ins eben gerufen tourde, eitte 
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Berjanmilung des ,,Umerifanijdhen Nongils fiir organtjdhe Vereint- 
gung der Rircden Chrijti” jtatt, die mit einem ausgearbeiteten Uni- 
onsplan vor da Bublifum tritt. Danach wird vorgefdlagen, dag 
die Rirchen, welde dem Plan ibre Zuftimmung geben, fic) 3u etner 
fichtbaren Cinheit gujammenjdlieben al die ,,United Churches of 
@hrijt in Wmerica.” Bn rein denominationellen Gaden foll Xuto- 
nontie obwalten. Sn getvijfen Gachen jedoch, wie in der Grimdung 
bon Gemeinden in unjerem Land, follen die Vereinigten Rirden durd 
ein 3u jd@aftendeS Ronzil ihre WXrbeit foordinieren. Wruch foll das 
Kongil in Begug auf evangelijtifdhe Bejirebungen, die fogialen Fragen 
und religidje Erziehung etne geivijje aufflarende und infpirierende 
eubrerrolle iibernehmen. 

Unjere Synode war, tie e8 jcheint, auch auf jener Verfammlung 
bertreten, und der ,,€vangelical Serald” hat jeiner Bcit die Sade 
wwarm befiirtwortet, fet doc), wie er fic) ausoritcite, fauim eine andere 
Rirde jo aut eine moglichjt enge Union angelegt wie gerade die un- 
frige. un das ijt freilich fo, und der vorgeleqte Blan enthalt auch 
gewif, jo weit wir fehen, feine gefabrliden Tendenzen. Uber auf der 
anderen Seite bedenfe man, dak wir all die gewiinjdhten oder vorge- 
fchlagenen Dinge {don haben. Wie der Plan der ,, Organic Union” 
Leute urjpriinglic) geftaltet mar, hatte er in der Lat etwaS ganz 
Neues gebracht, namlich die Verbindung aller proteftantifdhen Rirden 
in eine Union, worn die etngelne Kirdje eine ahnlide Stellung gehabt 
haben twiirde wie ein eingelner Staat im Gangen unferer Republi. 
Sm Lauje der Verhandlungen geigte fic) aber, dak die Nirden 3u 
einem fold) folgenfdweren Schritt nicht berett waren. Snfolqedefjen 
twurde der Llan modifisiert, und er Iauft jekt im wefentlicden hinaus 
auf die Forderung der Rooperation und RKootdination in gerwifjen 
Qyweigen der firchliden Tatigfeit. Bon ,Organic Union” fann man 
da nun ftrenger Weife nicht mehr reden, fondern bloR von einer Ver- 
Gindung 3u gewiffen Bweden und auf gewilffen mehr oder weniger 
neutralen und geweinfamen Gebieten. 

Cinen folcdhen Bwecverband haben wir aber jdon in den ,,yeder- 
ated Churdes of Chrift in Wmerica.” Diefelben haben ihren erefuti- 
ben Wrm in dem , Federal Council.” Sebst formmt jene andere Berwe- 
gung und fdlagt bor, auferdem noch cine Verbindung gu fhatfen in 
den ,ltnited Churches of Chrijt in Xmerica.” Diefelben jollen auch 
ein Monzil haben, gerade tte die ,, Federated Churches” (deren Verfaf- 
fung thnen offenbar 3um Mufter gedient hat). Dies Monat! foll 
fic) alle sei Sabre verfammeln etc. Wlfo offenbar eine Organifation, 
die in Wnlage und Bweden twefentlich dasfelbe tun twiirde wie die 
»wederated Churdes” und ihr Nongil. Das wiirde aber eine WMufwen- 
dung von Beit, Geld und Mraft erfordern, die gut unferer Beit, die qe- 
rade auf Vereinfadhung der Organifation und Vermeidung der Ber- 


210 Editorielle Weuperungen. 


iplitterung ausgebt, fic) {cher redtfertigen Liebe. Wuberdem wurde 
auc) die Ronfurreng awifden den beiden Organijationen notwendi- 
geriveife Sriftion und ein gefpanntes Verhaltnis hervorrufen. 

Dagu ijt noc gu bedenten, dah die ,,.snterchurd) Bewegung” 
ebenfalls diefelben Gebtete bearbeitet, die in jenem Blan dem Kongil 
der Vereinigten Kirden gugewiejen werden. Ntan jagt wohl, die ,,.sn- 
terchurd” bejteht nur fo lange, bi8 der ,,sinancial Drive” erfolgreich 
beendet ijt. Das ijt aber nicht jo, hat fie doch in Yew Yorf ein groes 
Officegebaude fiir wenigi}tens fiinf Sabre gemietet. Mus allen diejen 
Griinden fcheint uns eine neue Organifation nicht wiinfdenswert gu 
fein. 

* Wir haber eben auf das ,,ederal Council” hingewiefen. Das 
peranlapt uns nod zu einer Bemerfung. Bn dem WMargheft des 
»2heologifhen Magazin” haben wir dem ,,ederal Council” jeine 
linterlajfungsfiinden in Verbindung mit dem Krieg vorgehalten. 
Davon nehimen wir nicht ein Wort zuriicf. Dennocd) befiirworten wir 
nicht einen Bruch mit dem Kongil. Wir wijjen wohl, dak in mancen 
Rreijen unferer Synode eit folcher Schritt willfonmmei ware. Yedod 
aut jegiger Zeit, die jo jtarf auf Nonjoltdation, auf Einigung aller po- 
fitiven und erbaltenden Rrajte, aut Betomma des Wejentlicen und 
Vergejjung des Uniwefentlichen drangt, witrde e8 1inferer Nirche 
fchlecht anjtehen, wenn fie fich abjplittern iwollte. Cs liebe fich dafir 
auch feine Miehrheit finde, und wenn e§ moglich ware, fo ware damit 
doch niemand gedient. Cs liegt unfern Beamten und Vertretern ob, 
wei im der Sufunft das Nongil es tm Tin oder Lajjen an dem ric- 
tigen BVorgehen fehlen lapt, darauf mit Rraft und Nadhodruc hingu- 
weifen. Cin joldes WXuftreten von autoritativer Seite wiirde nicht 
ohne gute Refultate bleiben. 


Evangelijtijhe Gottesdienjte. 

Wir jdreiben dies unter dem Cindrud der Stillen” Wodhe. Da 
foll alles jo jtill fetn wie miglid, dak dte Brediqt von dem Lani 
Wottes bereite Sergen finde. Die Rirdhen haben befondere Mnjtren- 
qungen gemacht, diejfe Woche und die ganze Leidenszeit befonders 
fruchtbar fitr die reliqtdfe Erwecfung deS Volfes 3u machen, ihr einen 
evnangeliftijdhen Charatter gu verleihen. YWareh in unferer Synode find 
wir ermahnt worden, unjern Paffionsqottesdienjten eine evangeli- 
jtiihe Spive gu geben. Wir find auch der Meiiuma, day wir in une 
jerer Sitte der Wodhengottesdienjte in der Paffionsseit ein fchones 
Pfund haben, mit dem wir reichlic) wuchern follten. Doch 3u evange- 
liftifehen Gottesdienjten paffen fie nidt. Es find mehr , Xndadhten,” 
in denen wir das Leiden Chrifti betrachten.. Sie find fiir das Volk 
Wottes, um ihr qeiftlides Veben 3 vertiefen. Dagegen, um die 
YMupenftehenden zu gewinnen, brauchen wir andere ®ottesdienfte und 
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cine andere Predigtwveije. Wan fann beides nicht woh! mit einander 
berbinden. Der ,,Cvangelijt” wabhlt ein fires, pragnantes Wort, 
pielleicht nur einen eingigen Vers, der etvwas Bacfendes an fich Hat, tut 
if wie David als einen glatten Stein in feine Sehleuder und gtelt 
nach dem Haupt des Weltmenjchern oder noc Draupenjtehenden. Writ 
er den Kirdengliederi bejfondere Speije geben, fo jammelt er fie in 
Nachmittagsgottesdienjten. Des WMbhends find jie aucy gugegen, aber 
mehr um der andern, als um ihrer felbjt willen. Damit wollen wir 
aber mit nichten fagen, daly bet uns fiir evangelijtijdhe BVerjanmilaun- 
gen fein Raum jet. Seder Bajtor joll im feiner ctgenen Gemeinde 
nidt bergejjen, daB er viele Hat, die gum Glauber erft qefithrt wer- 
Den mijjen. Wie O. Bunfe 3u jagen pylegte: er joll nicht mur finger! 
und fagen: Sabre fort! jondern auch: Sange guerjt etmal an! 

Sodann gibt e8 einige wenige, denen der Herr die bejondere 
Gabe der erwedlidjen Rede und Tatigfeit geqeben hat. Die founten 
aud) bei uns ein Feld finden. Doch miipten fie nicht nach der Scha- 
blone arbeiten. Das Drangen und Forcieren der gewosbhulicen Evan- 
gelijten ware bom Uebel, da8 Hajchen nach Cjffeft, das Z3ablen und Be- 
fauntmaden der Befehrten wiirde muir Unbeil jtiften. Wer bet uns 
tiejelben Mtethoden meu eintiihren wollte, die fich bet andern Rirdert 
abgearbeitet haben, tate uns feinen Dienjt. Cr fonnte auf Xnfchlup 
aur Kirche bin arbeiten und da vielleicht auch 4u Unterfedrijten cinla- 
den, doch er Hiite fich, mit fotortigen Nefultaten printer gu wollen wud 
jei mit dem allgemeinen Bewuptiern, das religidje Leben befeuchtet 3u 
haben, zufrieden. Sm eingelnen fonnte erjt die Erfabrung den rech- 
ten Weg zeigen. Doch Leute voll Weisheit und Geijtes, mit der feu- 
rigen Lippe de8 Barnabas (Sohn des Trojtes), fonnten auch bet uns 
Segen jtiften. 
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Reifebric| ans Deutjehland von Dr. Sucher. 

Daf, de3 Shitor Reifebriefe fo unregelmafig und mit langeren Un- 

terbrechungen iiber3 Meer fommen, fann niemand mehr bedauern als er 
felbjt. Wher dte Schuld daran liegt nicht an ihm felber, jondern Tediglic&) an 
der IUngunit der Verhaltniffe. Untertvegs ijt e3 meijt gang unmodglich, gu 
fchreiben; denn die Biige find iberall jdhreclich iiberfiillt. Und in den Stad- 
ten und two fir fonft anhalten, ift unfere Beit mit den uns obliegenden 
Rflicdhten vollftandig in Wnfprud genommen. Budem ware an ein rubiges 
Shreiben auch dann nicht gu denfen, wenn man Beit hatte. Denn die Hoz 
tel find Nohlenmangels megen ungeheist und die Bimmer meiften3 jo falt, 
Dap ein friithe3 oder fpates WXuffiken unmodalich tft. Dagu fommt nod) die 
Unficherheit der Pojtverbindungen, dag man nicht weif, ob die Gendungen 
iiberhaupt durchfommen. Sch habe Grund 3u fiirdhten, dag der eine oder anz 
dere meiner Berichte den Wpologeten nicht erreichte. Darum, liebe Lefer, 
bitte Nachficdht und Geduld! 
Den lebten Brief fehrieb ich um die VahreSivende aus dem Salzfammer- 
aut. Heute Tiegen Wien und Budapejt mit ihrem furchtbaren Maffenelend 
bereits hinter un3; und ich berjude, im berbummeltiten aller Summelziige 
auf der Fahrt im ferbijdh gewordenen Gidungarn etivas gu Papier zu brinz 
gen. Soffentlic) fann der Serr Schriftjeber die Hieroglyphen entgiffern! 
G3 fallt mir fchiver, mit Gedanfen und Feder aus der Umwelt hier unten 
toeg gu fommmen. Aber e3 mus fein. Wlfo gurite nad Deutfehland. 

Mit welch banger Spannung fubren wir bet Bafel itber die deutide 
Grenge — tie fwerden tir Land und Lertte finden? Wir hatten gunachft 
Gelegenheit, die Lage am Zuftand der Cifenbahnen abgujchaben. Wer dite 
frithere Qcit mit ihrer ausgegetchneten Ordnung fannte, der fornnte fic ob 
de traurigen Unterjchiedes nicht qemiq vertpundern. Wir hatten Villette 
erfter Kaffe, mugten aber mit giveiter Vorlieb nehmen bis Karlsruhe; von 


dort [often tir gtvetter Kaffe und fubren vierter — und wie! Der Budrang ~ 


gu den Siigen ift fo enorm — tweil fo twenige und oft gar feine, alle aber 
gang unregelmapig fahren, dah die Beamten einfach auger ftande find, die 
notige Rontrolle gu iiben. Nicht nur find die Wbteile alle gepfropft voll, fonz 
dern auch in den Gangen, ja auf den Treppen fteht Kopf an Kopf fo didht, 
dafR man Leute, felbjt Frauen, durch die Fenfter Herein= und Herausheben 
muf,, wenn fie endgiiltig oder boriibergehend ausiteigen wollen ober — miifz 
fen. Bon einem Hine und Hergehen in den Wagen ift namlic unter den 
unerhorten Umjtanden natiirlid) feine Rede. Was da mande Leute, aud 
der fog. befferen Maffen, bejonders aber Frauen, gar folde mit Rindern, 
und franfe und alte Leute, hineingepferdt in die Menfdenmaffen und deren 
Gepacéftiice, ausftehen miiffen, ift nicht 3u fagen. 

Und tie fehen die Wagen aus! Viele FenfterfHeiben gerbrodjen, gang 
weg und gun Teil mit Brettern gugenagelt.. Alle Begiige ber Sibe und 
Wande: Tuch, PLijeh, Leder, jelbft die Niemen gum Hodgiehen der Fenfter, 
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Herausgeidnitten oder zgerijjen. Die Polfter find fort — wohl unt irgendiwo 
Soldaten oer Bivilijten als Lager gu dienen. Und das Meffing felt, twie 
uberhaupt alles, was irgendivie in der allgemeinen Not fiir Wrnteez oder prize 
bate Btvede Vertvendung finden fonnte. Wiele der Wagen Hatten Kriegs- 
Dienjt gejehen; und gum Schub dev iibrigen feblten dem Gtaat die nodtigen 
Krafte. So drang in die Wagen twer twollte und Holte, twas er losfriegen 
fonnte — in Deut{chland! 

Das ganze Cijenbahnivefen ijt aus Rand und Band. C8 fahren faft 

‘feine Biige, oft tage, ja wodjenlang gar feine wegen deS Kohlenmangels. 
‘Da jtauen jich iiberall die Hunderte und Taufende bon Menjfden i und an 
den Bahnhsfen gujfamimen, ivartend, friérend, Hungernd, ob und fvann ein 
Bug fabre; denn Fahrplane gibt e3 nicht mehr. Und wenn endlich fich ive 
gendivo Die Varrieren offnen, dann ftiirgen jie fich twie twilde Tiere auf die 
Wagen, fantpfen und ringen, den Fuk auf irgend ein Tritthrett gu frieqen, 
um tvernn miglid) in einem MWbteil oder fonft im Gang, auf der Plattform 
oder jelbjt im hort twenigitens einen Stehplak zu befommen. Die Klajfe 
jpielt feine Rolle. Und die bolliq machtlofen Schaffner find ganz auber 
ftande, in das twilde, gefahrlide Chavs ordnend eingugreifen. Die Biige fah- 
ren allefamt aufreibend fangfam. Die Lofomotiven find defeft, tweil ibnen 
fupferne und mefjingene Vejtandteile zur MtunitionSbereitung abgenommen 
fourden und Diefe durch eiferne, [cicht berrojtende erfebt tourden. Da gibt’s 
Whifenthalte ohne Ende und oft von langer DQauer. Oder twenn der Koblenz 
borrat erjchopft ijt auf der Lofomotive, dann Halt der Bug auf dev nachftbe- 
ften Station, und die erfchopften Pajfagiere miifjen ausfteigen, unt vielleicht 
etliche Tage, in jedem Fall auf unbejtimmbare Beit, iiberzuliegen. 

Day unter folden Umitanden an ein Retigen der Wagen nicht gu der 

fen tft, ijt jelbjtberftandlich; meift jtarren fie bon Schnuy. Sie jind ohne 
Wajehz, Trinf- und Spiihliwajfer, ftoddunfel bet Nacht und ungebheigt. Fir 
 pa3 Gepad Hat man alle Urfache, beforgt gu fein. Was man nidjt vor uz 
gen oder noch befjer. in der-Hand hat, das ift nicht ficher, jeitdem die langen 
Kriegsjahre die moralifden Begriffe und Cmpfindungen des Volfes in einer 
Weife verivirrt und abgeftumpft haben, die man in Deutfehland nicht fiir 
moglih gehalten hatte. Das Gefagte geniigt, um den Lefern gu getgen, da 
die Studienreife unferer Deputation nichts tweniger als ein Vergniigen tvar. 
Die GStrapazen, CEntbehrungen und %njtrenqungen oderjelben iwae 
ren oft derart, dah fich die Leute nicht genug darob berfpundern fonnten, dah 
twir berivohnte Winerifaner fie iiberhaupt iwagten — 3umal im Winter. Fir 
den Biwed der Iteije aber war der Winter gerade die bette Beit; da fonnten 
{oir die Mot, fie wenigitens teiltveife am eigenen Leibe erlebend, in threr 
gangen Grope am bejten fennen fernen. Wir nahmen deshalb qerne alle dte 
Unannehimlichfeiten auf un3, die uns beborjtanden. 

Wie heimatlich griigten durch die jdmubigen, teiltweife fehlenden Sdhei- 
ben die fiiddeutfden Fluren! Man jah ihnen die Kriegsnot nicht an. Wngez 
fichtS der grofen Berfehrsjdwierigfeiten Hatten wir auf dvingenden Rat wif- 
fender und um uns beforgter Freunde in Vajel Villette erjter Nlajje nach 
Stutigart geloft. Ym Lauf der angen Fahrt, auf der tir givetmal umijtei- 
gen muften, famen twir aber bet jedent Werhfel der Biige ticfer Hinunter, 
biZ wir endlich in tiefer Nadt in einem qualmerfillten, ftocfounfeln Wagen 
- pierter Mlaffe in Stuttgart anfamen. Bum Glitel war unfer Lieber Freund 
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und Bruder Ernft Gideon Vef aus Pforgheint uns bis Karlsruhe entgegen- 
gefommen und Lief uns durch feine foftliche Unterhaltungsgabe die Uneben- 
Heiten der Meife vergefjen. Der Krieg hatte ihn givar jchwer mitgenommen 
gehabt, aber ex hat fich ingwijden mieder giemlic) erbolt. %Xuf fetn fonni- 
ges Wefen fdeint fein Frojt gefallen gu fein, und im Gefchaft hat er auch 
Gottes winderbare Hilfe erfahren, das wird feine vielen Freunde in Wmerifa 
gewik freuen, au lefen. Go Gott und unfere amerifanijde Pabebhorde will, 
wird ev in Valde mit den iibrigen deutjden Generalfonfereng-Delegaten 
die Reife iiber den Ogzean antreten. Geine liebe Gattin fam in Pforgheim 
trok Der fpaten Nacht}tunde und dem jtromenden Regen an die Bahn, um 
Die Durchfahrenden amerifanijchen Viertflagkler zu begriipen und ihnen einen 
ftarfenden Bifjen fiir den fnurrenden Magen gu bringen. Bergelt’s Gott — 
iwtr founten’S braucfen. 

Xn Stuttgart merften wir bald, was Deutfdhland Hinter jich Hat an 
RKrieqsz und FriedenSnot. Unfer Hotel, in dem wir bejte Bedienung eriwar- 
ten durften, war fdaurig falt und fajt dDunfel. Das Auge mufte fich ert 
an die Finfternis qeiwohnen, in welcher abends und nachts viele Menjaen 
Dicht gedrangt in den Che und Reftaurationsraumen betjammen jaken und 
in den Gangen einander‘pafjierten. Geife mar nirgends gu finden und 
Leintwand feblte jehr, im Speijefaal ganz. Bapierene Tifchtiicher, papierene 
Gervietten. Gar feine Butter, wenig und fehlechtes Brot muir gegen Brot- 
farten; fein Gt, fein Bucfer; itberhaupt meijtens nicht genug 3u 
effen, toenn man nicht etwas zum Bujeben mitbracdhte. Was in normalen 
Beiten jelbft in gevingeren Hotels unerhort geivejen ware, das gejdhieht Hier 
allqemein: Die Herrfdaften, fogar die vornehimiten, bringen fich in Rorbchen 
oder Papteren dies und jeneS mit, das fie jich irqgendiwo zur Verbollftandiz 
gung de8 Ddiirftigen SpetjegettelS erqatterten: etivaS Butter, befferes Brot, 


Biwiebac, Naje, Wurjt wu. dgl.; cin fonderbares Bild, das uns itbrigens im 


gangen Deutfehen Reich begegnete. - 

Cin Gang durch die Stadt toar Hochft intereffant. GStuttqart bietet diez 
felbe alte, faubere, heimelige Erjaeinung tvie immer. Wie fo ganz anders, 
fo biel interefjanter jind doch die europaijden Stadtebt{per als die iiber 
einen und Ddenjelben Kamm gefchorenen amerifanifden. Gelbft die Dorfer 
tragen ein jedeS fein eigenes individuelles, man mobchte fagen perfonlides 
Geprage. Ind erft die Stadte! Cin dure viele Sahrhunderte gehendes, bo- 
Denftdndiges Werden und Wachfen gum Teil in qroker Abgefdhlofjenheit von 
Der itbrigen Welt, bedingt durch lofale Verhaltniffe, Nottwendigkeiten, Weber- 
Tieferungen und Talente, bejtimmt durch den Willen oft wedhfelnder tveltz 
Ticher und geijtlider Oberherrfchaften, tragt eine jede fogujagen ihr eigenes 
Geficht, das fte auf den erften Blic von allen anderen unterfdeidet. Wer 
fich auf dieje Art pon Phyfiognomif verjteht, der findet in Deutfehland ein 
faft qrengenlofes Studtengebiet. 

Wenn man Stuttgart mit feinem berrliden Rathaus, jeinen beiden 
Sechloffern, jeinem Konigsbau, feinem altertiimlichen Snnenviertel und feiz 
nen fehonen Parks durchwandelt, geht einem das Herz auf. Heute tut 3 
einem dabet aber gugleich weh. Denn e8 ift doch Hier ettvas gar anders ge- 
worden! Man iwiihte das auch one die traurig anmutenden Vefrangungen 
im Bahnhof mit den Verwillfommumgsgriifen an die ,,tapferen heimfehren- 
- Den Krieger” — die eben erft aus der NriegSgefangenjdaft Zuriicgefehrten 
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oder — Zuriicerjehnten. C8 feblt der fchinen NonigSjtadt der friihere mili- 
tartjde Glang und Schneid. Das Schlop ift verlaffen und ode; vor thm feblt 
Die Wache; im SchloRparfpavillon fpielt feine Mapelle mehr fiir eine freudig 
Spartende und [aufchende Wenge; man begegnet feinen mit Gang und Klang 
gu ihren Uebungen eine und aussiehenden Truppenteilen mehr. Gelten, 
Day man eine OffizierSuniform fieht. Die fdlappig gefleideten Mannfdhaf- 
ten der ,Reichsivehr”, auf die man gelegentlich jtoRt, machen faum den 
Cindrucé von Soldaten. C3 find Freitwillige, die fic) bes Lohnes twegen eben 
anitellen fajjen. Und trifft man two einen Offigier; fo tragt er ein trauriz 
ges, Deprimiertes Geficht. Das Heer ijt aufgeloft. Die GHerrlichfeit des ftol= 
gen Offigtersjtandes ijt vorbei. Und mander, bor deffen Hohem roten Kraz 
gen frither alles rejpeftvoll aus dem Wege ging, tweif Heute nidt, wo er 
morgen fern Brot hernehmen foll, und ijt zur bedeutingslofen Null in der 
nevien Gejellichaft herabgefunfen. 

YWuf dem “Volf aber laftet der ungeheure Drud der SiegeSfreude der 
Feinde und der furehtbar harten FriedenSbedingungen, die tm Urteil der 
Menge nichts weniger als den nationalen Ruin Deut{chlands ovedeuten. Diez 
fen Drucf fpiirt man allerorten, nian fieft ifn aus den Gefichtern. Mur die 
Sinder fcheinen eS noch gurv LebenSfreude gu bringen, die glitclichen! Bit 
affem dent fommt bingu, da das Volf durch die Leiden der langithrigen 
Hungerblocade mit dem gropen Sterben, da8 fie in ihrem Gefolge hatte, 
jotwie durch die entfebliden KriegZopfer in hHohem Grade nicht nur forperlich 
gejchinacht, jondern auch innerlic) entnerbt ijt, wie nie gubvor in feiner Ge-z 
fchichte. Und e8 ijt berarmt twie nocd nie. Gn Stuttgart wie tiberall jonjt 
ijt in den Schaufenjtern star alles ausgejtellt, teas noch das Licht irgend= 
wie vertragen fann. ber man wei} und fiebt, eS jtectt nichts mehr dabhinz 
ter. Sijten, Naften und Lager jind Leer, weil nichts fabrigiert wurde im 
Lande jelbft und nicht$ von aufen Hineinfam. Was zum eifernen BVejtand 
der LebenSbediirfnitje gehort, Schuhe, Mleider und die hauptyachlichiten Nah- 
rungsmittel, ijt jo zufanmmengejchnolzen und gugleich im Preis jo ungez 
heuer gejtieqen, day eS fajt unerfchivinglich ijt felbjt fiir befjer Geftellte. 3 
beiveqt einem das Herz, wenn man die armen, abgemagerten Leute, bejon- 
Ders Kinder, bor den Laden jtehen fieht, die fo mancdhes Hinter den Schet- 
ben bergen, das jie haben jollten, aber nicht erjehwingen fonnen. Deutfdz 
fand war nie jo arm, fo gebrocjen, fo franf tvie heute. Dew Cindrucl gaben 
einem die Veobachtungen und Erfahrungen de3 erjten Streifguges durch die 
erjte Deutice Stadt, die twir befuchten. Die jpateren Tage und Woden haz 
ben ibn nuv vertieft. YF. Buder tm ,AWpol.” 


On the Republic of Germany 

There:is a very sympathetic article in the latest “Methodist Re- 
view,” by William F. Warren. He has known Germany since 1856. The 
article breathes a spirit so entirely different from what we usually find 
that we reproduce it in part. 7 ° 

“Nothing in the Constitution of the new Republic will so deeply in- 
terest American Christians as its attitude toward religion and religious 
liberty.: Its leading provisions are in these words: 

“Art. 135. All-inhabitants of the nation enjoy complete liberty of 
worship and conscience. Undisturbed enjoyment of religious liberties is 
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assured by the Constitution and is under national protection. This pro- 
vision leaves the general state laws untouched.—136. Civic rights, state 
rights and duties are neither conditioned nor limited by the enjoyment 
of religious liberties. The enjoyment of civic and state rights, as well 
as admissibility to public office, is regardless of religious belieis. No 
one is bound to reveal his religious belief. The authorities have only 
in so far to ask for the affiliation to a religious society if rights and 
duties are demanding such information, or in case a lawfully organized 
census demands such information. No one is to be forced to church 
duties or church festivities, or to participation in religious exercises, 
or to the giving of a religious oath—137. No Government-established 
church is recognized. Freedom of organization for religious purposes 
is assured. The joining together of religious societies within the nation 
is not restricted. Every religious society regulates and administrates 
independently its affairs without the cooperation of the state or the mun- 
icipality. Religious societies acquire legality according to the prescrip- 
tions of the civic law.—139. Sunday and the state-recognized holidays re- 
main lawfully protected as days. of rest and spiritual elevation.—140. 
To the members of the army is given the time necessary for the fulfill- 
ing of their religious duties—148. In giving instruction in public 
schools care must be taken not to hurt the feelings of those who think 
differently....—149. The imparting of religious instruction and the 
using of church institutions are left to the desire of the teachers, and 
the participation of the pupils in religious studies and in church sol- 
emnities and acts is left to those who have the right of determining 
the child’s religious education....The theological faculties of the col- 
leges are maintained.—123. All Germans have the right to gather in 
meetings peaceably and unarmed without announcement or particular 
permission....—124. All Germans have the right to form societies or 
associations for purposes not contrary to the penal law. This right 
cannot be limited thru preventive measures. The same provisions apply 
to religious societies and unions. Every association has. the right to 
acquire legal character in accordance with the civil law. No society 
may be refused this right because it pursues a political, social, political,. 
or religious object. 

“Here, then, we have a portion of the evidence that in place of the 
recent Kaiserreich, armed to the teeth, and dominated by an autocrat 
whose sole word could lawfully launch relentless war against the free 
governments of the world, Central Europe has today by deliberate 
choice of its surviving inhabitants a well-planned state whose govern- 
ment is of the people, by the people, and for the people. On entering 
the European war America little dreamed of such an outcome as this. 
The triumph of the American type of democracy is almost more evi- 
dent and complete than the triumph of the allied armies. Here, how- 
ever, the candid student of world affairs, cannot fail to be struck by 
the astonishing silence and inertness reigning on this side of the sea. 
Germany has been made not only safe for democracy, but even a con- 
spicuous champion of democracy; why are not our joy-bells deliriously 
swinging and ringing from the Atlantic to the Pacifie? 

“I devoutly wish I could find an honorable answer to this ques- 
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tion. Doubtless one reason for the silence is the fact that hardly one 
in a million of our citizens have read the Constitution of the Republic: 
of Germany, or even had a chance to do so. But who shall tell. us why- 
our journals have been so strangely silent? So far as I can learn— 
and I have been on the lookout almost six full months—but one jour- 
nal in the United States has given its readers a chance to see the text 
of the new charter of rights and liberties. Even that journal’s editor 
has not yet printed his estimate thereof. Have our editors no dispo-- 
sition to distinguish between the once regnant warlords, against whom 
we sent forth our army, and the now regnant patriots, who after more: 
than seventy years of struggle have at last with our aid gained control 
of the German government? The first lecture I heard in Berlin Uni- 
versity, when Frederick William IV was yet on the throne, was the 
conclusion of a half-year course on the forms and history of human. 
government and in it the Republic of the United States was acclaimed 
as the crowning product of the whole evolution and the one hope of the 
world. Neither the kings nor kaisers ever succeeded in eliminating the- 
leaven that produced the revolution of 1848-49. In the new Republic of 
today the lump has surrendered to the leaven. In Berlin, Frankfort, 
Vienna and Budapest I never failed to find native citizens who were- 
delighted to exhibit bolted and guarded doors to a treasured flag or- 
other souvenir rendered sacred by revolutionary memories, and to talk 
of the coming deliverance from monarchical domination. President 
Ebert and his brave associates deserve the sympathy, admiration and aid: 
of all believers in republican institutions. They have undertaken a 
task that calls for heroes in faith and in action. The monarchistic 
party on the one hand, and the Bolshevistic on the other, are hoping 
and working to wreck the new nation and to win thereby. If either 
party shall succeed, our country, by reason of its unnatural apathy- 
and distrust, will be responsible to a degree not pleasant to contemplate. 
But let us not think of failure. Rather let us hail in this new republic: 
the ally it hopes to be and is likely soon to become. We will rejoice in 
every national measure that leads to new and better understandings 
between our government and France or Italy, but let this fact never 
be forgotten: in proportion as our republic remains Anglo-Saxon in- 
‘spirit and in institutions, in like degree will our vital affinities and. 
alliances. always be closer with people of the Teutonic race than with 
any of the Latin nations; since all Anglo-Saxons are of Teutonic origin 
and’ nature. 4 

“The free Churches of all nations have cause for jubilation in the: 
new constitutional guarantees of religious liberty in Central Europe. 
For the first time in history the people of Germany have an opportun- 
-ity to elaborate and adopt. institutional forms and expressions of the 
Christian life unhampered by foreign dictation or royal decree. How 
‘the peasants of Luther’s time and the Moravians and Pietists of later 
days would have jubilated could they have seen what our eyes behold. 
In the World Conference of the Evangelical Alliance held in Berlin, in 
1857, in which with Bishop Simpson, Father Jacoby, and William Nast, 
I was an American delegate, the representatives of the German state- 
churches would well-nigh have dropped dead at a prophecy of such an 
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unshackling of the gospel of Christ in their states. What new victories 
over the powers of darkness will now be possible to the new and 
aggressive leaders that God is raising up! Methodists should be among 
the first to befriend the new Germany, for when the Anglican father 
and mother and canonically ordained pastors of John Wesley had failed 
to bring to his anxious soul the experience of a divine sonship he was 
brought thereto by a humble German believer, Peter Boehler. More- 
over, Wesley found in German hymnody such soul-nourishing aliment 
for himself and for his English converts that he felt called to give much 
of his precious time to the making of those matchless versions from the 
hymns of Dessler, Dober, Gerhardt, Lange, Richter, Rother, Scheffler, 
Spangenberg, Tersteegen, Zinzendorf, and I know not how many others. 
Were some historical student to tell me that ‘initially and in essence 
Methodism was more a child of the Lutheran Reformation than of the 
Enelish, I know not how I could conscientiously deny it. It was when 
listening to the very words of Luther that Wesley first gained the heart- 
warming witness of God’s Spirit. : 


“Here some “hundred-and-fifty per cent American” is likely to be 
heard charging that the now dominant spirits of Germany have as yet 
shown no proper horror of the crimes of their late government; and 
given no pledges indicating a change of heart and purpose. So saying, 
the critic will simply expose his own ignorance or implacable temper. 
More than a year ago the editor of the Evangelist fiir Sud-Ost-Europa, 
in his New Year’s address to his constituency, wrote in behalf of his 
nation, a Peccdvimus as sincere and touching as the classical example 
in the ninth chapter of the book of Nehemiah. The latest Bulletin of 
the Federal Council of the American Churches gives two remarkable 
illustrations of the new spirit. One was the confession of the German ° 
delegates to the International Trade Union Congress recently held in 
Amsterdam; this was the voice of laymen engaged in business. The 
other was the action of the German delegates to the recent Hague Con- 
ference of the World Alliance for Promoting International Friendship 
thru the Churches; this voice of ministers and laymen was in the pres- 
ence of representatives of fourteen different countries. It is to be hoped 
that every hundred-and-fifty per cent American will turn to pages 182 
and 184 of said December Bulletin and get some much-needed illumina- 
tion. 

The opponents of our bilingual Methodist Conferences here in Amer- 
ica, whose slogan is, “One flag, one tongue!”” have something to learn 
from Germany. The new republic is multilingual, having tens. of thou- 
sands of citizens of Slavic and other races. Naturally it desires all to 
understand and honor the German language. Nevertheless the authors, 
of the new Constitution were neither so chauvinistie nor so childishly 
timid as to raise a hue and cry for a solitary language. As champions 
of a genuine world-democracy they wished their people to have access 
to the world. Note this provision: 


“Art. 113. Those elements of the nation speaking a foreign lan- 
guage may not be impaired judicially or administratively in their free 
and popular development, especially in the use of their mother tongue 
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for instruction, or in matters of internal administration and the admin- 
istration of justice. . 

“One reason for this breadth of vision and of provision is doubt- 
less the well established European tradition according to which no per- 
son is to be counted among the educated until he can make use of more 
than a mother tongue. If under purblind leadership the people of the 
United States shall become a people of one tongue only, they will have 


themselves to blame if the more affable and instructed nations of South © 


America and Europe easily win away from our unsocial monoglot mer- 
chants, mariners and consuls the best markets of the world. Our slogan 
should be, “One fiag, the English tongue, and as many others as pos- 
sible!” In our day and henceforward commerce is cosmopolitan, the 
arts and crafts are cosmopolitan, the task of religions are all cosmopoli- 
tan. May the coming General Conference at Des Moines, and all simi- 
lar bodies, take these facts to heart.’-—William F. Warren, Methodist 
Review. — 


Der Papjt und die neue Weltgejhichte. © 

Durch den Weltfrieg find die Reiche diefer Welt erfchiittert, teils ger- 
j@lagen worden. Neue Reiche find erjtanden. Durch die Revolution ijt 
Deutjchland jeiner Fiirjten beraubt worden. Der vielgepriejene Volferbund 
foll in Bufinft alles rege{n und eine neue und Jerrliche Beit Heraufbringen. 
Wie werden fich min die Dinge in Bufunft gejtalten? Die Gejchichte lehrt 
uns, da in den politijden Handeln intmer der Kapft feine Hand im Spiele 
gehabt, da Diefer immer Hinter den Kulijfen gearbettet Hat. Und diefer 
iit auch jebt am Werfe, um fwieder gu jeiner verlorenen Weltmacht zu gelanz 
gen. 2uf diefe Machenfchaften de Papjtes twetjt Dr. Yaeger aus Bethel 
bei Bielefeld in einem Wuffak in ,,Licht und Leben” Hin. Machdem er gez 
Zeigt, wie Das evangelifde Hohengollernhaus fiir alle Beiten bom Thron 
Deutfhlands ausgefdlojfen und diefe Xusfehliehung diird die ganze Macht 
deS Volferbundes, dejjen Sefretar ein fatholifher Cnglander ift, garantiert 
wird, und daR eS nicht ausgejchlojjen fei, dak das fatholifme Haus Hab3- 
burg den Thron eines neuen Deutfehland, dem Deutjch-Oejterreidhh ange- 
fchloffen werden fonnte, bejteigqe, fahrt er fort: ,,Das fatholifde Deutiah- 
fand unter habsburgijcem Bepter foll den Kern bilden fiir eine Neuordnung 
Curopas. Ym Often twiirde fic) der grofpolnijdhe Staat anjdjlieben mit 
Pofen, Wejtpreugen and wohl auch bald Ojtpreugen, nit Litauen, Weif- 
rugland und gang Galigien. Auch jeinen Thron foll ein Habsburger beftei- 
gen, Ergherzog Stephan. Der eigentlide Herr ware natiirlich der polniz 
foe Refuitengeneral Ledochowsty. Weiter find Vejtrebungen im Gange, die 
alte djterreichifefe Monarchie wieder Herguftellen. ,,Petrusblatter“” und 
/Kolnifbe Volfszeitung” reden fdon gang offen davon, Nieder-Oefterreich 
mit Wien qdbe den mwirt}dhaftliden Mittelpunft fiir einen Wirtfhaftsbund 
Der Donaulander, d. h. des Tfhechenjtaates, de3 ungarifden, des rumantz 
fcjen und des froatifeh-flowatijfden Staates. Wuch fie find iweit iibertvie- 
gend fatholifc, Rumanien twenigftens unter fatholifher Dynaftie. Xirch 
Dieler Donaubund foll in Wien eine habsburgifehe Spibe erhalten. Yn 
Krantreich hofft man beftimmt auf eine fatholifche Reftauration (d. t. etme 
Miedereinfebung der romifehen Kirche in ihre angemaften Rechte). Die 
qrogen frangofifhen Generale Foch, Soffre, Caftelnau und andere find Boq- 
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linge von Sefuitenjdulen. Das Haus Bourbon ijt dem Hauje Habsburg 
enge beriwandt, die Kaiferin Zita felbjt eine PringeB von Bourbon. Damit 
erhibe fic) im Wejten auch eine fatholifde Monardie. Belgien ijt durch 
und durd flerifal, foweit e3 nicht fogialijtijd ijt. Die fatholijhe Rejtaura- 
tion in Franfreid wiirde natiirlid) auf Stalien wirfen. Der Konig miipte 
jich Dem Papfte, der Quirinal (die italienife Regterung) dent Vatifan unz 
terordnen. Sn Spanien regiert nod) der Habsburger Sohn aus dem Hauje 
— Bourbon. Kurz, gang Mittele und Wefteuropa lage dem Papit gu pitwen. - 
Xa, wweithin in den Often erftredt fich jein Ginflug. Die Vereinigten Staa- 
ten Guropas unter papjtlidem Borfib, das ijt das Biel, weldhes uns die 
Vilferbundstonfereng in der Schweiz gegeigt hat. Bon Hier aus gefehen gez 
winnt die Wrbeit Erabergers natiirlich eine gang andere Bedeutung als fie 
fonft hatte. Mit dem europatjden Volferbunde aber jind die vatifant{den 
Plaine feinesivegs erfchopjt. Senfeits der Meere, in Sitde und. Pittelame- 
rifa, ijt eine madhtig aufbliibende neue Staatenwelt fpanijd-portugiefijder 
Bunge und fatholifder RNonfeffion. Die fiihrenden Staaten Wraentinien, 
Brajilien, Chile haben jich unter papjtlicher Vermittling gum fogenannten — 
ABC-Bunde gufammengetan. An diefent Kern fucht min die papjtlide Di- 
plomatie einen fiidamerifanifden Staat nach dem anderen anguugliedern, unt 
Das ganze fpanifch-portugiefifhe Wmerifa bis zur Siidgrenge der Vereintgz 
ten Gtaaten in einen— eingigen lock gujammengufatien und diez 
fen jogenannten lateinijchen Volferbund dem fatholijdhen Volferbund in Cuz 
ropa angugliedern. Bon Siidamerifa faufen Faden Hiniiber nach Sapan, 
und der BVatifan midmet erhohte Xufmerffamfeit jetnen ojftajiatijdhen Be- 
giehungen. Gie fonnten im Falle eines ZujantmenjtoRes givifden dem papjt- 
lihen Volferbund und dem angeljacdjijmen von Bedeutung werden und da3- 
Welticdhiedsrichteramt de$ Papftes verivirflichen helfen.  Weltiveite, fihne 
Kane, durch allen Wechfel und Wandel sabe feftgehalten und ihrer Verz 
twirflichung fich nahernd! Wird eS den Angeljadhjen gelingen, fich derfelben. 
gu erivehren, oder twird die Weltrevolution fie gunichte maden?- Gott weik 
eS und er entfdeidet.” — Gewifs find Saegers Wusfiihrungen vorlaufig nur 
Vermutungen, aber durchaus nicht bon der Hand 3u iweijen. Der Rapft ver- 
folgt mit etjernemt Willen und gabher Xusdauer feine Viele. Und er hat in 
der gangen Welt feine treuen Knedte, iiber 200 Millionen. Yu Deutfeh- 
Tand haben wir da8 jtarfe Zentrum, das dem Papjte in die Sande arbeitet. 
Warum follte aud) die Macht des Papftes nicht toieder zunehmen? Denn 
ev ijt eine Geifel Gottes, mit der diefer die abguttijee Welt jtraft. Und 
wir Lutheraner twollen uns immer iwieder gur Warning fagen Lafjen, daw 
der Papft dev redhte, qroke Antichrijt ift, der das Evangelium berflucht, der 
Darum auch uns Feind ijt. Wor diefem Feinde bebiite uns der treue Gott! 


lo 


&. &. in-,, Freifirhe”.. 


Wie die ,Movten” das Land in Sibivien verteilen. 

Von den ,Roten” Hat man hier vor ihrem Sturgze_in Sibirien verhatt= 
nismagig wenig gelitten; denn ihre Pringipien madjen das Volf erjt nach 
und nach flig. Wan foheute fich noch etivas, alle Ordnungen miedersureiz 
Ben, atch toaren die Kofaten hier nicht befonders dent neuen Geifte gugang 
lid. Trogdem ging man doc im Frithjahre 1918 auch hier an das Cintei- 
fen de3 Landes. Sedes Oertdjen arbeitete dagu feine neuen Gefebe aus und 
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ftelite die Norm fett. Dod) fann feine Reform das Volf verandern. Davon 


Haben mir manden BVetweis. So durften die Gutsbefjiker in einiger Ent- 
fernung bon Stadten und gropen Dorfern ihr Land ohne tweitere3 bearbeiz 
ten; Denen Dagegen, die in der Mahe von bevolferten Ortichaften lebten, lies 


‘man nur 10 De8j. (25 Weer) auf die arbeit3fabhige Perjon. 


Selbjtver|tandlich jtraubten fic) die Landtwirte dagegen, dem ftadtifden 
Proletariat und den Handlern ihr mit groker Miihe urbar gemachtes Land 
ausguliefern, bis jte fdhlieBlich durd) Drohungen, Vorjdhriften uftv., getrie- 
ben, gum Whmejjen fehritten. Yn gropen Sdhwarmen famen dann folche roz 
ten Landjucher auf den Gutshof, der Weltefte mit dem amtlichen Wapier in 
der Hand. Sehreiben diefes war Beuge davon, two fogar ein folche3 Papier 
ohne Unterfchrift der Behdrde vorgezeigt wurde. WLS man auf die fehlende 
Unterjchrift hintvieS, meinten jie, e3 bleibe doch vollftandig gleich, da 
eS jich eben um Land und nicht um Unterjdriften handle, und die geballten 
Saujte in dev Luft fchienen das gleich bemweifen gu twollen. Gab der Gut3- 
bejiber jcbhlieblich gu, jo erfcjoll grokes Sreudenge{djret. Bei dem Verlofen 
‘DeS Landes unter jich gingen fie recht einfach vor. Wenn fich zwei Parteien 
um ein Stick Land betwarben, jo mupte das Orafel bejtimmen. Cin alterer 
Wann mit einer Kupfermiinze trat hervor und befreugte fich mit dem heili- 
gen Zeichen de RKreuges. Dann twarf er die Mtiinge in die Habe, ihr eine 
um den Durdhnrejjer drehende Vetwequng gebend. Andachtigq folgten die 
Blicke deS ganzen Chores dem Fluge der Piinge, und twie fie niederfiel, fo 
fiirgten alle zujammen auf die betreffende Stelle. ,,Der Wdler oben!” rief 
ert eine Stimme, Dann drdhnte der volle Chor das Cho dagu und jeder Lief 
aut feitient Wagen, um jo jchnell wie moglich das Land in Veftb gu nebhimen. 
Sm Galopp fant dann jeder auf feinew finftigen Erbteil angefprengt. tun 
tourde ausgejpannt und dann ging nach furger Worne die Gorge Ios. G3 
feblten Bflug, Eqge, Pferde, Gefdhirre und Saat. Dafiir hatte man aber 
Land, 30—40—50 Defijatin mehr alS man in den fihnften Verfprechungen 
Der Fiihrer hatte eriwahnen hHoren. Die Freude tft aber erfinderifdh. Hier 
fteht der Wald. Er gehort ja jebt dem Volfe. CF werden Wegfdheit und 
Eqgen gemacht, Baftitrice gedreht uj. Mach einigen Tagen fieht man fon 
fangft berfworfene WUclergerate herbeijchleppen. Hier qualt fich ein Pferd- 
hen mit einem einjcharigen Pfluge, der finf folder Roglein verlangt. Dort 
begrabt cin anderer feine Gaat, die mehr dem Hiihnerfutter gleicht, mit gro-z 
Ren ftadtifden Lajtpferden faft fnietief in Dem Boden. Cin dritter eggt fei- 
nen Weizen nur ein und fdimpft iber die hohen Stoppeln der Deutjdhen. 
, Gott hat mic zwar feinen Pflug, aber Vand gegeben,” trojtet er fich, ,,und 
wenn Gott geben twird, toerde ich auch bald einen Pflug haben, fo wahr Gott 
{ebt. Dann follen die deutf{hen Teufel fehen, dak wir nicht ditmmer jind 


-al8 fie, fo mabhr Got lebt.“ - 


Urfomifd verliefen aud) die vielen groken Rongreffe der Volfsdeputier- 
ten gur Beit der Bofchewifi-Herrfdaft in Sibirien. Moc) glaubte das Volf 
an Licht und Recht, obgwwar e3 foldjes nie bei der BYarenregierung gefehen 


hatte. Freund H., der fid) mit vielen andern auf ,,Geelenland” (15 Def- 


jatin auf die ,mannliche Geele”) im Tobolfhen Gouvernement niederge- 


{affen hat, war auch al3 Deputierter der Bauernpartet in der Kreisverfanim- 
tung 3u Tjufalinsf. Yn fohlichter Mletdung gwar, dod) unter den Yanghaaz 
igen Wicelfiihen (der ruffifhe Bauer dort tragt niedrige Schuhe und hat 
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bis zum Knie das Vein mit langhaarigem Zeug umivicelt) fticht feine Per- 
fon ziemlicy ab. Anfanglich geht man ihm als einem ,Burguy” (Bourgeois) 
aus dem Wege; alS man aber erjft tweif, dah ex ein dDeuticer Bauer ijt, der 
auf ,Seelenland” fibt, reicht man thm doch die Hand und nennt ihn ,,tora- 
rifetjch” (Genofje). Bu jener Beit Hatten die Bolfchemift gwar jchon die 
Bajonette, aber noch nicht das Volf. Diefes mupte gelwonnen tverden. Bu 
Diefem Bivece fchicéte die Megierung junge 182 bis 19jahrige Leute, Studen- 
ten oder Gymnajiajten ruffifdher oder auch oft jiidifder Nation gu den 
VBauernverjanmmlungen, die dann durch ihre Demagogifden Reden das Volf 
intmer tveiter auf dex abjdiiffigen Babhw leiteten. Doch Hier in T. wird’s 
Diefen Volfsbegliidern fchiwer, das Bolf fiir ihre Sache gu getvinnen. Das 
Volt hat ja gleidhe Landanteile, zahlt iiberhaupt feine Abgaben mehr und 
bemiftraut die jungen Redner am qriinen Tijche. Dteje aber fprechen von 


einer progrefjiven Cinnahmefteuer, von der Rategewalt uj. Sie fprechen 


fich Heifer, aber fein Erfolg. Da merft unjer Freund H., ein getwejener Leh- 
rer, dap fetne Genojfen, die metitens iveder Lefen noch fehretben fonnen, 
nichts bon den gelehrten Reden und Schlagivdrtern verjtehHen. CSchhewlid 
bittet er ums Wort.—.,,.Wir dunflen Leute,“ iwendet er fich an das Prajiz 
dium, ,,verjtehen die gelehrten WXusdriicfe nicht, und tvenn ich darf, will ich 
in unferer BSanernfprache das Gejebesprojeft von der Steuer erflaren.“ — 
/»Sitte, bitte! touts von allen Seiten. ,Der Deutjche wird fprechen, Mubhe!” 
Wes Halt den tem an. Mun jeheint’s dem Freunde, er ftehe wieder vor 
feinen Sindern in der Schule, und gielt jo niedrig wie modalich. ,,3ch babe 
3. B. ein Vermogen bon 100 Rubel. Yun gabhle ich 3. B. dafiir 5 Kopefen. 
Mein Machbar Hat 200 Rubel. Er ijt doppelt jo reich. Wie viel muy er 
gablen?” ,,8ehn Kopefen,” ruft alles. ,,DaS ijt eben die Sache; nicht 10, 
fondern 15 onder 20 Ropefern mu er zablen.” Helles Lachen und Dubeln. 
Nebt twird’s den Bauern deutlich. Qu bijt unjer Galomo,“ riefen jie von 
allen Banfen, und nun fist unfer Freund im GSattel. Was der Deutfde 


fagt, muf} richtig fein in allen Gachen. ,Das ijt unfer Mann!“ Sanfend - 


{ehiitteln jie ihm die Hande. Yebt fomumt die Aqrarfrage. _ Unjer Freund 
fpricht gegen die Boljchetvift, und tieder jubelt thm das Volf gu. Die Stuz 
denten milffen fchiveigen. Da offnet fich die Tiir, und aufgepflanate Bajo- 
nette fchieben fich Herein Viele werden bleich und verftummen. Dafiir 
briillen die Soldaten: ,, Rieder mit den ContraeRevolutionaren!” Wud} die 
Menge befommt einen andern Geijt. Das ,Oofianna” vertwandelt jich in 
rtveugige ign!” Unjer Freund 4. driict fie) und verfdhmindet in der Nacht. 
Er eilt nad) Haufe und ijt froh, dak er gliicflich entfonmmen ijt. 

Nach einiger Beit erfdheinen die aufgeflarten Bauern und verlangen 
Land. 3a, wir haben ja alle gleihe Landanteile,” wird ihnen entgeqnet. 
/» Wir woollen iweiches, gepfliigtes Land, unfere Uriwiefe diirft thr haben.“ — 
yea, Iwir haben doch die Wiefe gebroden, den Wald ausgerodet, und nun 
wollt ihr einfach taufden?” ,.3hr habt uns nicht gu belehren! Ahr habt 
genug auf ung geritten. €3 reidht fehlieBlich gu.” Niedriq gejinnte deutide 
Clemente fchliejen fich ithnen an, und die Sache fdeint fehlimim zu twerbden. 
3 wird gedroht und gefdhrien. SdhlieBlic) befriedigt man die Schreier und 
gibt ifnen etwas weides Land. Dafitr jorgen fie dann, dak die Menge fic 
berithigt und abgieht. Diefe Schilderung charatterifiert die Landrevolution 
in Rubland, die aber nicht als foldhe gum Abfehlup gefommen ift. — Sowweit 
Lehrer Gade. » Shriftlicjer Bundesbote. “ 
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$1,300,000,000 fiir Weltevangelijation. 

Smmer grofartiger gejtalten fich die firdhliden Plane fiir die gu Llofende 
Weltaufgabe. Der Hovigont rit immer weiter Hinaus, das Wrbeitsqebiet 
Dehnt jich, die Mtdglichfeiten fiir die Wirkfamfeit der Kirde mehren jich; die 
Wufgabe wachit ins Miefenhafte. 

Die giwifdhentfirdliche Weltbeiwequng, die jich am 7. Sanuar in %Atlanze 

tic City, N. Y., verfamme}lte, um das iweltiveite ArbeitSqebiet zu itberblicen 
und gu bejprecjen, fiihrte 1732 Bertreter aus 42 firchlicjen Gemeinjhaften 
gujamimen. Die erften 1587 Cingejchviebenen verteilen fich denominationell. 
tote folgt: Brjchofliche Wtethodijten, 375; Nordliche Baptijten, 363; PVres- 
byterianer in den Bereinigten Staaten von Amerifa, 260; Nongregationa- 
fiften, 115; Dimmger Chrijti (Disciples of Chrijt), 95; Siidliche Vifchoflide 
Methodijten, 36; Vereinigte Briider, 34; Vereinigte Presbyterianer, 31; 
Lutheraner, 30; Epijfopale, 29; AXfrifanifhe Bifchoflide “Methodijten, 28; 
Reformierte in den Vereinigten Staaten, 26; Meformierte in Amertfa, 24; 
Orthodore Oudfer, 19; Protejtantifce Methodijten, 18; Chriftians, 16; 
Presbhterianer in den Vereinigten Staaten, 12; Cvangelifche Gemeinfdaft, 
10; Sions Bijchoflide Mtethodijten, 10; Farbige Bijchofliche Methodijten, 9; 
tationale Baptijten, 6; Cbangelifce Shnode, 5; Hollandijche Reformierte, 
5; HeilSarmee, 5; Scientijten, 3; Sidliche Baptijten, 2; WANgemeine Bap- 
tijten, 2; MtifjionSbaptijten, 2; Baptiiten des fiebenten Tages, 2; Reforz 
nuette Cpijfopale, 2; Cvangelifch Lutherifde, 2; Freie Ntethodiften, 2; 
Mahrijche Briider, 2; Reformierte Presbyterianer, 2; Frete Baptijten, 1; 
Vriiderfirche, 1; Kirche Gottes, 1; Hebraer, 1; Vereinigte Xinevrifanifche 
Methodijten, 1; Refornrierte Presbyterifche Gemeinjchaft, 1; Cumberland 
Presbyterianer, 1. 

Der finangielle Voranjdhlag betragt auf der Bajis bon einem Yabhr 
$326,107,837; auf der Bafis von 5 Yabhren $1,320,214,551. Der Yahres- 
poranjdlag wird twie folgt umgelegt: $253,193,400 werden unter dte fird)- 
licen Behdrden fiir das von ihnen betriebene Werf verteilt; $62,929,205 
werden ohne nabere Vejtimmung fiir befondere Biwede und $9,985,232 ohne 
nabere Beftimmuing fiir die °ufnahme neuer ArbeitSgebiete betwilligt. Riir 
Die Ausiwartige Niffion merden bejtimmt: $104,503,909; fitr die Bnlan- 
difhe Miffion, $53,773,756; fiir das CErgiehungswerf in WAmerifa, $84,- 
239,050; fiir veligidje Erziehung in WAmerifa, $2,065,500; fiir Hofpitater 
und Heime in Amerifa, $21,368,566; fiir die Unterftiikung des Predigtam- 
te3 in Amertfa, $60,175,326. Wuf die berjchiedenen Oenominationen tvird 
die Gumme folgendermafen umgelegt: Advent Chriftian Church, $2000; 
Udventiften de3 fiebenten Tages, $526,800; Nordlide Baptijten, $26,079,- 
181; Nationale Baptiften, $80,120; Baptijten des fiebenten Tages, $635,2 
524; Briidertirde, $761,178; Chriftian Churd, $1,248,752; Kongregatio- 
naliften, $30,465,228; Siinger Chrijti (Disciples of Chrijt), $19,328,652; 
Gvangelifhe Gemeinfdhaft, $1,938,022; Cvangelijdhe Synode von Nordz 
Wmerifa, $1,254,460; Orthodore Ouafer, $820,914; Lutherijhe Morperz 
jchaften, $6,366,023; WXlgemeine Konfereng der Vlennoniten und Wennoz 
niten-Briiderfirdhe von Nordamerifa, $850,605; Bifdsfliche Methodijten, 
$63,819,657; Giidliche Bifchofliche Methodijten, $20,413,841; Proteftanti- 
foe Methodijten, $1,356,285; Freie Methodijten, $1,155,197; Wfrifanijdhe © 
Zions Bifhoflidhe Methodiften, $63,900; Mahrifche Briider, $617,756; 
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Bfingitiirde de3 Nagareners, $137,744; Presbyterianer in den BVereinigten 


Staaten von Umerifa, $54,176,604; Presbhterianer in den Bereinigten 


Staaten, $5,629,458; Affociiere Meformierte PRresbyterifde  Synode, 
‘$157,170; ereintgte ‘Preabyterianer, $6,202,838; Reformierte in Xme- 
atfa, $1,912,404; Meformierte in den Sereinigten Staaten, $3,723,837; 
Bereinigte Briitder, $2,759,991; Vereinigte Cvangelifde, $590,041; Uni- 
erfalitten, $124,218. . 
Das Hier erhaltene Protofoll der Verfammlung enthielt mit Begug auf 
‘Die Vifchoflide Methodiftenfirde und die Siidliche Bifchoflide Meethodijten- 
RKirdhe folgende Maujel: C3 follte bemerft werden, dak getwiffe Tirdlide 
Rirperfdhaften, injonderheit die Bifchoflide Methodiftentirde und die Sid- 
Liche Gifchoflice Methodiftentirde, bereits grope Gummen durdh die Benz 
tenarbetvegung gejammelt haben, und dap ein neuer Wppell im fommenden 
Kriihjabr an folehe, die fic) bereits auf 5 Sabre verpflichtet haben, nicht er- 
foartet tverden darf.” »upol.” 


The Executive Board of the United Lutheran Church and the 
. Interchurch Movement 


The Executive Board of the United Lutheran Church left the de- 
-cision as to what relation the United Lutheran Church is to have to the 
Interchurch Movement to the action taken at the regular sessions of 
that Chtirch. Some were not satisfied with this delay, others defended 
‘the Board. So does the “Lutheran”. It says: 

“These provisions should make it clear to everyone that the Ex- 
secutive Board has. no power to form such a relationship as many de 
sire. It believes also that these provisions are wise. The forming of 
such relations involves many questions of principle and expediency 
“which are vital to the best interests of the Church. They should, 
therefore, never be entered upon hastily or without due consideration. 

“The United. Lutheran Church is a new body. Its organization is 
still in process of development. Its future life and destiny are still to 
be determined. In these formative days it is extremely susceptible to 
every influence with which it becomes related. The conservation of 
its future and the fulfillment of its mission are involved ane must de 
most carefully guarded. 

“The Church should always move as a unit, if possible, the in- 
dividuals composing it surrendering their personal opinions and pre- 
ferences in respect to the judgment of the majority. 

“Morever, the whole subject of Protestant cooperation is at pres- 
ent greatly confused. The General Secretary of the Federal Council 
of the Churches of Christ in America, Macfarland, said publicly, at 
“a recent meeting of the Executive Committee of the Federal Council, 
in Baltimore: “The whole movement for Christian cooperation is. in 
some peril at the present moment from the confusion resulting thru 
the many different and generally unrelated movements in its interest.” 

“There are at least three large movements of this kind under pro- 
gress today, each working independently of the others, altho they 
seemingly aim to maintain relations of friendliness. If any one of 
these movements is to continue permanently, then the others should 
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be ‘discontinued; otherwise there will be a scandalous waste of men 
and means. These three are: The Federal Council of the Churches 
of Christ in America; the Interchurch World Movement, and the In- 
terdenominational Council of the Evangelical Churches (commonly 
Known as the Presbyterian Union Movement). 


“This fact makes it all the more apparent that any action of the 
United Lutheran Church should be carefully considered. We must 
not dissipate our energies, as we certainly would do if we were to 
become associated with all three of these movements. We cannot 
make a fair or wise selection from amongst them without action by 
The United Lutheran Church concerning the principles of relationship.” 

The Board in its report suggests the arguments for and against 
participation in the movement in this way: 

“Arguments advanced in favor of participation in this Movement 
may be summarized as follows: 

“1. The importance of the presentation of a solid, united front by 
Protestant forces to meet the resistance of non-Christian forces on the 
one hand, and the aggressions of Roman Catholicism on the other. 

“2. The andvantages of cooperation, thru the concentration of 
effort and agencies, aS compared with more or less of duplication and 
competition in separate denominational activities, especially on the 
foreign mission field. : 

2 “3. The force of the impress which a cooperating Protestantism 
ean make thru a united impact on the non-Christian world. : 

“4. The practical assistance which an interchurch movement can 
get from a friendly, unidentified constituency, not obtainable thru sep- 
arate denominational appeals. 

“5. The promotion of unanimity on the essentials of the Christian 
religion thru the particular contributions which participating denomin- 
ations have the opportunity to make. 

“6. The unifying influence resulting from cooperative acquaintance 


_ and association. 


“7. The provision which the Movement makes for the preservation 
of denominational identity and self-determination, under which it is 
claimed that organic union is not involyed and no compromise of prin- 
ciples is required. 

“3. The general educational and inspirational value of such a com- 
prehensive movement, resulting in spiritual impulse, in enlarged out- 
look and in increased leadership. 

“9 The practical need for cooperation, due to political and racial 
conditions, as manifested chiefly in the foreign fields, which fact ac- 
counts for the favor with which the foreign missionaries and mission 
boards generally view this Movement. 

“Bach of these arguments is subject to particular examination, in- 
volving, as some of them do, long standing open questions. 

“Arguments against participation in this Movement may be briefly 


ssummarized as follows: 


“1. The idealistic character of the ultimate objectives of the Move- 
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ment, which, because they cannot now be defined, are necessarily more 
or less obscure and uncertain. 


-— “2. The history of some former movements, not unlike this one 
in underlying characteristics, in which the realization did not equal the 
expectation. 


‘3. The possibilities of entanglements and embarrassments in mat- 
ters of principle, involved in policies, when those who operate under 
the evangelical conception of life are brought into cooperation with 
those who operate under the legalistic conception. 

“4. The embarrassments which result from declarations of unau- 
thorized spokesmen who, under the stress of extraordinary conditions, 
assume a responsibility which the world at large considers to be official. 


“5, More specifically, the danger of confusion of principles in cer- 
tain practical spheres like the industrial and economic, where the dis- 
tinction between Church and State is essential, and the duties. of Chris- 
tian citizenship dare not be confused with those of Church member- 
ship. 

“6. The difficulties of withdrawal from the Movement, should it 
assume directions which could not be followed by a particular church 
body, which difficulties ‘Would be more serious within the body itself 
than in relation to the Movement. 


“7. The practical consideration of whether any denomination 


which has. definite tasks peculiarly its own, and which are greater than - 


it can meet thru the closest possible concentration of its resources of 
men and money, can justify itself in a diversion of its strongest forces 
to a movement of this kind since that diversion might very easily as- 
sume the character of a dissipation of energy, and the weakening of in- 
ternal. agencies.” 


Die Kirhenblatter der Methodijten arbeiten mit Verlaujt. 
Vergeiduis offisieller Blatter, welde die Vifdhiflime Meethodijtenfirdhe her- 
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A Gentle Cynic being a translation of the Book of Koheleth 
(Ecclesiastes) stripped of later additions, also its origin, growth and in; 
terpretation by Morris Jastrow, professor in the University of Pennsyl- 
vania. Philadelphia and London, J. B. Lippincott Co., 1919. 255 pages. 

Jastrow is an Oriental scholar of note.’ His chief production so far 

s “The Civilization of Babylonia and Assyria,’ which aims to give a 
a hei: survey of the whole civilization of the ancient peoples who 
dwelt in the Tigro-Euphrates valley. It is said to supersede all works 
upon the subject. He is naturally an adherent of the historical school 
which today holds almost undisputed sway in the field of the Old Tes- 
tament. That school has substituted historical criticism for the former 
naive and uncritical tradition that had in course of time grown up 
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around the Bible. For those who accept it it has entailed a complete re- 
casting of their views as to origin, date and method of composition 
of the books. of the Old Testament. 

In the present work now he applies the critical method to the honk 
called Ecclesiastes. In his view we have this book not in its original | 
form. Like so many other books of the Old Testament it has gone thru 
different hands. Originally, it was the book of a sceptic, a man who had 
grappled with the problems of life and been unable to find a solution. 
‘In fact he goes one step farther and claims there is no solution. The 
orthodox interpretation of life was that it was ordered by the hand of 
a wise and righteous God. But actual observation of the facts and per- 
sonal experience showed that this view could not be upheld. The 
wicked triumphed only too often and the good are trampled down 
Moreover, there is no true satisfaction to be found in life. You say that 
depends on the way you live. The author of the first psalm calls the 
righteous blessed and predicts the doom of the wicked. Koheleth, on the 
other hand, makes a different distinction. To him men are either wise 
men or fools. But,.whether wise or fools, they all die like brutes. And 
the wise men do not find the key to the meaning of life. He does not 
mean to say that being wise is not better than being foolish. A wise 
man knows his limitations and the limitations of all knowledge and all 
striving. Therefore he has no illusions. Life’s disappointments don’t 
hit him too hard. He knows how to enjoy the present hour. He be- 
lieves in the necessity of a moderate amount of work and in the full 
enjoyment of whatever pleasure he can get out of life. Nevertheless 
man’s labor, as far as the attainment of real results is concerned, is the 
ceaseless lifting of the Sisyphus stone. And that applies not only to 
the individual, but to the generation also. Moreover, it has always been 
so, and, very likely, it will always be so. All striving is, therefore, vain. 
Real progress has never been made. The hope to solve the riddle is as 
far from realization as it ever. was. ’ 

So then Koheleth is not only a sceptic, he is a eynic, who has given 
up all expectations to find any real values in life. However, he is a 
gentle cynic. He is not embittered in spite.of his sad philosophy. He 
rails not against God, nor does he hate man. He does not hate life 
either altho at times he seems to. He loves the good things of 
‘this world. The hereafter does not concern him. There is no other- 
worldliness in him. There falls no ray of hope or consolation on his 
path from the heavenly world. 

This is, in Professor Jastrow’s opinion, the original Ecclesiastes. 
The man who wrote it expressed in it not his own views only, but those 
of a considerable number of his contemporaries. The prophetic world 
view, as expressed in the writings of Israel’s great book prophets, was 
the belief in a moral world order based on the character of the God of 
righteousness. Whatever nation violates this, will be punished sooner 
or later. Israel’s fate is an illustration and a-corroboration of this fact. 
But after Israel has passed thru the purifying fire, God will again re- 
store them and use them to carry out His gracious will. The Israel 
that came back from the exile accepted this view, it became the ortho-- 
dox view of the times. But there were always certain classes of the 
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well-to-do and highly educated, who had come under the influence of 
Greek culture, had abandoned orthodoxy and learned to look at things 
with the eyes of a man of the world. They find their spokesman in the 
author of the original Koheleth. 

Following the customs of the times, this author used the name of 
King Solomon as a “nom de plume” in order to get ready acceptance for 
his production from the public. The book became popular, owing to the 
newness of its point of view and the writer’s charm of style and per- 
sonality. It could not be ignored by the orthodox. So they hit upon on 
ingenious plan to preserve the book and yet make it comparatively 
harmless. They made additions to it which counteracted the author’s 
pessimism and secpticism and also brought it more in harmony with 
the Solomon of tradition under whose name it had gone out into the 
world. For instance, in 11: 9 the pious commentator, after Koheleth’s 
advise to enjoy oneself to the full, adds, “but know, for all these things 
God will bring thee into judgement”; in 12: 7, after saying that man re- 
turns again to the dust, the revision adds ‘“‘and the spirit returns to God 
who gave it” to make Koheleth conform to the orthodox belief. 

Jastrow thinks it necessary so to distinguish in the book between 
an original source of sceptical and mildly cynical character and later 
admixtures of orthodox and traditional elements because, otherwise, the 
logical consistency would be lost. He claims that the grafting of con- 
ventional principles and maxims upon the real and genuine parent 
stock is. too obvious, that the hand of the reviser mars the harmony and 
interrupts the flow of the language of the orthodox author all too plainly 
and frequently. We concede that there is inconsistency in the book, that 
we have in it a constant counter-pull between individual scepticism and 
conventional piety, between churchman and man of the world, between 
synagogue and market place. The professor’s view is ingenious, but his 
reasons are not convincing. Even after he has relegated the orthodox 
part of the book to the rank of footnotes, he does not get rid of the in- 
consistencies. He says himself, “Koheleth belongs to the type of think- 
ers whom Rénan characterizes as not being altogether happy unless they 
contradict themselves twice a day. He is not afraid of the charge of 
inconsistency, but he would have his. answer ready, ““‘Why not—life it- 
self is full of inconsistencies.’”’ Well said, but this concession seems to 
knock the very foundations from under his carefully built-up argument. 

He calls Koheleth the Hebrew Omar Khayyam. And indeed they 
have much in common in their scepticism and their worldly philosophy. 

“Come, fill the cup, and in the fire of spring 
Your winter-garment of repentance fling; 
The bird of time has but a little way 

To flutter—and the bird is on the wing.” 

But on the whole, Omar is more of a bon-vivant and a worldling, 
while Koheleth cannot-quite deny the sacred stock from which he 
sprang. Rénan says of Koheleth, it is the only amiable book written by 
a Jew. Jastrow on his part, says, Heine is the 19th century Koheleth. 
No compliment this to Koheleth, we think. He also calls it the most 
fascinating book of the Bible. We would hardly go as far as that, but we 
do admit that Jastrow’s own book is most fascinating. The style is lucid. 
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The author’s erudition is comprehensive, but the book itself is not eru- 
dite at all. It will have a general appeal. Could we quote the different 
chapters, his incidental comment on the history of the canon, the many 
interesting questions he raises, it would furnish a strong incitement to 
read the book. The author’s translation of Koheleth, the additions and 
added proverbs, printed separately, are a very valuable contribution. 
If we can induce anyone to get or read the book, he will feel under 
great obligation to us. 


. 


Christianity’s Unifying Fundamental by Henry F. Waring. 
Geo. H. Doran Co., 1919. 175 pages. 

The author is correct in saying that there is growing a spirit of 
yearning for unifying cooperation based on that which is really funda- 
mental. In his opinion many people, inside as well as outside the 
churehes, are caring less and less for eccelesiastical differences and 
theological technicalities. They want the big, unifying things of reli- 
gion and life. He aims in this book to show what really is fundamental 
and the way it is attained. 

Two classes of people try hard to keep us from getting on to com- 
mon ground, the bigots and the sceptics. The bigots think they have 
the truth and the whole truth. It is to be found in the creeds and 
catechisms of the church. It is that which has “always and everywhere 
been believed.” The authority of the Christian past is back of it. 
They are opposed to change and progress. They call him who lives 
in the present and wishes to be in harmony with present thought and 
tendencies, unspiritual and puffed up with the pride of learning. Many 
bigots mean well, but remember, it was the bigots who crucified Jesus 
Christ. The sceptics, on the other hand, despair of finding truth. From 
various reasons, the misfortunes of life or an intellectual bent of mind, 
they have begun to doubt. Of many of these Tennyson says 
rightly, ‘There lives. more faith in honest doubt, believe me, than in half © 
the creeds.” And it is pathetic to hear a man like the devout Keble (of 
“the Christian year’) say “that most of these men are too wicked to 
be reasoned with.” While we certainly cannot be satisfied with scepti- 
cism, it behooves us to be tolerant with those who are of different opin- 
ion. “Religious toleration is the great achievement of the last 400 
years.”” And we should be benefited, not bound, by the past. .Our ery 
should be: ‘Amid a world of creeds and doubts the truth, the truth!” 

Some discard the old creeds altogether, others accept them literally. 
The right way is, not to cling to the outworn phraseology of the creeds, 
but to get the great truth they really contain. The historical approach 
is, therefore, the only successful method. Study the historical environ- 
ment, the philosophical or scientific tendencies of the time, which shaped 
the theological forms in which the creeds were cast, and you will find 
out what is transitory and what is abiding in them. j 

But the creeds are not the source from which we get our knowledge 
of Christ. We go back to the New Testament. There is in it not a line 
written by Jesus himself. Our only authorities are the letters of Paul 
(and other apostles) and the Gospels. They all differ somewhat in 
their presentations of His unique life and its meaning. There is also 
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much that is figurative. Besides, the language of Jesus avoids all ab- 
stract thought. We should, therefore, not be too dogmatic in our views 
of His person and work. The spirit should be sought and caught beyond 
the words. 

The most important thing Jesus has to tell us is about God, His. 
nature and His relation to us. Now we find that the outstanding 
thought of Jesus’ own religion was the thought of the immediacy and in- 
timate nearness of God, the sense of oneness with Him. This teaching, 
the author finds, is now strongly supported by science. Laplace, in an- 
Swer to a question from Napoleon I concerning the absence of God from 
that astronomer’s great work, replied: “Sire, I had no need of any such 
hypothesis.” But the standpoint of modern science has, changed largely. 
in this respect. It is expressed for instance, by Sir Oliver Lodge, who 
writes: “That is the lesson science has to teach theology—to look for 
the actions of the Deity, if at all, then always; not in the past alone, 
nor only in the future, but equally in the present. If this action is not 
visible now, it never will be and never has been visible. We can see 
Him now if we look; if we cannot see Him, it is only that our eyes 
are shut.” 

In taking up the questions and problems of the Trinity, the author 
advises us not to tie ourselves or any one else down to the terms and 
views of the age of Athanasius, which finds in Greek philosophy the 
_ phraseology for its trinitarian faith. Christ’s relation to God is that 
He has perfect fellowship with Him and can hence reveal God’s char- 
acter perfectly. The Holy Spirit is Christ’s spirit come to live in His 
disciples. Christ is at the same time man’s ideal. Man attains this 
ideal by opening his heart to His inspiring personality and so receiving 
the Spirit of Christ. ‘Fellowship with Christlike Deity, that makes for 
Christlike humanity” is a hub in which all churches may center. This 
is the unifying fundamental he, the author, has to offer. This leaves 
much room for difference of opinion. What, e. g., about atonement and 
vicarious sacrifice? Well, there has assuredly been vicarious suffering 
and sacrifice enough jin the world these last years to satisfy any one that 
were it not in the life of Christ, we would miss something. His life 
would not be entirely human, it could not have the force of the highest 
appeal. How about the hereafter? Does human personality persist af- 
ter death? The author sympathizes with Goldwin Smith, who, scepti- 
cal of any future life, says: All this is said on the hypothesis that 
scientific scepticism succeeds in demolishing the hope of a future life. 
After all, great is our ignorance, and there may be something yet be- 
hind the veil.” If there is. any immortality, character is the way to it. 

It is a disappointment to find the man who set out to give us the 
unifying fundamental for Christianity doubt individual immortality. 
Our readers will fear now that he is not a safe guide. We have had 
that feeling for some time. ‘Fellowship with Christlike Deity, that 
makes for Christlike humanity” sounds very well. But how do we get 
there? Is such fellowship not conditional on salvation from personal 
sin and guilt, and this salvation on the atoning sacrifice? And then, 
is Christ only the Son of Mary and Joseph and not the “Word that be- 
came flesh” any longer? Was the prologue of John I derived from 
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Philo, and is Christ only the ideal man and mankind’s ideal? We fear 
the formula that unifies all shades of Christian belief has not been found 
as yet. We are sure our author cannot claim he has found it. In the 
meantime we continue to consider Christ’s cross and resurrection fun- 


damental. The “Christ for us” cannot be ignored in favor of the “Christ 


in us.” Christ crucified and exalted sends the Spirit. But “if the 
Spirit of Him that raised up Jesus from the dead—note, it is the Spirit 
of God as well.as of Jesus—dwell in you, He that raised up Christ from 
the dead shall also quicken your mortal bodies by His Spirit that dwell- 
eth in you.” 


Philosophic Thought and Religion by the Rev. D. Ambrose 


Jones, M. A. London Society for Promoting Christian Knowledge. New 


York: The Macmillan Co., 1919. 60 pages. 

The title of this book is quite pretentious, and it would seem a hard 
matter for any man to do the subject justice in 60 pages. The aim is 
apologetic. The author has a popular audience in mind; he seeks to 
review the philosophic thought of the past as well as of the present and 


* to show that philosophy alone cannot meet ali the needs of man. 


Whether he is at all capable to give an adequate presentation of the 
leading philosophical systems or even their chief ideas is a different 
question. He begins with Anselm of Canterbury and his ontological 
argument for the existence of God. A. said, we find in ourselves 
the idea of a perfect being, a being than which no greater can be con- 
ceived. The idea of a perfect being includes the existence of that being, 
for not to exist is to fall short of perfection. -The author thinks this 
argument very strong in spite of Kant’s objection to it. He says, God 
in philosophy, is the idea of necessary existence, and the argument 
runs: God must, be, therefore He is. We think that the objections of 
Kant to the ontological argument holds. He said, existence has noth- 
ing to do with perfection. Existence adds nothing to the qualities of 
the perfect being; and the fact that we have the idea of an absolutely 
perfect idea does not prove its existence. On the other hand, the uni- 
versality of the idea of a supreme being, the faith built on it and its 
influence on the life of mankind everywhere and at all times, does seem 
to us a very strong link in the chain of arguments for the existence 
of God. G 

The writer goes on to the name of I’rancis Bacon, the father of the 
inductive method. He makes the unfortunate charge against that 
method that no really great discovery has ever been made in that way. 
What, then, does he think about Darwin and the whole development of 
modern science? Does it not all spring from this very source? 

He has a very high idea of Butler and the way he fought the deists 
and defenders of the natural religion of his time. Then he takes, up 
Kant and Hegel, but we get very little more than a few general remarks 
about these great thinkers. Coming to our own time he gives a few 
pages to the Pragmatists. They tell us that truth is what works. Util- 
ity, not logical consistency, is the criterion of truth. Ideas are true in so 
far as they work. But Pragmatism has not set up an infallible standard 
by which to test usefulness. Bergson has a higher theory of utility. 
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The intellect and not truth is a utility. But other modes of activity 
are instinct and intuition. Eternal truth can be known only by intui- 
tions. The intellect supplies the tool for intuitions to work with. At- 
ter mentioning Rationalism and protesting against the overestimating 
of reason at the expense of heart and conscience, he closes his review 
with Hucken. The problem of life is his one theme. Solutions for it 
have been offered by religion (in the traditional form), idealism, na- 
turalism, socialism, and individualism. All have failed. The develop- 
ment of the “Universal Spiritual Life” is the noblest end of man. This 
has to be sought by all earnest men. It may not lead to the religion of 
the Church, but to that of the spirit. 

Philosophy and Science, while doing wonderful things, have not 
given to man a satisfactory answer to his yearning after the highest 
reality, his quest after God and after fulness of life. This can only 
come thru revealed religon and its custodian, the Christian Church. 


Reading the Bible by W. L. Phelps, professor of English Liter- 
ature at Yale. The Macmillan Co., 1919. 131 pages. : 

We had been after this book for many months at the public library, 
but it was always “out.” It seems that title attracted others as well as 
it did us. At last we did get a hold of it. And were our expectations 
fulfilled? We are glad to say we were not disappointed.- It is nearly al- 
Ways a good rule, in these things, ‘‘to follow the crowd”. And in other 
things. Say, for instance, you are down town at meal time and looking 
for a good restaurant. Just “follow the crowd” and you come to a good 
place. It may not be a cheap one—for where is such a one to be found 
nowadays?—but it will be one where you get your money’s worth. So 
if you follow the popular appetite in the search for a book, you will find 
one that has a certain appeal to the modern man. If you are guided 
by the prevailing taste of your clerical brethren, you will come across 
one that has some elements of strength in it. The present book is no 
exception to this. 

It is written by a professor of English Literature, who has written 
many others. We have read his “Advance of the English Novel” and 
have found it interesting and instructive. It does us ministers, no 
harm to be acquainted with the best fiction of the time and of the past, 
and the author’s “Advance” is a good guide in that respect. His ‘‘Read- 
ing the Bible” is entirely written from the view point of ‘the Bible as 
Literature.” Not being a theologian or a professor of Old or New Test- 
ament exegesis, the author has the good sense, the sense of limitation, 
never to try to slip in some theological or exegetical theory. He sticks to 
his own last thruout. No doubt he felt that on the theological side he 
was a layman, not a professional, but still the temptation to advance 
a personal opinion on mooted points must have been great at times. 

The book is composed of three lectures which he delivered at Prin- 
ceton Theological Seminary early in 1919. Their titles are: Reading 
the Bible, St. Paul as a Letter Writer, and Short Stories in the Bible. 
Since the Bible and Bible reading has been barred from public school, 
in many states as a religious book, educators have tried to find a place 
for it in high schools and colleges on the basis of its literary excellence. 
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There are many who do not expect much for religion on such a plea as 
that. Nevertheless, we think that, in good hands, good work can be done 
for the Bible and religion in this way. It is not of a directly religious 
character, but it can pave the way for deeper work and raise a favorable 
prejudice for the book and its contents. 

The writer_is of New England stock and was prought up on the 
Bible. He gives many interesting reminiscences from early childhood 
and impresses us with the important influence the Bible used to have 
in large sections of the country, in the training of the young. He also 
makes us realize again how the very foundations of our national life 
were shot thru with religion owing to the pronounced religious char- 
acter of its founders. In the first lecture he speaks of the excellence of 
the Bible more in general. He says, it is true that the people as a rule 
have a greater ignorance of the Bible than former generations, but 
poets and leaders have the same great esteem for it as of old. He 
claims the authorized, or James Version of the Bible, published in 1611, 
is the most important and influential book in the English Literature. 
It is incomparably the best book for the pulpit and educated readers. 
The revised Version finds little favor with him. He says, what it has 
gained in precision and accuracy, it has lost in poetry and impressiveness 
He has no hesitation in saying that the King James Version was in- 
Spired and that. every attempt to put the Revised in its place is detri- 
mental to the best interests of religion. The Bible is not only the 
foundation of English Literature but of Anglo-Saxon civilization. Any 
young man ambitious to become a writer ought to be first advised to 
“Know the Bible.” Then he quotes many names from Tolstoi to Wells 
(“Mr. Brittling Sees It Thru,”). to show how they were all influenced by 
the Bible. 

He selects many passages from the historical, poetical’ and “wisdom” 
books of the Bible and brings into relief their beauty, simplicity, pathos, 
good sense. Occasionally we differ from him, as, for instance, when he 
doubts David’s courage in the fight with Goliath and claims the shep- 
herd boy was taking an undue advantage of the giant by not fighting 
according to the rules of the game. We think he misses the point here 
altogether. Then again he introduces a jocular element, at times, where 
it is out of place. Of course, we know a lecturer is supposed to be witty, 
mo matter what his subject. But what do you think of this? In his 


Bible reading he came to the 8th chapter of Romans, where 


Paul speaks of the ‘‘groaning of the whole creation.” He could not 
understand this. Of spiritual suffering he knew nothing, so he in- 
terpreted it in the light of his own experience. Hating green apples 
had been accompanied with disastrous results for him. So he imagined 
that Paul was speaking here of a whole creation of human beings being 
afflicted with indigestion! A piece of jesting, we think, about as 
puerile and improper as could possibly be conceived. 

What he says, however, about the Psalms and Proverbs is very 
good. As to the latter one quotation: President Eliot of Harvard 
was requested by the authorities at Washington to select a sentence 
for a conspicuous place in the great library. He said there was 
nothing more worthy in the history of literature than a pair of lines 
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from Micah. Accordingly there they stand, as true in the 20th. century 
as when first uttered. “What doth God require of thee, but to do 
gently, and to have mercy, and to work humbly with thy God?” 
The second chapter is on St. Paul as a letter writter, the third on the 
Short Stories of the Bible. Both chapters are splendid, we do not know 
which to prefer. He covers well known ground, of course, but not as 
a theologian, remember. His comment is often most happy, illuminating 
and full of surprises. The anecdotal, personal, picturesque, universally 
appealing he likes and brings out most felicitously. We do not hesitate 
to say, he who gets the book is sure of a treat. 


4 en 

Back to Christ. The Wonder of His life, The Romance of His Re- 
ligion, Forgotten Truths of His Teaching, Some Practical Applications 
of His Gospel by Chas. Fiske, D. D., Bishop Coadjutor of Central New 
York. Longmans, Green and Co., London, 1918. 216 pages. 

Some time ago we saw and heard Bishop Fiske, the author of this 
book, at a luncheon arranged by the Federated Churches. He was 
followed in speaking by Dr. Chas. E. Jefferson of the New York Taber- 
nacle. While Mr. Jefferson seemed to us the bigger man of the two, 
Dr. Fiske made a good impression on us also. He is personally a very 
likable man, jovial, witty and genial. He has a robust physique and 
a virile presence. We. had just read his book “The Experiments of 
Faith” (commented on in this Department a short while ago) and were 
glad to see the man in person. We do not think that he has the in- 
tellectual calibre of Chas. Jefferson. He does not delve as deeply into 
the problems of religion and life as Jefferson does. He has not the 
philosophical bent of the Tabernacle man, nor does he expect of his 
readers. (and hearers) the close and continued concentration Jefferson 
requires. But he is a man and writer that every reader will be glad to 
get acquainted with. 

He has the gift of clear and simple statement. He speaks thru- 
out in short sentences, not longer than a line, or two at the most. He 
does not take the readers thru long drawn-out arguments, he gives the 
results rather, but gives them aptly, and adequately. He knows 
American audiences, and considers that they do not like to have too 
severe demands made on their thinking powers. 

In addition to this he is a man who has kept the “faith of our 
fathers.” Altho well acquainted with the modern currents of belief, or 
unbelief, and well read in the literature of the day, he is securely 


grounded on the fundamentals. The Episcopal Church contains a large 


element of “latitudinarian” theology among its clergy, but Dr. Fiske 
is not one of them. Take for instance, the title of this book “Back to 
Christ.” That is a well known slogan of the ultra-liberal wing, where- 
by they mean, get away from Paul and his system of theology and g0 


‘back to Christ and His undogmatie gospel. They see in Christ the 


great ethical leader and example, and their theology resolves itself 
into a code of morality. But not so with Fiske. To him Christ is the 
Son of God who became man. He believes in the virgin birth, the 
miracles of Christ and the resurrection. In the doctrine of the atone- 
ment and Christ’s substitutionary sacrifice, he does not seem to come up 
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to our standards, but he does proclaim Christ as Saviour. Emphati- 
cally he declares that it was not enough for Him to “interpret” the 
Father (to reveal His character), but that thru Him it is made possible 
for us to have fellowship with the Father. 

Three things he sets out to do in this book: first to make the 
readers feel the wonders of Christ’s life and the beauty of His teaching, 
and so to give Him their devoted allegiance. Second, that there must 
be a Church where individual fellowship is kept strong. Third, to show 
that the Church is a nucleus of the Kingdom. Or briefly: individual 
attachment, corporate union for its safeguarding, social fellowship for 
its developing life: 

Very good, altho told in the simplest words, is his presentation of 
' the “Old, Old Story.” It is not so easy to tell this old story over 
again and do it well, but he succeeds. He also throws an interesting 
light on Christ’s healing powers and the fact that he generally used 
some material agency—clay, spittle, water, his hand—to convey the 
healing. He searches for a reason and finds it in the fact that 
Christ desired to teach them that, just as much as_ physical 
blessings were communicated thru material things, so could 
spiritual blessings be bestowed in the same way— in other words, the 
sacramental principle. And thus he goes on and preaches quite strongly 
the doctrine of the sacraments (including the laying on of hands). He 
is a good Episcopalian, not, however, of the ritualistic type. We are 
sure he would rather strengthen the Protestant character of his Chureh 
than its Romanistic tendencies. 

So then after putting Christ first and personal religion, he defends 
the necessity, divine origin and usefulness of the Church. We cannot 
follow him here since we have exhausted our space, nor can we give his 
“Practical Applications of the Gospel,’’ his views on the Social Gospel. 
The titles are here: The Old and the New Religion; Stained Glass 
Saints—and others; Christian Ideals in Business; The Church and the 
City; Social Christianity in the Country. c 


The School in the Medern Chureh by #Z. F. Cope, General See- 
retary of the Religious Education Association. -Geo. H. Doran Co., 1919. 
290 pages. 

The Sunday school of today is a very different institution from 
what it used to be. It is not simply a larger one in point of numbers 
of pupils and schools. It is different and better in equipment, supplies, 
methods, and aims. The reasons that have contributed to this change 
are not far to seek. Better work and methods in the public schools have 
naturally reacted on the Sunday school. We demand professional train- 
ing from our day school teachers. We insist on adequate text books, 
we relate our teaching to life and vocations to be chosen. No wonder 
that it was seen the Sunday school had room for similar improvement. 
The case for the Sunday school was all the more desperate because it has 
only one hour at its disposal to the twenty-seven of the public school. We 
believe it was Ruskin who coined for the awful responsibility of the 
minister’s pulpit effort the striking phrase, “Thirty minutes to raise the 
dead.” Who is going to find a like emphatic description for the Sunday 
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school teacher’s task of leading the young people to the feet of the 
Master? 

The author of this book attributes the great strides made in teach- 
ing efficiency and kindred subjects to the organization of the Religious 
Education Association in 1903. This judgment may be partly influenced 
by the fact that he is the General Secretary of the organization, but to 
a great extent he may be right. He calls attention to the change in 


Name even, which expresses the change in viewpoint and aim. We used 


‘to call it Sunday or Sabbath school; then is was called Bible school by 
some, because the pupils were taught things out of the Bible. Now, 
however, the name of Church school or School of the Church, has been 
found more suggestive yet, for it uses the educational method to train 
youth in life in a religious society. 

The book discusses nearly all the problems and questions arising in 
connection with the task of a modern Sunday school. It has no spe- 
‘cial thesis to maintain as many other books of this kind do. It rather 
aims to give all its manifold phases and aspects an all-around treatment. 
At times it nearly wearies us with its detail, and if that happens to the 
minister, what shall we expect of the ordinary teacher? More and 
more the impression is brought home to us that one hour of religious 
training is not enough under the most favorable circumstances, that 
some plans must be devised to carry it over into the weekday curri- 
culum. ° 

The book closes with a selected bibliography of religious education. 
Geo. Coe’s book “‘A social Theory of Religious Education” and his ‘‘Psy- 
chology of Religion” are especially recommended in that list. 


Premillennialism by George Preston Mains. The Abingdon Press. 
1920, 160 pages. $1.00. 

We have commented on several books on premillennialism in our 
last issues. Some were written by men who believed in it and others by 
opponents. The war has produced a great crop of premillennial writers 
—any great catastrophe will send quite a few earnest men into the 
scriptures for orientation. We noticed that at the time of the San Fran- 
cisco earthquake and fire. One feels the desire to place such a visita- 
tion in the light of the word; and since the apostles concerned them- 
selves almost exclusively with the Church and its more circumscribed 
affairs, resort is taken to the prophetic word. The prophets were au- 
thoritative interpreters of the events of their time, but they had no 
sense of perspective. Every great calamity was to them a sign of the 
coming “day of the Lord.” Every judgment coming upon a sinful peo- 
ple was related to the final judgment of the Lord. We observe a sim- 
ilar phenomenon in the eschatological discourses of the Lord.. The 
references to the destruction of Jerusalem are very plain, but the more 
remote events of the end of all things have so little back ground that 
often we do not know is he speaking of the end of the Holy City or the 
end of the world? 

This characteristic of the prophetic writings accounts to a great ex- 


tent for the confusion of our adventistic and premillennial contempor- 
- aries and their insistence on the nearness of the end. At the same time, 
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while they are assured that the present world era is drawing to a close, 
they do not expect the final judgment with the coming of the Lord. Too 


many signs seem to show that the world is not ripe for that. That 
gives the premillennial wing of the Adventists their chance. The Lord is 
going to come soon and usher in the reign of a 1000 years. He will 


come and bring about the resurrection of the saints:. the first resurrec- 


tion. The Jews-will be restored to Jerusalem, Satan be bound, and the 
heathen brought-into the Church, a-time of unparalleled happiness and. 
bliss will begin. At its end Satan will be released for a short time, 
then conquered; the general resurrection and final judgment follows. 
The author shows that this whole premillennial teaching has its 
rise in apocalyptic sources. That one particular point of the 1000 year 
reign of Christ on earth has only one passage for its foundation, the 


20th chapter of Revelation. The balance of the eschatological views of 


this class of adventists rests on Daniel and the apocalyptical literature 
in general. This literature had a decisive influence on the belief of the 
Jews at the time of Christ. It shaped their opinions on the future of 
the race and the consummation of God’s Kingdom. From them it was. 
taken over by the early Christians. The apostles lived at first under 
the impression of Christ’s early return. They came to see their mistake 
and learned to believe in a larger development of the Church on earth. 
The evolutionary idea of Christian history triumphed over the catastro- 
phic or cataclysmic. The great Augustine gave the latter its death blow 
in the ancient Church. Our writer demolishes the views of the premil- 
lennialists in a thoro way. He first points out that the “analogy of 
faith” is against them. It is true they have that one passage of Revela- 
tion in their favor. But three or four verses in a book as highly pic- 
torial and imaginative as the apocalypse is not sufficient warrant for 
a doctrine as far-reaching as theirs would be. Over against that it can 
be said that the whole of the New Testament besides is against the pre- 
millennial view. Christ never said he would come twice, first before 
the 1000 years, and then, at the end. Nor did the apostles. : 

But this is not all our author has to say against the doctrine. He 
attacks the theory from the scientific, philosophical and psychological 
side, and herein lies the strength of the book. Is it thinkable that the 
earth, that the race should be destroyed, with the exception of a com- 
paratively few “select,” while it was yet in the beginning of its intellectual 
and moral development? Would there not seem to be more time needed 
for the solving of all the problems, material, intellectual, moral yet to 
be solved? Shall all that men have accomplished in their past history 
count for nought and things worth while begin to happen only after 
Christ’s bodily return? Are not His own teachings about the normal 
growth of his kingdom (seed, blade, ear) against this? 

Then how materialistic are many of the views of the premillennial- 
ists. They still partake of the imperfect nature of the Old Testament 
standpoint. Jerusalem is to be the center of the universe. Thére will 
be Christ’s throne, and all the people will flock to that spot. The Jews 
are the favorite nation of Christ and the leaders of all the others. Have 
Christ and Paul and Hebrews taught in vain, are we again to return 
to the time of tpyes and shadows and symbols, after the “better things” 
have come? 
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It is doubtful if this writer will succeed in convincing many dyed- 
in-the-wool premillennialists. He may console himself with Paul, 
whose method it was to rebuke a heretic two or three times and then 
leave him alone. To all who still have an open mind his work will seem 
a strong and convincing effort. 


The Methodist Year Book—1920. The Methodist Book Con- 
cern. 276 pages. 35c. 

The Year Book offers a full and authoritative description of the 
present status of the Methodist Episcopal Church. Among the items. 
of general interest we mention what it says about the General Confer- 
ence to be held in the Coliseum at Des Moines, Iowa; the report about 
the Centenary Celebration at Columbus, Ohio.; the reference to the In- 
terchurch World Movement; etc. The average salary paid to Methodist 
ministers in 1920 was $1,206.98. 49% of all Methodist pastors received 
less than 1000 dollars (rental value of parsonages included)! 42% re- 
received from $1000 to $1,999, 7% between 2000 and 2999 dollars; 
2% more. The Year Book says, “it has required exactly 34 years for the 
Methodist Episcopal Church to increase its payments for the support of 
the ministry one cent per member per week. 26% of our pastoral 
charges are served by supply preachers. Out of the first 91 per cent 
of the clergy not a man receives as much as $2,000 per year, in- 
cluding rent.” 


Qus unferer Briefmappe. 
Geehrter Herr Redafteur! 

Gie twerden mich, bitte, entjchuldigen, daB ich al8 ein Unbefannter mic 
Die Freiheit nehme, mich vorzuftellen. ‘, 

Obfdjon perfonlich unbefannt, find wir nichtSdejtoweniger Briider und: 
ftehen im Dienfte defjen, der jagt: ,,Weide meine Schafe, weide meine Lamz 
mer!” . Schreiber diefer Beilen ijt Lefer de3 eb. Magazins feit ca. 1912. 
Ex mochte Shre werte Beitfchrift ungern mifjen, diejelbe Hat jtch eitt Haus 


und Seimatsrecht bei ihm erivorben. 3 fehren in Ddiefent Haute regelmaz | 


Big verfdiedene theologifdhe Beitidriften ein. Der Nnbhalt,”den fie bieten, 
ift verjdiedener Wrt: “Variety is the spice of life,” jagt ein befanntes: 
Sprichtwort. Verfdiedenen von diefen Gajften mupten twir gerade in den lesz 
ten Sahren den Wbhjchied geben; deren Tendeng twar uns fo unbiblijd und 
unbriiderlich, der Geift, der fie befeelte, war nicht der Geijt des Friedens 
und der Liebe und der Cintracht. Wohl jind wir uns der Tatfache beiwupt, 
dak Tages- und Beitereigniffe, von jpegifijd nationalem Gefichtspuntt aus 
betrachtet, dem Standpuntt de3 Schreibers entfprecjend die nationale Farz 
bung annehmen tverden. Allein von theologifden Beitjchriften fann man 
billig erwarten, dafs fie bor allem beftrebt fein jollen, gerecht gu fein, dap 
fie nach der Wahrheit juchen und forfden, dah fie auch den Feind geredjt 
behandeln. Ferner hatte man eingedenf fein follen, dak die Religion des 
Nagareners die Vertvirflidjung der eingige und twahren Weltbriiderjdaft 
ijt. Leider war von einem folden Geift der Liebe und Gerechtigfeit faum 
nod eine Spur gu finden; dagegen herrjdte der Geijt des Hafjes und der 


Unwahrheit oder milder gejagt, der Untvifjenheit und Befdhranttheit. Selbjt= 
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gefalliges und jelbjtgerechtes Wefen in dem Rahmen eines fimdliden Na- 
tivismus bebherridte deren Denfen fo fehr, dah e3 einem fcjlteplic) gu bunt 
foard, man wollte feine Serzens- und Hausrube noch getwahrt wiffen; foz 
mit bejdjtwor man die Geifter, nicht weiter bei uns eingufehren. Rube tm 
Hauje. Draugen tobte und larmte der Pobel; draugen gingen die Wogen 
immer Hoher und Hoher; dvinnen herrfcjte die Gewifheit, dag der Herr im 
Megimente fikt, und dak er das Endurteil gu jprechen hat. — ’ 

Welch einen Gegenfak gu oben erwahnten Gajten das ev. Magazin. 
&3 war wie ein fiihles Badhlein, das mit feinen Fluten der Nenfcjen Herz 
zen, Seele und Gemiit fabte. — Ya willfommen du Lieber Freund, du Bote 
einer anderen Welt, einer Welt, da noch tvahre Gottesfurdht und Liebe twalz 
ten und regieren. 2tvet Leuchten vermiffen wir: Prof. em. Otto und den 
feligen Gditor Haas, deren Wrtifel, deren Rundjchau und Literaturiberblic 
bot uns Cinblic und Umfcau; unfere vereivigten Leiter find bon uns gez 
nommen, das was fie fiir uns gefechrieben bleibet. — 

Mancher mag etiva behaupten, das , Magazin” ftehe nicht auf der-Hobhe 
der Beit.*) Bielleicht ijt etivas Wahres daran. Wir find nicht fo jdnel 
bereit, daS Zugeftehen gu wollen. Ym Gegenteil; irgend ein Organ, da8 
bon den Geijtesgedanfen aiveier Sprachen durchiveht ijt, mup mehr Letften 
und bieten fonnen, als ein folches, das fich im Gedanfenfreis einer Sprache 
und einer Welt betveat. 

Noch einen Pimft mit jeinem Cakgefiige, bitte gejtatten Sie uns, und 
dann foll Schluz fein; Echreiber gehdrt gu den Kreijen, die man die fonfef- 
fionelle Richtung nennt. Bitte ifn aber recht gu verjtehen — fonfejjionell 
fein ijt noch flange fein Correlativ von Cngbhergigfeit und Bejchranttheit. 
Manchmal fiihlten wir, dak wir mit dem ev. Vlagagin in der theologifden 
Stellung tifferierten. Wir Hielten das ja als jelbjtveritandlich. Cs find 
mancferlei Gaben, aber ein Geift und den, gerade den Geift fanden wir imz 
mer. Mtemals haben wir uns-an Metnungsverjdhiedenheit geftoken, der 
eine grundverfchiedene theologifche Stellung 3u Grunde lag; im Gegenteil, 
wir haben uns an der ev. Magagin-Leftiire erbaut, jmd erfrifeht und neu 
belebt tworden, Denn mene GefichtSpuntte jtellten gar oft unferen Gedanfen 

eine andere erjpeftive. 

Sum Lebten noch dies eine: Wir fennen fein deutfdes theologifdhes 
Blatt in Amerifa, das jo vielfettiq und reichhaltig tft als Yhr ,,Magazin”. 
Bahre fort, alter Freund und Hausgajt, dit bift jederzeit willfommen in unz 
jerm Heim. Wir toiinfchen dir fernerhin Gottes Gegen. 

Sn aller Hochachtung, Shr 


& Engelhart, ev. luth. Paftor. 
Waterville, O. 


*) Betveife! und fvie fo? — Der Redafterr. 


